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Introduction 

In the Name of Allāh the most Merciful the most Beneficent. 

As it is well-known for those who have read the text’s shared by Al-Aqeedah, then in the 

book shared with the name “This is our religion” and the articles about Al-Islām Al-Hukmī 

(An-Nas, Ad-Dalaalah and At-Tab’iyyah) the opinion of not accepting the saying of La ilāha 

illa Allāh, the prayer or other outwardly signs of Islām as evidence for giving a person the 

judgment of Islām outwardly in dunyā – and that is applying the judgments for a Muslim 

upon him, such as inheriting from him, marriage, praying behind him etc. – has been 

described as an acceptable opinion based upon quotes by the scholars. From the conclusions 

given at the end of the articles the following quotes can be found: 

“Therefor saying ‘La ilāha illa Allāh’ or ‘I am a Muslim’ can never be taken as an evidence 

for Islām due to the high likelihood and possibility that they intend that the religion 

which they are upon now – which includes major shirk – is Islām.” 

And: 

“The second thing which can be concluded is that whenever something is common 

between the Muslims and the kuffār – and there through this common feature between 

the two parties arises a doubt if the person performing it is a Muslim or a kāfir – then it 

is a valid opinion no longer to accept this appearance or act of worship as a sign of Islām 

since it is no longer something which is specific for the Muslim muwahhid.” 

And many other things that points to the fact, that the one giving the hukm of Islām to 

another person, must be convinced that the person has the right ‘aqīdah before giving the 

hukm of Islām. 

But after nasīha from well-wishing brothers and a further look into the subject, I found that 

the conclusions that has been made contradicts the clear evidences from the Qurān, the 

Sunnah and the understanding of the salaf. 

There is no doubt that the person who has shown shirk or kufr, either in speech or in deeds, 

such as him invoking others than Allāh, voting in democratic elections, claiming the mushrik 

is excused in ignorance and therefor he is still a Muslim until the hujjah has been established, 

or other things that are from nawāqid al-Islām, then he is kāfir. Regarding this person, then 

there is no problem that if he should come to us claiming Islām, that we demand from him 

that he comes into Islām by rejecting the kufr he previously has been on. But as for the one 

whom we don’t know any kufr or shirk from, then the Shar’ (Islāmic Law) has obliged us to 

judge him solely upon the apparent which he shows without looking at his inner reality. 
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By deviating from this principle I have fallen into “at-takfīr bil-‘umūm” (making general 

takfīr) which is a bid’ah in Islām. Furthermore a condition which is not in the book of Allāh, 

nor in the Sunnah of His Messenger (sallAllāhu alayhi wa sallam) has been invented when 

giving the hukm of Islām to a person. And that is that the unknown person who claims to be 

a Muslim must bring proof for the reality of his claim before it is accepted. 

Since I am the one who has published these text, I am also the one who is responsible for 

admitting my mistake, publicly disassociating myself from it and taking back whatever I 

have said of mistakes (since the mistake has been public), and then describing the truth 

solely based upon the Qurān and Sunnah and the understanding of the salaf. 

But before doing that I would like to point out the mistakes that I have recognized that I 

have made in this process in order for the attentive heart to take heed whether or not he has 

fallen into the same mistakes with regards to finding the truth in a masalah which is 

presented to him. 

The first mistake is, that I adopted the described belief regarding al-Islām al-hukmī without 

paying attention to the madhhab of the salaf in this issue. Rather all argumentation must be 

based upon the Qurān, the Sunnah and the understanding of the salaf. The salaf are the safe 

return when it comes to the correct understanding of the religion and the evidences. Al-

Awzā’ī – rahimahullāh – said: 

لُ  َُكفُّواَُعن ه َُواس  َُعمَّا َاُقَال واُ،ُوَك فَّ َُوَقَفُال َقو م َُوق ل ُِبإ َُحي ث  ُسَُاص ِبإ ُنَ ف َسَكَُعَلىُالسُّنَّةإَُوقإف  ُْ ك   ُ َُ ََُاَُوسإ ُ ك  َََس ََِإنَّهُ  ُ ِإ  ُبإيَلَُسَلفإَكُالََّّالإ

“And have patience upon the Sunnah. And stop where the people stopped. And say what they said, 

and withhold from what they withheld from. And walk upon the path of your righteous salaf. Because 

what was enough for them is verily (also) enough for you.” 

(Hīlah Al-Awliyā – Hadīth number 8257) 

I furthermore studied the books of the people of bida’ when looking into the issue. The book 

“This is our religion” – which is the first book which I read that argued for this opinion – is 

written by ‘Abdul-Hakam Al-Qahtānī who claims that whoever does not declare takfīr upon 

all the populations of today he is kāfir in aslud-dīn, which is clear extremism and a huge 

mistake. So this is the result of studying the book of the people of bida’; that their dirt 

inevitable will hit you in one way or the other, when you look in their books or listen to 

their speech. May Allāh have mercy upon the salaf who warned us against this. ‘Abdullāh 

ibn Imām Ahmad – rahimahumullāh – narrated in his “Sunnah”: 

ب ٍنُلَُ :َُوقَاَلُاب ن ُطَاو ٍسُلإ ُال بإدَعإ لإ ُأَه  ََُْرج ٌلَُإن  َوَتَكلَّ َمعَُ»هُ  َُلَُتس  ُأ ذ نَ ي َكَُحَّتَّ َُي َكُِفإ ب   ل ُأ ص  اََُ ق ولُ ََيُب ََنَُّأَد خإ ََ قَاَل:ُ«ُ دُ »،ُُث َُّ د   ،«اش د د ُاش 
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“And Ibn Tāwūs said to one of his sons while a man from the people of bida' was speaking: ‘O my 

son. Put your two fingers in your ears so you cannot hear what he is saying.’ Then he said: ‘Squeeze, 

squeeze.’” 

The second mistake is, that first I believed and then I investigated, instead of investigating 

first and then believing. There is no doubt that the one who puts his mind on a certain belief 

and then looks for evidences and arguments to back up his beliefs will be blinded and 

limited in his search. While the one who investigates and then believes will be open-minded 

and studying the issue without any restrictions or preferences and his heart will set upon 

what it finds closest to the truth. 

And there in my blindness I misinterpreted the texts, and when reading the quotes of the 

scholars who would say: 

If he is from the Jews, then he has to… 

And if he is from the Christian, then he has to… 

And if he is from the ones who rejects this and this, then he has to… 

If the kāfir prays in dār al-harb then… 

I would not recognize that all these quotes are regarding a person whose religious situation 

is known, while we are speaking about the unknown person. Of course the one who publicly 

says: ‘I believe democracy is allowed and a way for the Muslims today to have a voice in society’, 

while he says Lā ilāha illa Allāh and prays and claims to be a Muslim, then naturally there is 

an argument for demanding that he disassociates himself from his previous beliefs, before 

judging him as a Muslim. But when no shirk and no kufr has been seen or heard from a 

person, then the situation is different. 

The third mistake is, that I did not establish the clear border between Al-Islām al-hukmī (the 

outwardly judgement of Islām in dunyā) and Al-Islām al-haqīqī (the reality of Islām which 

saves a person from hell-fire in the ākhirah). Because verily – as it will be made clear in this 

text – have the evidences made a clear border and difference between Islām al-hukmī and 

Islām al-haqīqī. Islām al-hukmī is that which makes a person’s blood and wealth forbidden in 

dunyā, and the rest of the outwardly judgements of a Muslim is applied upon him while he 

in fact may be a munāfiq which will be in the lowest pit of hell-fire. Islām al-haqīqī on the other 

hand, is the reality of Tawhīd which only Allāh knows regarding a person. Does he have 

ikhlās (sincerity) in his saying of Lā ilāha illa Allāh, does he have sidq (truthfulness), ‘ilm 

(knowledge), qabūl (acceptance), inqiyād (submission), mahabbah (love) and yaqīn (full 
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certainty). We can never know for sure because these are internal deeds of a person. So when 

we say: ‘Did he understand Tawhīd?’ or ‘Does he know the meaning of Lā ilāha illa Allāh?’ or ‘Did 

he reject tāghūt’ or ‘Is he sincere in his Tawhīd?’, or ‘He only said it because his friends did’, then 

we are searching to see what is in his heart and his inner self, while all these issues are from 

the reality of Islām and has nothing to do with Islām al-hukmī. 

The only way to declare with certainty that a person did not understand Tawhīd or that he 

is not acting upon it or that he has only said the shahādah without fulfilling its meaning is if 

he shows from himself a nāqid (nullifier) which breaks his testimony of Lā ilāha illa Allāh, 

such as: 

- If he publicly commits the major shirk. 

- If he refuses to declare takfīr upon a person who commits major shirk, whether the 

person is theoretical or an actual person. Excusing the mushrik in ignorance by 

claiming he is a Muslim until the argument is establishes upon him falls under this 

point. 

- If he defends or agues for the validity of the way of those who commits major shirk. 

Such as saying choosing the way of democracy to achieve Sharī’ah is acceptable. 

- If he criticizes the people of Tawhīd for their takfīr upon the mushrikūn and claims 

this is from the extremism. 

- If he defends or argues for any tāghūt in his tughyān (transgression). 

And other things that outwardly shows that his uttering of Lā ilāha illa Allāh is without ‘ilm, 

yaqīn, sidq, qabūl, inqiyād, ikhlās and mahabbah. 

But until he shows this from himself, then declaring takfīr upon the one who says Lā ilāha 

illa Allāh Muhammadu RasulAllāh and performs the outwardly rituals of Islām, is merely 

based upon possibilities and assumptions which is strictly forbidden in this issue as it will 

become clear in the rest of this text. 

I ask Allāh to accept my retraction, to remove the burden of what I previously has said from 

me and to guide me to what He is pleased with and what He loves. Because verily Allāh 

knows while we do not know, and Allāh legislate while we do not legislate and Allāh is the 

Forgiver of all sins. Allāhumma āmīn. 

 

 

Abū Hājar 
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Chapter: The difference between Al-Islām al-hukmī and Al-Islām al-haqīqī 

Allāh The Exalted said: 

ُ ميَان ُِفإ ُال إ خ لإ َناَُوَلمَّاََُد  َلم  ن واَُولََٰكإنُق ول واَُأس  َإ ت  ؤ  ُآََنَّاُُۖق لَُّلَُّ  َع رَاب  ُاْل  ُْ ق ُ قَاَلتإ  ل وبإك 

”The Bedouins said: ’We have believed.’ Say (to them O Muhammad): ’You have not 

believed, but instead say: We have submitted ouselves (to Islām).’ Because the belief has 

not yet entered your hearts.” (Al-Hujurāt 49:14) 

Ibn Kathīr – rahimahullāh – says in his tafsīr of the verse: 

َََقامَُ  ُ  ْ ُإ َن  ف سإ ُادََّعو اُْلإ َلمإ ُال إس  ُالَّذإََنُأَوََّلََُاَُدَخل واُِفإ َع رَابإ َ ن كإرًاَُعَلىُاْل  َُاََلُ ُتَ  ُ،ُوَََُ ق ول  ُ دُ ُال إميَانإ ُبَ   ْ ُق  ل وِإإ ََ َتَمكَّنإُال إميَان ُِفإ ُقَاَلتُإ  :( َّلَُ 

َع رَابُ  ََنَّاُاْل  ن واَُّلَُ ُق لُ ُآ َإ َناُق ول واَُوَلكإنُ ُت  ؤ  َلم  خ لُإَُوَلمَّاَُأس  ُُال إميَانُ ََُد  ُْ ُِفإ ََةإُال َكرإميَةإُ:َُأنَُّ .ُ) ق  ل وبإك  َُهذإهإُاْل  ت فإيَدَُإن  َنُال إميَانََُُوَقدإُاس  َُإ َُأَخ ُُّّ
َلمُإ َماعَُُال إس  ُالسُّنَّةإَُواْلَ  لإ َُأه  َهب  َُعَلي هإَُحدإَثُ َكَماُه َوََُذ  َلُ،ُةإُ،َُوََد لُّ ِب َإ نَيَُسَأَلُعَُُجإ ُ،ُُث ََُّعَلي هإُالسََّلم ُ،ُحإ ُال إميَانإ ُ،ُُث ََُّعنإ َلمإ نإُال إس 

ن هُ  َُإ ََخ ُّ إ لإْل  ُ،ُُث َُّ ََخ ُّ إ ُإإََلُاْل  ْ إ ََع َنُاْل  ُ،ََََُتَقَّىَُإ َسانإ   . َعنإُال إح 

”Allāh – the Exalted – says while rejecting the Bedouins who in the beginning of them entering into 

Islām then claimed the level of īmān for themselves, but the īmān was not established in their hearts 

yet. ”The Bedouins said: ’We have believed.’ Say (to them O Muhammad): ’You have not 

believed, but instead say: We have submitted ourselves (to Islām).’ Because the belief has 

not yet entered your hearts.” And verily can it be benefitted from this Noble Verse: that īmān is 

more specific than Islām, just as it is in the madhhab of Ahlu-Sunnah wal-Jamā’ah. And the hadīth 

of Jibrīl (alayhi as-salām) proves this, when he asked about Islām, then about īmān and then about 

ihsān. So he went from the general to that which is more specific, and then to that which is (even) 

more specific than that. 

ََامُ ُقَالَُ ثَ َنا :َُأْح َدُ ُال إ ُالرَّزَّاقُإَُحدَّ َِبَنََُُعب د  ُ َمرٌُُ،َُأخ  رُإُ،َُعنُ ُالزُّه رإي ُإُ،َُعنُإََُ ُ دُإُب نُإَُعاَإ ُُب نُإَُس ُأَبإيهإُقَالََُُوقَّاصٍَُُأبإ ُ-ُاّللَُّإَُرس ولُ ُأَع َطى : ،َُعن 
ََُُْعَلي هُإُاّللَُّ َُصلَّى ُ طُإَُوَّلَُ ُرإَجاًلُُ-َُوَسلَّ ُْ َُرج ًلَُُ    ُ ن   ًئاَُإ ُ دٌََُُ َقالَُُ،َُشي   ُ طُإَُوَّلَُ َُوَ َلنًَُُ َلنًُُأَع طَي تَُُ،ُاّللَُّإَُرس ولََُُيَُ: َُس ًئاُنًَُ َلُُت   نٌَُُوه وَُُ،َُشي   َإ َُ ؤ 

ََُُُّ َقالَُُ؟ ََُُْعَلي هُإُاّللَُّ َُصلَّىُ-ُالنَّبإ ٌُُْأَوُ ُ"ُ:ُ-َُوَسلَّ لإ ُ دٌُُأََعاَدَهاَُحَّتَُُّ"َُ س  ُُُّ،َُثَلثًَُُس ََُُْعَلي هُإُاّللَُّ ُلَّىصَُُ-َُوالنَّبإ ٌُُْأَوُ ُ"ُ:ََُ ق ولُ ُ-َُوَسلَّ لإ ُُث َُّ"َُ س 
ُُُّقَالَُ ََُُْعَلي هُإُاّللَُّ َُصلَّىُ-ُالنَّبإ ُُ"ُ:ُ-َُوَسلَّ ُْ ُإإَلََُُّأَحبُُُّه وَََُُنُ َُوأَدَعُ ُرإَجاًلَُُْل ع طإيُإإن إ  ُ ن   ُْ َُإ ًئاُع طإهُإأ ََُُ َل ََةَُُ;َُشي   َُُ َكبُّواَُأنُ ََُمَا َُعَلىُالنَّارُإُِفإ

 ُْ ُإ َُحدإَثُإ " . و ج وهإ َُإن  إ يَحني  ُالََّّحإ َرَجاه ُِفإ ُُّ  .،ُبإهُإُالزُّه رإي ُإَُأخ  ََُ رََّقُالنَّبإ َُُْ-ََ َقد  َعَلي هإَُوَسلَّ ُال م سُ ُ-َصلَّىُاّللَُّ  َ َُعَلىَُبني  َإنإُ،َََُدلَّ َُوال م ؤ  لإْإ
ميَُ َلمُإَأنَُّال إ َنُال إس  َُإ   . اَنَُأَخ ُُّّ

Imām Ahmad said: ’Abdur-Razzāq narrated to us (and said): Ma’mar informed us, from Az-Zuhrī, 

from ’Āmir ibn Sa’d ibn Abū Waqqās, from his father who said: ”The Messenger of Allāh 

(sallAllāhu alayhi wa sallam) gave (some ghanīmah) to some men while he didn’t give 
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anything to one man among them. So Sa’d said: ‘O Messenger of Allāh. You gave this and 

this person, but you did not give this person anything, and he is a Mumin (believer).’ So the 

Prophet (sallAllāhu alayhi wa sallam) said: ‘Or (he is) a Muslim?’ Until Sa’d repeated it 

three times, and the Prophet (sallAllāhu alayhi wa sallam) would say: ‘Or (he is) a 

Muslim?’ Then the Prophet (sallAllāhu alayhi wa sallam) said: ‘I verily give some men 

while I leave those who are more beloved to me among them and I don’t give them anything, 

out of fear that they will be thrown on their faces in the fire.’” They (i.e. Al-Bukhārī and 

Muslim) narrated it in the two Sahīh, from the hadīth of Az-Zuhrī. 

So the Prophet (sallAllāhu alayhi wa sallam) made a difference between the Muslim and the Mumin. 

So this proves that Iman is more specific than Islām.” 

(Tafsīr Ibn Kathīr – Surah Al-Hujurāt) 

’Ubayd-Allāh ibn ’Adī ibn Al-Khiyār narrated: 

َنا  َُْوََُُعَلي هُإُاّللَُّ َُصلَّىُ-ُاّللَُّإَُرس ولُ ُبَ ي   ََُُجالإسٌُُ-َُسلَّ رَاَنُ َُبني   ُ ُْ ُ،ُرَّهُ َََساَُرج لٌَُُجاَءهُ ُإإذُ ُ،َُأص َحابإهُإَُظ رُإََُ َل َُرََُُحَّتَُُّبإهُإَُسارَّهُ ََُاََُد  ُ-ُاّللَُّإَُرس ولُ َُج
ََُُْعَلي هُإُاّللَُّ َُصلَّى َتأ ذإنُ ُه وَََُُِإَذاُ-َُوَسلَّ ََُُس  نََُُرج لٍُُقَ ت لُإُِفإ ََُُْعَلي هُإُاّللَُّ َُصلَّىُ-ُاّللَُّإَُرس ولُ ُلَََُ َقاُ،ُال م َناَإقإنيََُُإ نيَُُ-َُوَسلَّ رَُُحإ َُ دُ ُأَلَي سَُُ"ُ:َُج َُ ََُش 

اَدةََُُوَلُُبَ َلىُ:ُالرَّج لُ ََُ َقالَُُ؟ُاّللَُّإَُرس ولُ ُُم َمًَّداَُوَأنَُُّاّللَُّ ُإإلَُُّإإَلهََُُلَُُأنُ  َُ ُاّللَُّإَُرس ولُ ََُ َقالَُُ،َُلهُ َُصَلةََُُوَلُُبَ َلىُ:ُقَالَُُ؟ُيَ ََّل ُإُأَلَي سَُُ:ُقَالَُُ.َُلهُ َُش
ََُُْعَلي هُإُاّللَُّ َُصلَّىُ- ُُالَّذإَنَُُأ ولَئإكَُُ"ُ-َُوَسلَّ ُْ ُاّللَُّ ََُنَانإ  ُ   " .َعن  

”While the Messenger of Allāh (sallAllāhu alayhi wa sallam) was sitting amongst his 

companions a man came to him and informed him about a secret. And it was not known 

what he said to him in secret until the Messenger of Allāh (sallAllāhu alayhi wa sallam) 

spoke out loud, and he (i.e. the man) was asking for permission to kill a man from the 

hypocrites. So the Messenger of Allāh (sallAllāhu alayhi wa sallam) said when he spoke 

out loud: ‘Does he not bear witness to Lā ilāha illa Allāh and that Muhammmad is Allāhs 

Messenger?’ So the man said: ‘Yes, but he has no shahādah (i.e. it is not valid).’ He said: 

‘Does he not pray?’ He said: ‘Yes, but he has no prayer (i.e. it is not valid).’ So the Messenger 

of Allāh (sallAllāhu alayhi wa sallam) said: ‘These are the ones whom Allāh has prohibited 

me from.’” 

(Mālik’s Mutawatta, Musnad Imām Ahmad) 

Ibn ‘Abd Al-Barr – rahimahullāh – said in his explanation of this hadīth: 

ُاّللَّإُ َُرس ولإ ُقَ و لإ َُُْ-َوِفإ َعَلي هإَُوَسلَّ ُُالَّذإَنَُُأ ولَئإكَُ - " : َصلَّىُاّللَُّ  ُْ ُاّللَُّ ََُنَانإ  ُ اَدَةَُله ُ;ُ "َُعن   َُ :ُبَ َلىَُوَلَُصَلَةُ،ُبَ َلىَُوَلَُش َُلهُ  ُال َقائإلإ َردٌُّلإَقو لإ
َنََُّرس وَلُاّللَّإُ َُُْ-ْلإ َعَلي هإَُوَسلَّ َُُ-َصلَّىُاّللَُّ  َِبََُأنَُّاّللَّ َأخ  اَدَةَُوالَََّّلَةُ،ُُث َُّ َُ الشَّ ُأَث  َبَتَُلهُ  َُوَجلَُُّ-َقد  ُقَ تُ ُ-َعزَّ ،َُوأَنَّه ََُنَاه َُعن  َفت هُ  َُهذإهإُصإ ََُن  لإ
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َُكاَنَُذلإَكَُصادُإ ََِإن  َساب ه َُعَلىُاّللَّإُ،ُ ُظَاهإرًاَُوَ ََّل إَيُظَاهإرًاُ،َُوحإ َُ قإرَّ َُأن  ثَ َرَُإن  َُأك  ُق ََُلَُ َكلَّف  ُقًاَُإن  َنََّةُ،َُوََن  َهُاّللَّإَُدَخَلُاْل  ِإيُبإهإَُوج  َت ل َبه ََُ ب  

 ُُ َاََُ  اَدةََُخادََعُِإ َُ ارإهإُالشَّ َُ َََعُإإظ  ل هُ  ُقَ ت   َنُالنَّارإُ،َُوَلََُي وز  َُإ َفلإ َس  ُاْل  ُالدَّر كإ َ َناَإٌقُِفإ  َوُ

”And in the saying of the Messenger of Allāh (sallAllāhu alayhi wa sallam): ‘These are the ones whom 

Allāh has prohibited me from.’ There is an answer to those who say to him: ‘Yes but he has no prayer’ 

(and) ‘Yes, but he has no shahādah’, because the Messenger of Allāh (sallAllāhu alayhi wa sallam) 

verily established both the shahādah and the prayer for him. Then he informed that Allāh – ‘azza wa 

jalla – prohibited him from killing those who are with this description, and that he is not responsible 

for more than him acknowledging (the religion) outwardly and prayer outwardly, and (then) his 

account is with Allāh. Then if he is truthful in his heart, and he seeks the Face of Allāh then he will 

enter paradise. And whoever betrays with these two things then he is a munāfiq in the lowest dark 

pit in the fire. And it is not allowed to kill him while he is expressing the shahādah.” 

(Al-Istidhkār Al-Jāmi’ Li Madhāhib Fuqahā Al-Amsār) 

Sufyān Ath-Thawrī – rahimahullāh – said: 

ُ،ُلُي َُ   ْ  ُ ُ،َُوالََّّلةإَُخل َف  ْ ُإ َُوالََّّلةإَُعَلي   ْ ُإ ثإ َُوَََوارَإ  ْ ُإ َكاَإ َُأح  ن وَنُِفإ َإ َ ؤ  لإم وَنُ،ُ َ س  ُ ُاْلَُالنَّاس  َياء ُ،اَسب  ُ،ُُح  َ َواتإ َولَُ  ق َضىَُعَلىُاَْل
ْ ُإإََلُاّللَّإُت َُ ُ َل ََُاُلُنَ  َْ ََُ نَ ر ج وه ُ،َُوَنكإل ُعإل  إ للَّني إ َمع ُِبإ َشاه ُ،َُوَنس  لشَّدإَدإُ،ََُ َنخ  َمع ُِبإ َُاََلَُباََ َنس    " .َرَكَُوتَ 

“The people are Muslims, believers in their judgments, their inheritance, the prayer upon them and 

the prayer behind them. The living are not held accountable and the dead are not judged. So we hear 

about the severe, then we fear it. And we hear about the softness, then we wish for it. And we leave 

the knowledge about what we do not know to Allāh the Blessed and Exalted.” 

(Al-Ibānah Al-Kubrā by Ibn Battah 2/872) 

Al-Fudayl ibn ‘Iyyad – rahimahullāh – said: 

ُ تُ  َيانََُُسَإ َلةُإَُهذإهُإُإإََلَُُصلَّىََُنُ :ََُ ق ولُ ُالث َّو رإيَُُّس ف  ُ وَُُال قإب   َإنٌُُعإن َدنَََُُ  ن ُوُعإن َدنََُُوالنَّاسُ َُ ؤ  َإ ق  رَارُإُنََُ ؤ  ل إ ثُإُِبإ ُِإَُواْل  د ودُإَُوال م َناَكَحةُإَُوال َمَوارَإ َِبئإ َُوالذَّ
ُْ ُاّللَُّ َُوَخطَاَيَُُذ ن وبٌَُُوََل ُْ َُوالنُّس كُإ  ُ يب   َِ ُْ َُشاءَُُإإنُ َُحسإ ،َُغَفرََُُشاءََُُوإإنُ َُعذَّ رإيَُوَلََُُل ْ  ُْ ََُاَُند   َوَجلَّ،َُعزَُُّاّللَُّإُن دَُعُإُه 

“I heard Sufyān Ath-Thawrī say: ‘Whoever prays towards this qiblah then for us he is a believer. And 

the people for us are believers through acknowledgement (of faith), inheritance, marriage, 

punishments, slaughtering and sacrifices. And they have sins and mistakes. Allah is their Reckoner, 

if He wants He punishes them and if He wants He forgives them. And we do not know what they are 

(i.e. in hukm) for Allah.’” 

(As-Sunnah by ‘Abdullāh ibn Imām Ahmad) 

Abū Al-Qāsim Al-Lālakāī – rahimahullāh – said: 
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َُاوإََة ُ،ُقَاَلُ:َُنُأَب و  َ َ وَسىُ،ُقَاَلُ:ُنُ ُ ُب ن  ر  َسن ُب ن ُع ث َماَنُ،َُأَنَُأْح َد ُ،ُقَاَلُ:َُنُبإش  َحاَقُ،ُقَالََُُأَنُاْلَ  ُ:ُُإإس  ُ،ُق  ل ت  َو زَاعإيَّ ُاْل  :ُ"َُسأَل ت 
هإُأَنَّ ََُدُالرَّج ل َُعَلىُنَ ف سإ ََُش  ٌنُ؟أَتَ َرىَُأن  َإ َ ؤ  َُهَذاُ؟ ه ُ ََُ ق ول  ُ؟ قَاَلُ:َُوََن  ُ:ُوََكي َفََُ ق ول  لإم وَنَُتَإلُُّ ق  ل ت  ْ ُال م س   ُ ُأَر ج وُ،َُوَلكإن َّ قَاَلُ:ََُ ق ول 

لإم وَنُ،َُوَلُ َ س  ُعإن َدَنُ ْإ س  ُالإ ْ ُِفإ ْ ُاْل  د وَدُ،َُوه  ُإ ْ ُ،َُوََت رإيَُعَلي   ُ ْ َُوَذَِبئإح   ُ َنعُ َ َناَكَحت   رإيََُاَََُّ  َُُند  ُ َدَُرس ولإ د َُعَلىَُأَحٍدُبَ  َُ ْ ُ،َُوَلَُأش  ِإإ اّللَُّ 
َُُْ-اّللَّإُ َعَلي هإَُوَسلَّ لنََّجاةُإُ-َصلَّىُاّللَُّ   . ِبإ

“Al-Hasan ibn ‘Uthman narrated to us from Ahmad: From Bishr ibn Mūsā who said: Mu’āwiyah 

narrated to us and said: Abū Ishāq narrated to us and said: I asked Al-Awzā’ī and said: ‘Do you see 

that a man should bear witness for himself that he is a Mumin (believer)?’ He said: ‘And who says 

this?’ I said: ‘Then how should he say?’ He said: ‘He should say I wish (to be a believer). Instead they 

are Muslims with whom it is permissible to marry and eat their slaughter, and the punishments are 

applied upon them, and they with us are Muslims by name, but we do not know what Allāh will do 

with them, and I do not testify for anyone after the Messenger of Allāh (sallAllāhu alayhi wa sallam) 

with salvation (from the fire).” 

(Sharh Usūl Al-I’tiqād Ahl As-Sunnah Wa Al-Jamā’ah 5/1054) 

Ibn Taymiyyah – rahimahullāh – said: 

ُ َُثل ُالظاهرة: ُالسلم ُأحكام ُصاحبه ُعلى َُيري ُالظاهر ُالسلم ُذلكقبول ُوحنو ُواملوروثة، ُواملناكحة، ُواملال، ُالدم،  .عَّمة

َِذاُقالوهاُعَّمواََُنُدَائُُْ»كماُقالُصلىُهللاُعليهُوسلْ:ُ.وهذاَُكفيَُيهُجمردُالقرارُالظاهر،ُوإنَُّلَُُلَُْاُِفُِبطنُالنسان
رُأنُأنقبُعنُقلوبُالناسُُو»وقال:ُ. «وأَواَلُْإلُحبقُا،ُوحساُِْعلىُهللا  . «لُأنُأشقُبطوَنْإنَُّلُأَؤ

ة،َُيكونَُكرهًاُعلىُأحدُاْلََرن ةَُنُوثَنُقال:ُإنهَُقاتلُحَّتُ .وَلذاَُقاتلُالكاَرُحَّتَُسلُْأوَُُطيُاْلَز نُقال:ُلُتؤخذُاْلَز َو
عُإسلَهُالظاهرَُوأَاُالميانُالباطنُالذيَُنجيَُنُعذابُهللاُِفُاْلخرة،َُلَُكفيَُيهُجمردُالقرارُالظاهر،ُبلُقدَُكونُالرجلُ .َسلْ

يزُسبحانهُبني ُكانُعلىُعُدُرسولُهللاُصلىُهللاُعليهُوسلَُْناَقون،ُوقدُذكرهُْهللاُتُاَلُِفُالقرآنُِفُغريُهذاَُوضع،َُو َُناَقاً،ُوقد
ننيُواملناَقنيُِفُغريَُوضع  .املَؤ

”(By) accepting the outwardly Islām the outwardly judgments of Islām are applied upon the person 

such as the protection of the blood, then wealth, marriage, inheritance and similar to this. And 

regarding this then the mere outwardly acknowledgment is enough even if it is not known what is in 

the inner of a person (i.e. his real beliefs). Just like he (sallAllāhu alayhi wa sallam) said: ‘Then if 

they say it, then they have protected their blood and wealth from me, except by its right. 

And their account is with Allāh.’ And he said: ‘I have verily not been ordered to pierce open 

the hearts of people, nor that I split open their bellies.’ 
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And due to this the kāfir is fought until he becomes a Muslim or he pays the jizyah. So he is forced to 

do one of the two things. And whoever said: ‘The jizyah is not taken from an idol-worshipper.’ He 

said: ‘He is fought until he becomes a Muslim.’ But regarding the inner īmān which saves a person 

from the punishment of Allāh in the ākhirah, then there mere outwardly acknowledgement is not 

enough. Rather a man may be a munāfiq while showing Islām outwardly. And verily in the time of 

the Messenger (sallAllāhu alayhi wa sallam) there were munāfiqūn. And verily did Allāh mentioned 

them more than one place in the Qurān, and He – the Praised – distinguished between believers and 

the munāfiqūn more than one place.” 

(Dar At-Ta’ārud Al-‘Aql wa An-Naql  7/434-435) 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



11 

 

Chapter: People are solely judged based upon the dhāhir (apparent/outwardly) 

The Messenger of Allāh (sallAllāhu alayhi wa sallam) said:  

ََُ ق ول واُلُ ُأ قَاتإَلُالنَّاَسَُحَّتَّ َُأن  ِ ُ أ َإر ت  َسا اُ،َُوحإ َُ َق إ ُ،ُإإلُحبإ َواََل ْ   َ َُوَأ  ْ ََاَءه  ُدإ ََِإَذاُقَال وَهاَُعََّم واَُإَن إ ُ، َُوَجلَُّإإَلَهُإإلُاّللَُّ  َُعَلىُاّللَّإَُعزَّ  ْ 

“I have been ordered to fight the people until they say Lā ilāha illa Allāh. So if they say it 

then they have protected their blood and wealth from me, except by its right, and their 

account is with Allāh.” 

(Sahīh Al-Bukhārī, Sahīh Muslim and others) 

And in another version: 

د واَُحَّتَُُّالنَّاسَُُأ قَاتإلََُُأنُ ُأ َإر تُ  َُ ًداَُوَأنَُُّ،ُاّللَُّ ُإإلَُُّإإَلهََُُلَُُأنُ ََُش  ت واُ،ُالَََّّلةََُُوَ قإيم واُ،ُاّللَُّإَُرس ولُ ُُم َمَّ َُل واََُِإَذاُ،ُالزََّكاةََُُوَ  ؤ  َُإَن إَُُعََّم واُ،َُذلإكَََُُ 

 ُْ ََاَءه  َواََل ُْ ُدإ  َ َق ُإُإإلَُُّ،َُوَأ َلمُإُحبإ ِ  ُْ ُ،ُال إس  َسا َُاََلُُاّللَُّإَُعَلىَُوحإ  ُتَ 

“I have ordered to fight the people until they testify to Lā ilāha illa Allāh and that 

Muhammad is the Messenger of Allāh, and they establish the prayer and they pay the zakāt. 

Then if they do this then have protected their blood and wealth from me, except by the right 

of Islām, and their account is with Allāh the Exalted.” 

Ibn Rajab – rahimahullāh – said in in the explanation of this hadīth: 

َُجاَءه ُ ََُن  ُك ل إ َبل َُإن  َُكاَنََُ ق  َْ َُوَسلَّ ََُّصلَّىُاّللَّ َُعَلي هإ ُالنَّبإ لضَّر ورَةإَُأنَّ ُِبإ ُ ل ومإ َنُال َم ُالدَُُّوَإ د  ه َُ رَإ ََ َُد  ْ ُ َّإ ،َُوََ  ََُ َقط  إ اَدَتني  َُ ُالشَّ َلمإ ُال إس  خ وَلُِفإ
ُ لإًما،ََُ َقد  َ س  َُل هُ  َلمَّاَُرَََعَُعَلي هإُالسَّي َف،»بإَذلإَك،َُوََي  ُاّللَُّ  ُقَاَل:َُلُإإَلَهُإإلَّ لإَمن  َلهُ  َََةُب نإَُزَ ٍدُقَ ت   َُنكإري ه َُعَلي هُإُأَن َكَرَُعَلىُأ َسا َتدَّ  «َواش 

”And what is known by necessity is, that the Prophet (sallAllāhu alayhi wa sallam) used to accept 

from everyone who came to him who wanted to enter into Islām, only the two testimonies. And by 

that he would protect his blood and consider him as a Muslim. Because he verily rejected for Usāmah 

bin Zayd that he killed the one who said: Lā ilāha illa Allāh, when he lifted the sword against him. 

And he was severe in his rejection towards him.” 

(Jāmi’ Al-‘Ulūm wa Al-Hikam 1/228) 

And he – rahimahullāh – also said: 

اُحَُ َُ ُك لَّ َُأنَّ ،َُوََ تَ َبنيَّ  َُهَذاُال َبابإ َُأَحادإَثإ ُأَل َفاظإ َ ع َُبني  م  ُاْلَ  َُر  ََذاُالَّذإيُقَ رَّر َنه ََُظ  ََِإنََُّوِإ َاُقٌّ،ُ ُِبإ َجرَّدإمإ إ اَدَتني  َُ ُالشَّ ُأََتىُِإإَما،َُُكلإَمِيإإ ََُن   ْ ُ َّإ تَ 
ُأَقَاَمُالَََّّلَة،َُوآَتىُالزََّكاَة،َُوقَاَمُبإَشرَائُإ ََِإن  ُ، َلمإ ُال إس  ََِإَذاَُدَخَلُِفإ لإًما،ُ َ س  ري ُبإَذلإَكُ َلَُوَََّإ ُال إس  ُعإ ،َُوإإن   ْ ُإ ََاَُعَلي  لإمإنَي،َُوَعَلي هإُ ،ََُ َله ََُاُلإل م س  مإ

ُ ٍءَُإن  ًَُةُق وتإل واَأَخلَُّبإَشي  نَ  ََ ُ َُكان واََُجَاَعًةََُل ْ  ََِإن  ُ، َر َكانإ  .َهذإهإُاْل 
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“And that which we have established shows the gathering of the words of the ahādīth on this subject, 

and it clarifies that they are all truth. Because verily the two testimonies alone protects the one who 

comes with them and he becomes a Muslim by that. So when he enters Islām, then if he prays and 

pays the zakāt and establishes the rituals of Islām, then he will have what the Muslims have (of rights), 

and upon him is what is upon them (of obligations). Then if he leaves out any of these pillars (then he 

is killed), and if they have a jamā’ah who refuses, then they are fought.” 

(Jāmi’ Al-‘Ulūm wa Al-Hikam 1/230) 

And he – rahimahullāh – also said: 

ُ َُأبإ ُ"َُعن  لإٍْ َ س  ُ ِإ ي ُ"َُصحإ َأنََُّوِفإ َعن هُ  َيُاّللَُّ  ََُْدَعاَُعلإًياََُ و مَُ»ه رََ  رََةَُرضإ َعَلي هإَُوَسلَّ ََُّصلَّىُاّللَُّ  ُُالنَّبإ َُوَلُتَ ل َتفإت  َ شإ َََأع طَاه ُالرَّاَََةَُوقَاَل:ُا َخي َِبَ،ُ
ًئا،ُُث ََُّوَقَف،ََََُّرََخ:َُيَُ َعَلي َكَََُساَرَُعلإيٌَُّشي   َُِاّللَُّ  َت ََُ ف  ََاَذاُأ قَاتإل ُالنَّاَس؟َُ ََُُحَّتَّ َُرس وَلُاّللَّإ،َُعَلىُ َُلُإإَلَهُإإلَّ َُد واَُأن  ََُش  َُعَلىَُأن   ْ  ُ َقاَل:ُقَاتإل 

ُإإلَُّ َواََل ْ   َ َُوَأ  ْ ََاَءه  ن َكُدإ َُعََّم واَُإ َُل واَُذلإَك،ََُ َقد  ََِإَذاََُ  ُاّللَّإ،ُ ا،اّللَّ ،َُوَأنَُُّم َمًَّداَُرس ول  َُ َق إ َُوَجلَُّوَُُُحبإ َُعَلىُاّللَّإَُعزَّ  ْ  ِ َسا َجاَبةإُ«ُحإ ََُلُجم َرََّدُال إ َََج
َنُالَََّّلةإُوَُ تإَناع َُإ  َ اُالإ َُ َُحق إ ا،َُوَإن  َُ َق إ ُحبإ ُإإلَّ َوالإ  ََ َُواْل  إُعإَّ َمةًُلإلن ُّف وسإ اَدَتني  َُ ُُ إإََلُالشَّ َُكَماََُُالزََّكاةإُبَ  َلمإ ُال إس  ُِفإ خ ولإ َيَُدُالدُّ َرضإ الَََّّحابَةُ  َمهُ  ُإ

 ُْ  ُ َعن    .اّللَُّ 

“And in Sahīh Muslim, from Abū Hurayrah (radiAllāhu ‘anhu) that the Prophet (sallAllāhu alayhi 

wa sallam) called ‘Ali on the day of Khaybar, then he gave him the flag and said to him: ‘Go, and do 

not turn until Allāh will give you victory.’ So ‘Alī went a bit then he stopped and said with a loud 

voice: ‘O Messenger of Allāh. Upon what should I fight the people?’ So he said: ‘Fight them in order 

for them to bear witness to Lā ilāha illa Allāh and that Muhammad is the Messenger of Allāh. Then 

if they do that then they have protected their blood and wealth from you, except by its right, and their 

account is with Allāh.’ So he made the mere answer towards the two testimonies (i.e. testifying to 

them) a protection of the lives and wealth except by its right. And from its right is the refusal of the 

prayer and the zakāt after entering into Islām, just as the Sahābah (radiAllāhu ‘anhum) understood.” 

(Jāmi’ Al-‘Ulūm wa Al-Hikam 1/230) 

And the Prophet (sallAllāhu alayhi wa sallam) said: 

َبلََُُصَلتَ َناَُصلَّىََُنُ  تَ ق  َلتَ َناَُواس  ُْ َََُذلإكََُُذبإيَحتَ َناَُوَأَكلَُُقإب   لإ ََّةُ َُلهُ ُالَّذإيُال م س  ةُ ُاّللَُّإُذإ ََّ ُُاّللََُُُّت  فإر واَََُلُُس ولإهُإَرَُُوذإ ََّتإهُإُِفإ  ذإ

“Whoever prays our prayer, faces our qiblah and eats from what we have slaughtered, then 

this is the Muslim who has the protection of Allāh and the protection of His Messenger. So 

do not betray Allāh in His protection (by violating it).” 

(Sahīh Al-Bukhari) 

And in the explanation of the hadīth it is mentioned: 
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َكام ُ َُعَلي هإَُأح  َُاَرُالد إَنإُأ ج رإََت  َرُشإ َُ َُأظ  َُُم م وَلٌةَُعَلىُالظَّاهإرإُ،َََُمن  لإهإََُاَُّلَُ َوَإيهإَُأنَُّأ َ وَرُالنَّاسإ َُذلإكَُأَه   ُ َل ن ه ُخإ َُإ َُر    . ََُظ 

“And in it (i.e. the hadīth) there is that the affairs of the people are attributed to the outwardly. So 

whoever shows the signs of the religion, then the judgments of its people are applied upon him, as 

long as he does not show what contradicts this.” 

(Fath Al-Barī Sharh Sahīh Al-Bukhārī) 

’Umar ibn Al-Khattāb – radiAllāhu ‘anhu – said: 

يَُ ُال َوح  َُوإإنَّ َْ َعَلي هإَُوَسلَّ ُاّللَّإَُصلَّىُاّللَُّ  دإَُرس ولإ  ُ َُع ُِفإ ل َوح يإ َُكان واَُ  ؤ َخذ وَنُِبإ ُأ َنًسا ُان  قَُُإإنَّ َُُطعََُقد   ْ ُأَع َمالإك  َرُلََناَُإن  َُ َاَُظ َنُِبإ ُاْل   ْ َاََُن خ ذ ك  َوإإَّنَّ
ًاُأَُ َرُلََناَُخري  َُ َُأظ  َرُلََناَََُمن  َُ َُأظ  رَتإهإَُوََن  َُسرَإ ِفإ ب هُ  ي َاسإ ءٌُاّللَُّ  رَتإهإَُشي  َُسرَإ ن  َناَُإ نَّاه َُوقَ رَّب  َناه َُولَي َسُإإلَي   رََته ُسُ َإ َوإإن ُقَاَلُإإنََُّسرَإ ن ََّد إق هُ  َوَّلَُ  ََن ََن هُ  وًءاَُّلَُ 

 َحَسَنةٌُ

”Verily the people were judged according to the revelation in the time of the Messenger of Allāh 

(sallAllāhu alayhi wa sallam), and verily has the revelation stopped. And verily do we (now) judge 

you now from what appears to us from your deeds. So whoever shows us good we consider 

trustworthy and we bring him close and as for his inner self then we have nothing to do with that, 

Allāh will hold him accountable for his inner self. And whoever shows us evilness then we don’t trust 

him, and we don’t believe him even if he says that his inner self is good.” 

(Sahīh Al-Bukhari) 

Abū Ishāq Al-Fazārī, a companion of Al-Awzā’ī – rahimahumullāh – narrates that Ibn Abū 

Unaysah said: 

َُُعنُإ :َُْحَّاًداَُسأَل تُ  لإ ُأَه  َُإن   ْ  ُ ن   َ  َباع َُأَحٌدَُإ لإم وَنُ،َُأ ُال م س   ْ  ُ يب   َُ َّإ َنُالسَّب إ َُإ َُوال كإَبارإ َِارإ ََّةإُ.ُقَُالَّ إ ََّاُال َكبإريُ الذ إ ِإري ََُلُ،َُوَأ ََّاُالََّّ اَلُ:َُأ
ال َكبُإ ُا ََّ ََلُ،َُوَأ ِإريُ  الََّّ ََُّا ًَاَُعن َُذلإَكُ،ََُ َقاَلُ:َُأ ُهإَشا َََُْلََُب َسُ"َُوَسأَل ت  لإ َُأن َُ س  ََِإنُ ََِإن َُأبإ َََُْلََُب َسُ َُوَسأَل تُ ريُ  لإ َُأن َُ س  ََ  :ُاعإيَُّاَْلو زََُُُأ

ُالرُّومُإ َُسب إ يَبَُإن  ُأ صإ ُكإَبارًاُ،ََُ َقاَلُ:ََُن  َِارًاَُأو  َُوالَََّّقالإَبةإَُ ََّاب وَنُصإ َنُالرُّومإ َُإ ُِإَُعنإُالسَّب إ َُص ن  يَبَُإ ُأ صإ ََّةإُ.َُوََن  ُالذ إ لإ ُأَه  ن  َإ ُ هُ  ريًاََُلََُبإ
ََُ َُأ ُبَ َلَغُ،َُوَعَرَ َتُأَنََّكُإإن  َُقد   ْ َُعبُإَعبإيدإهإ ن  يَبَُإ ُأ صإ ُ.َُوََن   ْ  ُ ن   ُ ه َُإ ُ،َُولُتَبإ لإس لمإ ََُم ر ه ُِبإ َْ َل َُأس  لإس لمإ ُر َته ُِبإ ْ ُإإن  لإ ُبَ َلَغُ،َُولَُ س  َُقد   ْ يدإهإ

يَبَُُإ ُأ صإ ئ َتُ.َُوََن  ُشإ ُإإن   ْ  ُ ن   ُ ه َُإ ُ،َُوبإ َُتَدع َوه ُإإََلُالإس لمإ َكَُأن  ََر َته ُ،َُّلَ ََُ ل َزَ  ُاْل ََُأ َُنُالَََّّقالإَبةإُ،َُأوإ ُ،َُأو  ُاَْلد ََينإ لإ َُأه  ُ،ُأَو  ُالَتُّ كإ ُ،َُأوإ َبشإ
إإلَي َكَُأَجاَبَكُإإلَي هإُ اَُدَعو َتهُ  ََ َاُدإَن هُ  ِ ُ،َُوإإَّنَّ ،َُولَُ  ف َّإ ُ رإَ هُ  دإٌَنََُ  ُلَي َسَُلهُ  ََُن   ْ َُ َغري إهإ َوُ  ُ ََلُتَبُإََ  َتهُ  ََِإَذاَََُلك  ُ،ٌُْ لإ َنُس  يَبَُإ ُأ صإ ُ،َُوََن   ْ  ُ ن   َإ ُ هُ 

ََُ ق وَلُ:ُ َأن  لَ هُ  َُوإإس   ْ  ُ ن   ئ َتَُإ إإن ُشإ ُ هُ  ََُبإ ََ َُأ ََِإن  ه ُ،ُ ُ،َُوَعل إم  إإََلُالإس لمإ ُلُإإَلَهُإإلال كإَبارإََُاد ع هُ   ُ ُ رإ  ََ ُقَاََلَاُبإلإَسانإهإُ،َُوَّلَُ  ََِإن  ُ:ُ .ُق  ل ت  ُاّللَُّ 
ُ دُ َذلإَكُبإَقل بُإ َُل إم ه ُبَ  ت   ٌُْ،ُُث َُّ لإ َ س  ُ َوُ   " .هإُ؟ُقَاَلُ:ُإإَذاَُقاََلَاََُ 
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”I asked Hammād regarding the minors and the adults who are taken as captives by the Muslims, 

should any of them be sold to the people of dhimmah1? He said: ‘Regarding the minors, then no. But 

as for the adult, then if he refuses to become a Muslim, then there is nothing wrong with that (i.e. 

selling him).’ And I asked Hishām regarding this, so he said: ‘Regarding the minor, then no. But as 

for the adult, then if he refuses to become a Muslim, then there is nothing wrong with that.’ And I 

asked Al-Awzā’ī regarding those who are taken as prisoners from the Romans and the Saqālibah2, 

whether they are minors or adults. So he said: ‘Whoever of them are taken as captives of the Romans 

of minors then do not sell him to the people of dhimmah. And whoever is taken of their slaves who is 

an adult, and you know that if you ordered him to become a Muslim then he will do that, then order 

him to (accept) Islām. And do not sell him to them. And whoever is taken from their slaves who is an 

adult, and he will not accept Islām if you ordered him, then it is not necessary for you to call him to 

Islām. And sell him to them if you want. And whoever is taken from the Saqābilah, or Al-Habash 

(Ethiopians) or the Turks, or from the people of other religions, or other than these from those who 

have a religion which he does not know, and he does not know to speak properly, then verily his 

religion is that which you invite him towards you, then if he accepts then he is Muslim. Then if you 

own him, then do not sell him to them. And whoever is taken from the adults then invite him towards 

Islām and teach him, then if he refuses you can sell him to them. And his Islām is that he says: Lā 

ilāha illa Allāh.’ I said: ‘What if he says it with his tongue and he doesn’t know this in his heart?’ He 

said: ‘If he says it then he is Muslim, then you can teach him afterwards.” 

(As-Sayr by Abū Ishāq Al-Fazārī) 

Ash-Shāfi’ī – rahimahullāh – said in “Al-Umm” when speaking about the sincerity of a 

tawbah: 

ن  َياُ ُالدُّ َُاََلُِفإ َُْاّللَّإُتَ  َُوَجلََُّوَأنَُّح ك  َعزَّ ُاّللَُّ  إلَّ ُ َلم هُ  َُأنََُّهَذاُِمإَّاَُلََُ  َيُإلَّ ُظَاهإرإُاْل َُهل ُهإ تَ َوَلَُّقَ ب ول  ي إنَيَُوأَنَّهُ  َ ر َسلٍَُُدَإ ُ ٍ َُل ُلإَنبإ ََي  َُوَّلَُ   ْ َُسرَائإَره 
َُُ ُإل مإ ن فإرَادإهإُبإ ُالسَّرَائإَرُلإ ُد وََن ْ  َُعَلىُالظَّاهإرإَُوتَ َوَلَّ َُْإلَّ َُي ك  َُخل قإهإَُأن  ن  ََحٍدَُإ َِبَُاّللَّ َُعزَُّاَُوَهَكَذاُاْل ُ َوَلُْلإ ُقَاَلَُهَذاُال َقو َلُ.َُوَأخ  ُجَّة َُعَلىََُن 

نَُ َلم  ُق ول واَُأس  ن واَُوَلكإن  َإ ت  ؤ  ََنَّاُق ل َُّلَُ  ُآ َع رَاب  ُاْل  ََُ َقاَلُ}ُقَاَلت  َع رَابإ ُاْل  ن  ُقَ و ٍمَُإ خ لُ َوَجلََُّعن  ُُاَُوَلمَّاََُد  خ ل  ََد  َّلَُ  َُْأَنَّهُ  َََأع َل ُ}ُ ْ ُق  ل وبإك  ال إميَان ُِفإ
َُُ َُأظ  َُوَأَنَّ ْ   ْ ُق  ل وِإإ ُوَُال إميَان ُِفإ َََةُال َقت لإ َناََُمَا َلم  َناُ"ُ،ُقَاَلَُأس  َلم  ُقَ و لإهإُ"َُأس  ُقَاَلُجم َاهإٌدُِفإ  ْ ََاَءه  َباءُإر وه َُوَحَقَنُبإهإُدإ  الس إ

“That is nothing except from that which only Allāh – ‘azza wa jalla – knows. And that the judgment 

of Allāh – the Exalted – in dunyā is accepting the dhāhir (apparent) of the people and that He took 

responsibility for their inner selves. And He did not allow for a sent prophet nor for anyone else from 

the creation that they should judge except according to the apparent, and He besides them took the 

                                                
1 Non-Muslims who are under the protection of the Muslims. 
2 A generation of people who used to live west of Bulgaria and now they have spread to many parts of eastern 

Europe. Now they are called Slavic people. 
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responsibility for the inner selves due to Him being the only One who has knowledge about that. And 

like this is the argument against those who has this opinion (i.e. does not accept the apparent tawbah 

or doubts regarding its correctness). And Allāh – ‘azza wa jalla – informed about a people from the 

Bedouins when He said:   

 ُْ ُق  ل وبإك  ميَان ُِفإ خ ل ُال إ َناَُوَلمَّاََُد  َلم  ُق ول واَُأس  ن واَُوَلكإن  َإ ت  ؤ  ُآََنَّاُق ل َُّلَُ  َع رَاب  ُاْل   قَاَلت 

”The beduins said: ’We have believed.’ Say (to them O Muhammad): ’You have not 

believed, but instead say: We have submitted ourselves (to Islām).’ Because the belief 

has not yet entered your hearts.” (Al-Hujurāt 49:14) 

So Allāh informed that the īmān had not yet entered into their hearts, but they showed it outwardly 

and by that He withheld their blood (from being spilled). Mujāhid said regarding His words: ‘We 

have submitted ourselves’. He said: ‘We have submitted ourselves out of fear of being killed and 

taken as captives’. 

ارإُال ُإ َُ ُكإَتابإهإُِبإإظ  َُعَددإُآٍيَُإن  ُال م َناَإقإنَيُِفإ َجلَُّثَ َناؤ ه َُعن  َِبَُاّللَُّ  ُ(َُوَأخ  ُإيُّ ُوَُ)ُقَاَلُالشَّاَإ ُإل مإهإُميَانإ ُبإ  ْ َُجزَاه  َُقد  َِبََنَُبإَن  َُوَأخ  ر كإ لش إ رَارإُِبإ تإس  س  الإ

لدَّرُ  ُِبإ  ْ  ُ ُالنَّارإََُ َقاَلَُعن   َُإن  َفلإ َس  ُاْل  ْرِك اْْلَْسَفِل ِمْن النَّاِر َوَلْن َتََِد ََلُْم َنِصريًاكإ ُُ{ُ} إنَّ اْلُمَناِفِقنَي ِف الدَّ رَةإُالنَّار  خإ ُاْل  ُِفإ  ْ  ُ َم ََُْأنَُّح ك  َََأع َل
ُ ن  َياُإن  ُالدُّ ُِفإ  ْ ُإ َمه َُعَلي  ُح ك  َُوَأنَّ  ْ رَاَره  ُإل مإهإَُأس  ََُ َقاَلُبإ  ْ ُطَائإَفٍةَُغري إهإ َِبََُعن  ُ،َُوَأخ  َُر واُال إميَاَنُج نٌَّةََُل ْ  َوِإْذ يَ ُقوُل اْلُمَناِفُقوَن َواَلَِّذيَن ِف  }َأظ 

ُ َوَرُسولُهُ إَّلَّ ُغُرورًا {   قُ ُلوِِبِْم َمَرٌض َما َوَعَدََن اَّللَّ

(Ash-Shāfi’ī said) And Allāh – uplifted is His praise – informed about the munāfiqūn in many verses 

in His Book, that they would should īmān outwardly and hide shirk in their inner selves. And He 

informed that He through His knowledge regarding them recompensed them with the lowest pit of 

the fire. So he said: 

َُتَإَدََُل ْ َُنَّإريًُ ُالنَّارإَُوَلن  َُإن  َفلإ َس  ُاْل  ُالدَّر كإ ُال م َناَإقإنَيُِفإ  إنَّ

“Verily the hypocrites will be in the lowest depth of the fire, and you will never find a 

helper for them.” (An-Nisā 4:145) 

So he informed that their judgment in the ākhirah is the fire due to His knowledge regarding their 

inner selves, and that His judgment upon them in dunyā if they outwardly show īmān then it is a 

cover for them. And He informed regarding a group other than them, when he said: 

ُغ ر ورًا إلَّ َوَرس ول هُ  اَُوَعَدَنُاّللَُّ  َََُرٌضََُ  ْ ُق  ل وِإإ ُال م َناَإق وَنَُواَلَّذإََنُِفإ  َوإإذ ََُ ق ول 

“And when the hypocrites and those in whose hearts is a disease said: ‘Allāh and His 

Messenger promised us nothing but delusions.” (Al-Ahzāb 33:12) 
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ُ َ ن  َفرإًداَُوَحَكىَُإن  ُك ف رإُال م َناَإقإنَيُ اَُحَكىَُإن  َََعََُ ُ  ْ  ُ َُ ََ ُالطَّائإَفةإُ َُوَعن   ْ  ُ َكاََةٌَُعن   َُأنَُّال إميََُوَهذإهإُحإ َع رَابإ ُاْل  ن  َُحَكىَُإ خ ل ُق  ل وَبََُن  ََد  اَنَُّلَُ 
ُالدُُّ ََه ُِفإ َُحَقَنَُد ُاْل  كُ وَك لَََُّن  َنَّه َُأَِبَنُأَنَّه َُّلَ َُ  َول إ ُْلإ  ْ ُإ ر كإ ُشإ َلََه َُإن  ْ َُجلَُّثَ َناؤ ه ُخإ ُ َل َرُِمإَّاََُ  َُ َاَُأظ  ُنَبإيَّه َُُْن  َياُِبإ َُوَلَّ َُقد  َه َُوَأن  َُعَلىُالسَّرَائإرإَُغري 

عَُ َُُّصلَّىُاّللَُّ  ْ ُالنَّبإ ََُْعَلىُالظَّاهإرإَُوَعاَشَره  َُاقُإاْل  ك    َ َوَّلَُ  هُ  َي بإس  ْ َُأَحًداَُوَّلَُ   ُ ن   ََ ق ت ل َُإ ََُْوَّلَُ  ُإَذاَُحَضَرُال قإَتاَلَُلي هإَُوَسلَّ َلمإ ُال إس  ِفإ َمهُ   ُ َس ُ هُ  مَي ن َ َوَّلَُ  ب هُ 
ُال ُإ ْإ يَعُح ك  ْ َُوَجَإ َُوالَََّّلَةَُعَلىََُو ََته   ْ  ُ نإنَيَُوَ َوارَثَ تَ  َإ َ َناَكَحةَُال م ؤ  ُال م َناَإقإنَيَُواَلََّوَلُ َُوَهؤ َلءإَُإن  َلمإ َُلََُدإَن وَنُس  َع رَاب  َََُرٌضَُواْل   ْ ُق  ل وِإإ ذإََنُِفإ

َُوَجلَُّ َعزَّ ُقَاَلُاّللَُّ  ُ طإيلإ َُوالت َّ ر كإ لش إ ف وَنُِبإ َتخ  َلَمَُوََس  ُإر وَنُال إس  َُبل َُ ظ  َُر  ْم } َيْسَتْخفُ دإًَناَُ ظ  ُُ ََ َُُو َم ِِ َوََّل َيْسَتْخُفوَن ِمْن اَّللَِّ َو وَن ِمْن النَّا
 {ُإْذ يُ بَ يِ ُتوَن َما ََّل يَ ْرَضى ِمْن اْلَقْوِل 

And this is a narration about them and about a group with them, along with what is narrated with 

this regarding the kufr of the munāfiqūn, and what was narrated about that the īmān had not entered 

the hearts of those Bedouins whom it was narrated about, and (also about) everyone whose blood was 

withheld (from being spilled) in dunyā due to what he showed outwardly, along with what He – 

uplifted is His praise – knows of contradictions of their shirk. Because He clarified that He did not 

make anyone but Himself responsible for the judgment upon the inner selves, and that He verily made 

His Prophet responsible for judging based upon the dhāhir (apparent), and the Prophet (sallAllāhu 

alayhi wa sallam) lived with them, he didn’t kill any of them, he didn’t imprison them, he didn’t 

punish them and he did not prevent them from their portion of Islām when it came to fighting, nor 

(for them to) marry the believers or inherit from them, or praying upon their dead and all of the 

judgements in Islām. (All of this) while these people are from the munāfiqūn and those in whose 

hearts is disease and the Bedouins who did not adopt a religion which is shown outwardly, rather 

they showed Islām while they hide shirk and ta’tīl. Allāh – ‘azza wa jalla – said: 

ُال َقو لُإ ُإذ َُ  بَ ي إت وَنََُاَُلََُ ر َضىَُإن   ْ  ُ َُ ََ ُاّللَّإَُوه َوُ ف وَنَُإن  َتخ  َُوَلََُس  ُالنَّاسإ ف وَنَُإن  َتخ   ََس 

“They can hide from the people, but they cannot hide from Allāh, for He is with them, 

when they plot by night in words that He does not approve.” (An-Nisā 4:108) 

رَُ َأس  َِبَُاّللَُّ  َاَُأخ  يٌَُّوإإَّنَّ آَدَإ ن هُ  َإ َُهُ  ر ًكاَُسَإ ُشإ ر  ُإ َ ظ  ََُسَّي تَُّلَُ  َُلَََُّن  ََُ قَُارَََُِإن ُقَاَلُقَائإٌلََُ َل  ْ َُصلَّىُه  َدُبإهإُعإن َدُالنَّبإ إ ُإ َُوَش ر ك  ُالش إ  ْ  ُ ن   َُعَدٍدَُإ ن  َُس إَعَُإ د 
َعلَُ ُاّللَّإَُصلَّىُاّللَُّ  ََََُتََكه َُرس ول  ق إ اَدَةُاْلَ  َُ َدَُش ُإ َُجَحَده َُوَش ََُن   ْ  ُ ن   ََُمإ َْ َعَلي هإَُوَسلَّ َرَُوَّلَ ََُقُإُي هُإاّللَُّ  َُ َاَُأظ  َُِْبإ َُوَسلَّ ََُن   ْ  ُ ن   َُوَإ ََُ ق وَلُأَقَ رَّ ف ه َُعَلىَُأن 
ُاّللَّإَُصلَّىُا ََََُتََكه َُرس ول  ق إ اَدَةُاْلَ  َُ َدَُش ُإ َدُبإهإَُعَلي هإَُوقَاَلُت  ب تُإََلُاّللَّإَُوَش ُإ َاَُش ُِبإ رَُّللَُّ أَقَ رَّ َُ َاَُأظ  َُِْبإ  . َُعَلي هإَُوَسلَّ

So if someone would say: Those whom you have mentioned who did not show shirk which was heard 

from him by a person and verily did Allāh inform about their inner selves, then (on the other hand) 

shirk was verily heard from several of them and it was testified to in front of the Prophet (sallAllāhu 

alayhi wa sallam). Then some of them rejected (ever to having committed shirk) and testified the 

testimony of haqq and so the Messenger of Allāh (sallAllāhu alayhi wa sallam) left him alone due to 
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what he showed outwardly, and he did not demand from him that he should acknowledge (that he had 

committed shirk). And some of them acknowledged what was testified to against him and said: ‘I have 

repented to Allāh’, and he testified the testimony of haqq, so the Messenger of Allāh (sallAllāhu alayhi 

wa sallam) left him due what he showed outwardly.” 

(Al-Umm 6/178-179) 

And he – rahimahullāh – also said: 

َُْ ُاّللَّإَُصلَّىُاّللَّ َُعَلي هإَُوَسلَّ ُْ َُإَن إَُُعََّم واُقَال وَهاََُِإَذاُاّللَُّ ُإلَُُّإَلهََُُلََُُ ق ول واَُحَّتَُُّالنَّاسَُُأ قَاتإلََُُأنُ ُأ َإر ت { َوقَاَلَُرس ول  ََاَءه  َواََل ُْ ُدإ  َ اُإلََُُّوَأ َُ َق إ ُحبإ

 ُْ  ِ َسا َُعلَُ } اّللَُّإَُعَلىَُوحإ ِإيبإ ُال َم ُِفإ  ْ  ِ َسا َُوحإ ارإُال إميَانإ َُ ُِبإإظ   ْ اؤ ه  ََ ُُت  َنَعُدإ ُالظَّاهإرإَُأن  ُِفإ  ْ  ُ َم ََُْأنَُّح ك  ُاّللَّإَُصلَّىُاّللَُّ َََأع َل ُىُاّللَّإَُوقَاَلَُرس ول 
َُْ ُْ ُتَ َوَلََُُّوَجلََُُّعزَُُّاّللََُُّإنَُّ { َعَلي هإَُوَسلَّ ن ك  ُْ َُوَدرَأَُُالسَّرَائإرََُُإ ل بَ ي إَناتُإَُعن ك  ُ ُاّللَُّإُإََلََُُ ت وب واُِبإ َتَتإ َت ُإُواَواس  ُْ َُصف َحَتهُ ُلََناَُ  ب دُإََُنُ ََُِإنَّهُ ُاّللَُّإُبإسإ َُُلي هُإعَُُن قإ

  } َوَجلََُُّعزَُُّاّللَُّإُكإَتابَُ

“And the Messenger of Allāh (sallAllāhu alayhi wa sallam) said: ‘I have been ordered to fight the 

people until they say Lā ilāha illa Allāh. So if they say it then they have protected their 

blood and wealth from me, except by its right, and their account is with Allāh.’ So he 

informed that their judgments outwardly is that their blood is prohibited due to showing īmān 

outwardly and their account in what is unseen is upon Allāh. The Messenger of Allāh (sallAllāhu 

alayhi wa sallam) said: ‘Verily Allāh –‘azza wa jalla – took the responsibility for you of the 

secrets and He drove that away from you with clear proofs. So repent to Allāh and cover 

yourselves with the cover of Allāh. Because verily whoever from whom we see his pages 

(i.e. his hidden deeds) then we will establish the Book of Allāh –‘azza wa jalla – upon him.’  

َُْ َعَلي هإَُوَسلَّ َا { َوقَاَلَُصلَّىُاّللَُّ  ُْ َُبَشرٌَُُأنَُُإَّنَّ ث  ل ك  ُْ َُإ م ونََُُوإإنَّك  َُلَُُّإَلََُُُّت َتَّإ ُْ ََُ َل ُ َضك  نَََُُك ونََُُأنُ ُبَ  ُ َُأْلَ  ُ ضٍَُُإنُ ُجَّتإهُإحبإ يَُُبَ  اُحَن وُإَُعَلىَُلهُ َََُأق ضإ ََُ

ن هُ َُأَس َعُ  ءٍَُُلهُ َُقَضي تَََُمنُ َُإ يهُإَُحق ُإَُإنُ ُبإَشي  َاََُي خ َذنَّهُ َََُلَُُأخإ َُةًَُُلهُ ُأَق َطعُ ََُِإَّنَّ نُ ُقإط  اُُ}النَّارُإَُإ َُوأَنَّه َُلُيَإلََُُّ ُك لَّه َُعَلىُالظَّاهإرإ َمه  ََُْأنَُّح ك  َََأع َل
ُاّللَُّإ  ْ ُاّللَّ َُوح ك  َُوقَالََُحرََّم ُال َباطإَن ُتَ َوَلَّ َُوَجلَّ ُاّللَََُّعزَّ َنَّ ُْلإ ُال َباطإنإ طَّابُإُب نُ ُع َمرُ َُُعَلى ُلإرَُُاْلَ  َلََه ُإن إ ن ه ُخإ َُإ  ُ ُ رإ  ََُ َُكاَن َلَم ُال إس  َر َُ َُأظ  ج ٍل

ُ؟ََُ َقاَلَُأجَُ اُأََعاَذنإ ََ ُ َلمإ ُال إس  ََاُِفإ َُو إًذاََُ َقاَلَُأ َ تَ  َسب كُ َُاَذُبإهُإَْلَح  تَ  ُاس  ََاُأََعاَذََُن  ُ َلمإ ُال إس   ُل ُإنَُِّفإ

And he (sallAllāhu alayhi wa sallam) said: ‘Verily I am a human just like you. And verily do 

you bring your disputes to me. Then maybe some of you are better in argumentation than 

others and so I judge in favor of him based upon what I hear from him. So whoever I judge 

for him some of the rights of his brother then he should verily not take it, because verily am 

I cutting out for him a piece of the fire.’ So he informed that his judgment all of it is based upon 

the apparent and that whatever Allāh has forbidden then this is not allowed, and that the judgment 

of Allāh is upon the inwardly because Allāh – ‘azza wa jalla – has taken responsibility for the 

inwardly. And ‘Umar ibn Al-Khattāb said to a man who showed Islām outwardly while he used to 
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know the opposite of that from him: ‘I verily consider you (to show Islām only) to protect yourself.’ 

So he said: ‘Regarding Islām then what is it that protects me?’ So he said: ‘Yes. Verily in Islām there 

is what protects for whoever seeks protection by it.’” 

(Al-Umm 6/180) 

And he – rahimahullāh – also said: 

 ُ اَرُال َقو لإ َُ َُأنَُّإإظ  ُكإَتابإهإَُإن  ََاُأَن  َزَلُِفإ ث َلُ َُإ َْ َعَلي هإَُوَسلَّ َُعَلىُلإَسانإهإَُصلَّىُاّللَُّ  َ ل إميََُوَبنيَّ ُِبإ ُ َدُانإ ُبَ  ل إميَانإ ُإَدَُعَلي هإُِبإ َُش ََُن  ُ،ُأَقَ رَّ َنُال َقت لإ ج نٌَّةَُإ
ُاّللَّإَُصلَّ ََُرس ول  ُ،َُوَبنيَّ َنُال َقت لإ ََانإٌعَُإ ار ه ُ َُ ََِإظ  ميَاَنُ َرُال إ َُ ُإإَذاَُأظ  َ قإرَّ َُّلَُ  َعَليُ ال ك ف رإُأَو  َُُىُاّللَُّ  تَ  َُْ،ُإإَذاَُحَقَنُاّللَُّ  َرُال إميَاَنُهإَُوَسلَّ َُ َُأظ  اَءََُن  ََ اََلُدإ

ُالُ  َكامإ َنُال م َوارََثةإَُوال م َناَكَحةإُ،َُوَغري إَُذلإَكَُإن َُأح  لإمإنَيَُإ َُْال م س  رإَُأنَََُّل ْ ُح ك  ُ َدُال ك ف  لإمإنَيُ،َََُكانَُبَ  ُال م َناَإقإنَيُم س  ُاّللَّإَُعزََُّوَجلَُِّفإ ْإ ُح ك  ِفإ ُبَ ي إًنُا
َرَُُإ،ُُث َُّ َُ اَُأظ  ََُ ُإ َُعَلىَُأَحٍدُِبإإَل َْ َُي ك  ََحٍدَُأن  ُلَي َسُْلإ َُْ،َُأن  َعَلي هإَُوَسلَّ َُرس ولإهإَُصلَّىُاّللَُّ  ْإ ُإَبادإُح ك  ََُلُلإل  َاَُج َُوَجلَُّإإَّنَّ هإُ،َُوَأنَُّاّللَََُّعزَّ ُنَ ف سإ ن 

ْ َُلُ  ُ ن   َنََُّأَحًداَُإ َرُ،ُْلإ َُ ََُْعَلىََُاَُأظ  َُعَقَلَُعنإُاّللَّإَُأنُ اْل  ك  َُوَجلَُّ،ََُ َوَجَبَُعَلىََُن  َعزَّ اّللَُّ  ََُاَُعلإَمهُ  ْ ََُاَُغاَبُإإلَّ ُ َل  ََُُ اُِفإ َُ ُك لَّ ََُلُالظُّن وَن ََُي 
ُاّللَّإَُصلَّ س َننإَُرس ولإ ُ،َُوَهَكَذاَُدَلَلةُ  ْ َُعَلىَُأَحٍدُبإَظنٍ  َُطََّلًةُ،َََُلَُي ك   َ ُ َكامإ َح  َُْاْل  َعَلي هإَُوَسلَّ َُلَُُت َتلإفُ ىُاّللَُّ  َُكاَنت   َُحي ث 

“And He clarified upon his (sallAllāhu alayhi wa sallam) tongue, the same as what He revealed in 

His Book regarding the fact that the one who outwardly utters the words of īmān then this is a 

protection from being killed. No matter if the one who testifies to īmān after kufr acknowledges (that 

he has committed kufr) or he does not acknowledge, as long as he shows īmān outwardly then showing 

it is a prevention from being killed. And the Messenger of Allāh (sallAllāhu alayhi wa sallam) clarified 

that when Allāh – the Exalted – withheld the blood of the one who shows īmān outwardly after his 

kufr, then (this means that) they have the judgment of the Muslims regarding inheritance and 

marriage and other than this of the judgment of the Muslims. And this was clear in the judgment of 

Allāh – ‘azza wa jalla – regarding the munāfiqūn, and after that the judgment of the Messenger of 

Allāh (sallAllāhu alayhi wa sallam); that it is not for anyone to judge anybody with something else 

than what he has shown by himself, and that Allāh – ‘azza wa jalla – verily decided for the slaves that 

they should judge according to the apparent. Because there is no-one among them who knows the 

hidden except that which Allāh – ‘azza wa jalla – knows. So it is obligatory upon the one who wants 

to perform what Allāh has obliged upon him to make all assumptions regarding the judgments 

invalid. So he should not judge upon anyone based upon assumption. And likewise is what the 

Sunnah of the Messenger (sallAllāhu alayhi wa sallam) points to, since it does not contradict (the 

commandment of Allāh).” 

(Al-Umm 6/169) 
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Abū Bakr Al-Khallāl – rahimahullāh – said: 

ُُوأخِبنُالُباسُبنُأْحدُاملستمليُالنجارُبطرسوس؛ُأَنُْسألواُأِبُ ُاّللَّ ُعنُرجلُنَّرانُأوَُُوديُقال:ُأشُدُأنُلُإلهُإلَّ أنُعبدُاّللَّ
ُ ُعليهُوسلْ-ُممًداُرسولُاّللَّ ه:ُرأَتهُقدُأسلْ،ُ ،ُقال:َُقدُأسلْ؟-صلىُاّللَّ َقلناُله:ُقالُذاكُعندنُرجلُبطرسوس،َُقالَُيهُابنُشبَو

،ُلقدُقالُالنبُوقالُغريه:ُل،ُحَّتَُقول:ُبرئتَُنُالنَّرانيةُوتركتُدََن.َُ ُعليهُُو-قال:ُسبحانُاّللَّ لرجل:ُ"قل:ُأشُدُُ-سلْصلىُاّللَّ
".َُأسلُْبذاك ُوأنُرسولُاّللَّ ُاّللَّ  .أنُلُإلهُإلَّ

”Al-’Abbās ibn Ahmad Al-Mustammalī An-Najjār in Tartūs narrated to us, that they asked Abū 

’Abdullāh (i.e. Imām Ahmad) about a Christian or Jewish man who said: I bear witness to Lā ilāha 

illa Allāh Muhammadu Rasulullāh (sallAllāhu alayhi wa sallam). He said: ‘Did he become Muslim 

(by that)?’ Then we (also) said to him: ‘A man said this to us in Tartūs, so Ibn Shubbawayh said 

regarding him: ‘I consider that he became a Muslim’. And others said: ‘No, not until he says: I 

disassociate myself from Christianity and I leave my (previous) religion.’ So he (i.e. Imām Ahmad) 

said: ‘SubhānAllāh. Verily did the Prophet (sallAllāhu alayhi wa sallam) say to a man: ‘Say Lā ilāha 

illa Allāh and that I am the Messenger of Allāh.’ And then he became Muslim by that.’” 

(Al-Jāmi’ li-’Ulūm Al-Imām Ahmad 4/171 ) 

And Al-Khallāl – rahimahullāh – also said: 

ُقال:ُسألتهُقال:ُقلت:ُأخِبنُُممدُبنُأبُهارون،ُقال:ُحدثناُُممدُبنُأبُ هاشْ،ُقال:ُدَعُإل َُورانُشيًئاَُنَُسائلُأبُعبدُاّللَّ
.َُقال:ُإذاَُّلَُردُالسلم،ُأَاُإذاُجاءُليسلَُْشُدُ ُوأشُدُأنُُممًداُرسولُاّللَّ ُاّللَّ ُأاليُودَُقولُبُضُْ:ُأشُدُأنُلُإلهُإلَّ نُلُإلهُإلَّ

ُوأنُُممًداُعبدهُورسولهُوصلَّى،ُ ُعليهُوسلْ-َأيُإسلمُأمت َُنُهذا؟ُ!ُأليسَُروىُعنُالنبُاّللَّ ُأ قَاتإَلُالنَّاَسُقال:ُ"أُ ُ-صلىُاّللَّ َُأن  َإر ت 

َواََل ُْ   َ َُوَأ  ْ اَءه  ََ ُدإ ُ واَُإَن إ ََِإَذاُقَال واَُن ُاّللَُّ  ََُ ق ول وا:َُلُإلهُإإلَّ  .َحَّتَّ

”Muhammad ibn Abū Hārūn narrated to me and said: Muhammad ibn Abū Hashīm narrated to us 

and said: Fawrān passed some of the masāil of Abu ‘Abdullāh to me and said: I asked him. He said: I 

said: ‘Some of the Jews say: I bear witness to Lā ilāha illa Allāh and that Muhammad is the Messenger 

of Allāh.’ So he (i.e. Imām Ahmad) said: ‘If he doesn’t want Islām (then it is not accepted as his 

entrance into Islām), but if he came to accept Islām and testifies to La ilāha illa Allāh and that 

Muhammad is His slave and messenger, and he prays, then what Islām is more complete than that? 

Is it not narrated from the Prophet (sallAllāhu alayhi wa sallam) that he said: ‘I have been ordered 

to fight the people until they say Lā ilāha illa Allāh. Then if they say (that), then they have 

prevented me from their blood and wealth.’ 

قالُاْللل:ُحدثناُُممدُبنُعلي،ُقال:ُحدثناَُُنا،ُقال:ُسألتُأْحدُعنُرجلَُنُأهلُالذَ ةَُُوديُأوُنَّرانُأوُغريُذلكَُنُاْلدَينُ
حنيفةُبلَِنُعنهُأنهَُقول:ُُوقال:ُعجًباُْلب. قال:ُهوَُسلْ،ُُثُقال:ُأَاُأنَُكنتُأجِبهُعلىُالسلم َقول:ُأنَُسلُْوإنُُممًداُنب؟
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َُلَُكونَُسلًماُولَُيِبُعلىُالسلمُحَّتَُقول:ُوإنُبريءَُنُ ُكنتَُيه،ُوإلَّ لَُكونَُسلًماُحَّتَُقولُأنُبريءَُنُالكفرُالذي
 .الكفر

ُعنُرجلَُُوديُأوُنَُّر ُقال:ُأشُدُانُأوُجموسيُ وقال:ُأخِبنُُممدُبنُعليُِفَُوضعُآخر،ُقال:ُحدثناَُُنا،ُقال:ُسألتُأِبُعبدُاّللَّ
.ُقال:َُيِبُعلىُالسلم ُوأنُُممًداُرسولُاّللَّ ُاّللَّ  .أنُلُإلهُإلَّ

Al-Khallāl said: Muhammad ibn ’Alī narrated to us and said: Muhannā narrated to us and said: ‘I 

asked Ahmad about a man from the people of dhimmah, a Jew or a Christian or other than this from 

the religions, who says: ‘I am a Muslim and verily is Muhammad a prophet.’ He said: ‘He is Muslim’. 

Then he said: ‘Regarding myself then I would force him to (follow) Islām.’ And he said: ‘Surprising 

is Abū Hanīfah. It has reached me about him that he says: He will not be a Muslim until he says: I 

am free from the kufr which I before was in, or else he is not a Muslim and he is not forced to (follow) 

Islām, until he says: I disassociate myself from kufr.’ 

And he said: Muhammad ibn ‘Ali narrated to us another place and said: Muhannā narrated to us 

and said: ‘I asked Ahmad about a man, a Jew or a Christian or a majūsī, who says: I bear witness to 

Lā ilāha illa Allāh and that Muhammad is the Messenger of Allāh.’ He said: ‘He is forced to (follow) 

Islām.’” 

(Al-Jāmi’ li-’Ulūm Al-Imām Ahmad 4/172) 

And regarding the comments on Abū Hanīfah then it is mentioned in ”Al-Ikhtiyār Li-Ta’līl 

Al-Mukhtār” regarding Hanafī fiqh: 

َُكانَُ  ٌْ لإ َ س  ُقَاَلُ:َُأَنُ ن هُ َُحنإيَفةَُأَب وَُُوَلو  َلٌمَُإ َرَجَعَُوقَاَلُ:َُذلإَكُإإس  ََُ َتَِبَّأَُ،ُُث َُّ لإًماَُحَّتَّ َ س  ُ:َُلََُك ون ُ   . ََ ق ول 

”And if he says: ‘I am a Muslim’, then Abū Hanīfah used to say: ‘He is not a Muslim until he 

disassociates himself (from kufr).’ Then he returned back from this and said: ‘That is Islām from 

him.’” 

(Al-Ikhtiyār Li-Ta’līl Al-Mukhtār 4/424) 

Al-Khattābī – rahimahullāh – said: 

والميانَُقالُإنَُسلُْقبلناه،ُوكذلكُإذاُرأَناُعليهُأَارةُاملسلمنيَُنُهيئةُوشارةُوحنوماُحكمناُِبسلَهُإذاُجاءنَُنُجنُلُحالهُِبلكفرُ
 .لُُذلكإَلُأنَُظُرُلناَُنهُخ

”If a person comes to us where we don’t know anything about his hāl (situation) of kufr and īmān, 

and he says: ‘Verily I am a Muslim.’ Then we accept that. And likewise if we see upon him the signs 
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of the Muslims, of appearance and symbol and similar to this, then we judge him as a Muslim until 

we see what contradicts this from him.” 

(Ma’ālim As-Sunan 1/233) 

Ibn Taymiyyah – rahimahullāh – said: 

نُالِبهانُاملوضُِلبطلنُهذهُاملقالةُاْلبيثةُأنهُلَُشكُأحدُِمنَُدريُشيئًاَُنُالسريَُنُاملسلمنيُواليُُو ُدقالُأبوُُممدُبنُحزم:ُ)َو
إَلُالميانُِبهللُتُاَل،ُُ،والنَّارىُواجملوسُواملنانيةُوالدهَرةُِفُأنُرسولُهللاُصلىُهللُعليهُوسلَُْنذُبُثَُّلَُزلَُدعوُالناس،ُاْلُْالِفري

ستحلُسفكُدَائُْ،ُوسسبُنسائُُْوأولدهْ،ُوأخذُأَواَلْ،َُتقرِبًُإَلُ قاتلَُنُأهلُاْلرضَُنَُقاتلهُِمنُعندَُو وبه،ُوِباُأتىُبه،َُو
ة قبلَُنُآَنُبه،ُويرمَُالهُودَهُوأهلهُوولده،ُويكُْلهُحبكُْالسل  هللاُتُاَلُبذلك،ُوأخذُاْلَز نُُْاملرأةُالبوإصِاره،َُو ة،ُم،َُو دَو

ية،ُواْلغثرُاْلاهلُوالضُيفُِف يُوالرَو َُمه،ُُوالراعي،ُوالراعية،ُوالِلمُالَّحراوي،ُوالوحشي،ُوالزجني،ُواملسب،ُوالزجنيةُاجمللوبة،ُوالرَو
 .يهصحةَُاُأدعوكُإلَماَُنَُُْنُأحدُولَُنُغريهُْقالُعليهُالسلم:ُإنُلُأقبلُإسلَك،ُولََُِّلكُدَنُإلُحَّتُتستدلُعلىُ

”Abū Muhammad ibn Hazm said: ’And from the clear evidence which clarify the invalidity of this 

dirty saying is, that no-one who knows something about the history among the Muslims, the Jews, 

the Christians, the majūs, the Manicheans and the atheist, doubts regarding the fact that the 

Messenger of Allāh (sallAllāhu alayhi wa sallam), ever since he was sent continued to invite the 

people in large amounts to the īmān in Allāh the Exalted, and in him and what he was sent with. And 

he would fight those from the people of the earth who would fight him and whose blood it was allowed 

to spill and take their women and children as slaves, and to take their money, (all this) while seeking 

nearness to Allāh by this. (And also) taking jizyah and humiliating them. And he would accept those 

who believed in him and forbid his wealth, his blood, his family and his children (to be violated), and 

he would judge him as a Muslim. Among these people are the female Bedouin, the shepherd, the female 

shepherd, the kid from the desert, the barbarian, the black man, the captive, the female black imported 

slave, the roman man and woman, the stupid ignorant man and the one with week understanding. 

And there is not among any of these, or other than these, where he (alayhi as-salām) said: ‘I verily do 

not accept your Islām, and your religion is not correct with me until you bring proof for the 

correctness of what I have invited you towards.’’ 

ُكقطُناُعلىَُاُشاهدن:ُأنهُعليهُاُ-اْلرضُحننُوَجيعُأهلُُ-قال:ُولسناُنقول:ُإنهَُّلَُبلِناُأنهُقالُذلكُْلحد،ُبلُنقطعُ لسلمُقطًُا
َّلَُقلُهذاُقطُْلحد،ُولُردُإسلمُأحدُحَّتَُستدل،ُُثُجرىُعلىُهذهُالطَرقةَُجيعُالَّحابة،ُأوَلُْعنُآخرهْ،ُولُخيتلفُأحدُِفُ

نُاحملال.هذاُاْلَر علىُُلََُُِّْلحدُالسلمُإلُبه،ُُثَُتفقُاملمتنعُعندُأهلُالسلمُأنَُكونُعليهُالسلمَُِفلُأنَُبنيُللناسَُا َو
نُظنُأنهُوقعَُنُالدَنُعلىَُاُلَُقعُعليهُرسولُهللاُصلىُ بينهُهؤلءُاْلشقياء،َُو إغفالُذلكُأوُتُمدُتركُذكرهَُجيعُأهلُالسلم،َُو

ُكاَرُبلُخلُ  عُأهلُالسلمُقاطبةََُِّأنُهذهُاملقالةُخرقُلإلَجاع،ُوخلُُهللُولرسوله،ُوْلمي. هللاُعليهُوسلَُُْو
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He (i.e. Ibn Hazm) said: ‘And we do not say: It has not reached us that anyone said this. Rather we 

are certain – us and all of the people of the earth – with full certainty, just like we are certain about 

what we bore witness to: that he (alayhi as-salām) never said this to anyone, nor did he turn down 

the Islām of anyone until they brought evidence. And after this all of the Sahabah walked on this path, 

the first of them to the last of them, and no-one disagreed in this issue. And from that which is 

impossible and unthinkable for the people of Islām is that he (alayhi as-salām) has been inattentive 

regarding informing the people about that which a person’s Islām cannot be correct without, and then 

after that all of the people of Islām would agree to be inattentive regarding this and purposefully leave 

mentioning it, and then these wretched people would clarify it. And whoever thinks that he has come 

upon from the religion what the Messenger of Allāh (sallAllāhu alayhi wa sallam) did not come upon, 

then he is kāfir without any disagreement. So it is correct that his saying is a violation of the ijmā, 

and contradicting Allāh and His Messenger and all of the people of Islām altogether.’ 

وهذاُ. الظاهرة:َُثلُعَّمةُالدم،ُواملال،ُواملناكحة،ُواملوروثة،ُوحنوُذلكُقلت:ُقبولُالسلمُالظاهرَُيريُعلىُصاحبهُأحكامُالسلم
َِذاُقالوهاُعَّمواََُنُدَائُُْوأَواَلُْ»كماُقالُصلىُهللاُعليهُوسلْ:ُ. َكفيَُيهُجمردُالقرارُالظاهر،ُوإنَُّلَُُلَُْاُِفُِبطنُالنسان

رُأنُأنقب»وقال:ُ. « إلُحبقُا،ُوحساُِْعلىُهللا  . «عنُقلوبُالناسُولُأنُأشقُبطوَنُْإنَُّلُأَؤ

ة،َُيكونَُكرهًاُعلىُأحدُاْلََرن ةَُنُوثَنُقال:ُإنهَُقاتلُحَّتُ. وَلذاَُقاتلُالكاَرُحَّتَُسلُْأوَُُطيُاْلَز نُقال:ُلُتؤخذُاْلَز َو
َهُالظاهرُلُقدَُكونُالرجلَُعُإسلوأَاُالميانُالباطنُالذيَُنجيَُنُعذابُهللاُِفُاْلخرة،َُلَُكفيَُيهُجمردُالقرارُالظاهر،ُب. َسلْ

يزُسبحانهُبني ُكانُعلىُعُدُرسولُهللاُصلىُهللاُعليهُوسلَُْناَقون،ُوقدُذكرهُْهللاُتُاَلُِفُالقرآنُِفُغريُهذاَُوضع،َُو َُناَقاً،ُوقد
ننيُواملناَقنيُِفُغريَُوضع  .املَؤ

I (i.e. Ibn Taymiyyah) said: (By) accepting the outwardly Islām the outwardly judgments of Islām 

are applied upon the person such as the protection of the blood, then wealth, marriage, inheritance 

and similar to this. And regarding this then the mere outwardly acknowledgment even if it is not 

known what is in the inner of a person (i.e. his real beliefs). Just like he (sallAllāhu alayhi wa sallam) 

said: ‘Then if they say it, then they have protected their blood and wealth from me, except 

by its right. And their account is with Allāh.’ And he said: ‘I have verily not been ordered to 

pierce open the hearts of people, nor that I split open their bellies.’ 

And due to this the kāfir is fought until he becomes a Muslim or he pays the jizyah. So he is forced to 

do one of the two things. And whoever said: ‘The jizyah is not taken from an idol-worshipper.’ He 

said: ‘He is fought until he becomes a Muslim.’ But regarding the inner īmān which saves a person 

from the punishment of Allāh in the ākhirah, then there mere outwardly acknowledgement is not 

enough. Rather a man may be a munāfiq while showing Islām outwardly. And verily in the time of 

the Messenger (sallAllāhu alayhi wa sallam) there were munāfiqūn. And verily did Allāh mention 
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them more than one place in the Qurān, and He – the Praised – distinguished between believers and 

the munāfiqūn more than one place.” 

(Dar At-Tā’arud Al-‘Aql wa An-Naql  7/432-435) 

Then he mentioned some verses regarding the munāfiqūn and some words regarding them. 

After that he – rahimahullāh – said: 

ُِبلشُادتني ُِبلقرار َُنه َُكتفي َُسلْ ُأن ُأراد ُإذا ُالكاَر ُأن ُعلى ُاملسلمون ُأَجع َُلْ: ُقيل ُملا َُِنه ُاْلجة، ُهذه ُعن ُأجابوا ذا  .ِو

 .َِنُصاحبُالشرعُجُلُذلكُأَارةُلجراءُاْلحكام. قالوا:ُإَّناُجنتزىءَُنهُبذلكُلجراءُالسلمُعليه

”And with this they answered this argument. Because verily when it was said to them: The Muslims 

agreed upon that the kafir if he wants to enter into Islām, then it is enough from him that he 

acknowledges the two testimonies. Then they said: Then this is enough from him to apply the 

judgment of Islām upon him. Because verily did the Owner of the Islāmic Law make this a sign for 

applying the judgments.” 

(Dar At-Ta’ārud Al-‘Aql wa An-Naql  7/438) 

Shaykh Ahmad ibn ‘Umar Al-Hāzimī – hafidhahullāh wa fakka asrahu – when explaining these 

words of Ibn Taymiyyah: 

“So if he comes with the word (i.e. Lā ilāha illa Allāh Muhammadu RasulAllāh) then we judge him 

with Islām, and he prays (as well), then we judge him with Islām. He does not perform a nāqid, he 

does not show us a nāqid. But if he is with himself or in his home or something like this and he shows 

some nawāqid, then we are not responsible for searching (in his affairs). So if he does not show us a 

nāqid then we judge him with Islām and we apply the judgments (of Islām upon him) as they are. He 

– rahimahullāhu ta’ala – said: ‘even if it is not known what is in the inner of a person (i.e. his 

real beliefs). Just like he (sallAllāhu alayhi wa sallam) said: ‘Then if they say it – that is the 

testimony – then they have protected their blood and wealth from me, except by its right. 

And their account is with Allāh.’ So we do not search the inner selves. And he said: ‘I have 

verily not been ordered to pierce open the hearts of people, nor that I split open their bellies.’ 

Do not search. Some of the people have been afflicted so they search in the ‘aqīdah of the people 

(asking): Have you rejected tāghūt or did you not reject tāghūt? Say: This is not from the way of 

Ahlu Sunnah wal-Jamā’ah, rather this is from the bida’. Testing the people, this is considered from 

the bida’. Verily for you is the outwardly so do not search. And the munāfiq was present in the time 

of the Sahābah, and it was not narrated from anyone that he began to search in the ‘aqīdah of the 

people. Verily based on what he shows outwardly we apply (the appropriate) judgments. (That is) an 

order from Allāh (regarding the people) in general and specifically. This issue regarding the judgment 
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upon them is not up to you, rather it is up to Allāh (to decide how and based upon what the people 

are judged), and not up to you. The judgment with īmān and Islām is according to what the person 

shows outwardly, but if he enters into paradise or he enters the fire, if he is saved (from the 

punishment), if (his īmān) is both inwardly and outwardly that is none of your business. So if you 

inserted yourself into this and enters into the search in these matters then you have verily disputed 

your Lord. Because this is related to the heart and the inner self. The inwardly īmān cannot be pointed 

to except if he shows a nāqid, when speaking about the agreement between the outwardly and the 

inwardly. And the search (i.e. these words) are regarding when nothing (of kufr and shirk) shows 

from him. He said: ‘And due to this the kāfir is fought until he becomes a Muslim or he pays 

the jizyah. So he is forced to do one of the two things.’ And despite of this (i.e. that he is forced) 

the Islāmic Law accepts it (i.e. Islām) from him. Correct? Until he pays the jizyah. He pays it out of 

force. So he is under ikrāh and it is not from his own free will. Is this (i.e. him paying the jizyah even 

though he is forced to do it and not out of free will) taken into consideration (i.e. his blood and wealth 

is protected)? We say: Yes it is taken into consideration. He says: ‘But regarding the inner īmān 

which saves a person from the punishment of Allāh in the ākhirah, then there mere 

outwardly acknowledgement is not enough.’ So he made a difference between the two things (i.e. 

Islām al-hukmī and Islām al-haqīqī). These issues are from the very important issues in your search 

in the words of Ibn Taymiyyah regarding the issues of takfīr; that he (sometimes) with his words may 

mean the outwardly and inwardly īmān, and for it is its judgment, and (other times) he may mean 

the outwardly īmān without the inwardly. ‘Then there mere outwardly acknowledgement is not 

enough. Rather a man may be a munāfiq while showing Islām outwardly.’ He may be and he 

may be not. Every time you see a man who says Lā ilāha illa Allāh and he prays and fasts and so on, 

and no nāqid is apparent from him, then regarding him in the logical possibility it is allowed that he 

could be a munāfiq and (also) that he could be a believer inwardly. But do not search (regarding that). 

There is a difference between the two types. This is the logical possibility. So you judge the people 

according to their outwardly situation. And judging the people according to their outwardly situation 

is an asl (fundamental principle) that Ahlu Sunnah wal-Jamā’ah has agreed upon. And it is even – 

as Shaykh Al-Islām Ibn Taymiyyah said many places, and we will get to that inshāAllāhu ta’ālā – 

from that which is known from the religion with necessity. And this is not made a fundamental 

principle which scatters (the consequences) of him performing a nāqid. There is a difference between 

the two issues. Whoever says Lā ilāha illa Allāh and he prays and fasts and he commits the major 

shirk, then we say: this (i.e. his deeds) are all invalid. Your testimony and prayer and so on is all 

invalid. This does not contradict the principle which we are laying down. Some people think that 

there is contradiction between the two things, then we say: no. The search is in what the people show 

outwardly. So if he shows the major shirk, then we judge that he is a mushrik and the texts has pointed 

out that the testimony is invalid (in that case), and the prayer is invalid and so on, and there is no 
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problem in that. And if he does not show a nāqid – such as major shirk – then we apply the judgment 

of his outwardly situation. So how beautiful is the Islāmic Law, and how easy it is.” 

(From the second lesson of the series: Qā’idah Jalīlah fī At-Tawassul wal-Wasīlah) 
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Chapter: Giving the judgment of Islām in situations of war and investigating 

when doubt arises in dar al-harb 

Allāh – the Exalted – said: 

ُ ْ ُإإلَي ك  ُأَل َقىَٰ ُاّللَّإََُ تَ بَ ي َّن واَُوَلُتَ ق ول واُلإَمن  َُسبإيلإ ْ ُِفإ اُالَّذإََنُآََن واُإإَذاَُضَرب  ت  َُ ِ وَنُاََيُأََ ُّ تَ  ًناُتَ ب   َإ َ ؤ  َتُ لسََّلَمَُلس 
ن  َيا ََياةإُالدُّ  َعَرَضُاْل 

“O you who believe. If you go out in path of Allāh, then investigate. And do not say to the 

one who greets you with salām: ‘You are not a believer’, (due to) wanting the goods of 

the wordly life.” (An-Nisā 4:94) 

At-Tabarī – rahimahullāh – mentions in his tafsīr of the verse: 

ََب ُثًا،ُبُثُالنبُصلىُهللاُعليهُوسلُُْمل إُْبنُجُإسحاق،ُعنُنَع،ُعنُابنُعمرُقالُحدثناُابنُوكيعُقال،ُحدثناُجَرر،ُعنُُممدُبن ثَّاَةُ
َنٌةُِفُ اهُُملُْبسُْ،َُقتله.َُجاءُاْلِبُاْلاهلية،َلقيُُْعاَرُبنُاْلضبط،َُحياهُْبتحيةُالسلم،ُوكانتُبينُُْحإ ُإَلُرسولُهللاُصلىََُر

ُغًدا!ُهللاُعليهُوسلَُْتكلَُْيهُعيينةُواْلقرع،َُقالُاْلقرع:َُيُرسولُ ُاليومُوغري إ ذوقُنساؤهَُنُالثكلَُّتُتَقالُعيينة:ُلُوهللا،ُحهللا،ُس نَّ
ُرسولُهللاُليسَُاُذاقُنسائيَُجاءُُمل إُِْفُب  ر دَن، رُهللاُلك!َُقامُوهوُتِفرُله،َُقالُلهُالنبُصلىُهللاُعليهُوسلْ:ُلُغفَجلسُبنيَُدي 

َُتلقىُدَوعهُبِب  دَه،َُماَُضتُبهُسابُةُحَّتَُات،ُودَنوهَُلفظتهُاْلرض.َُجاؤواُإَلُالنبُصلىُهللاُعليهُوسلَُْذكرواُذلكُله،َُقال:
ََُُ َُنُصاحبكْ!ُولكنُهللاُجلُوعزُأرادُأن   ُإظكْ.ُُثُطرحوهُبنيَُصدِفَُإنُاْلرضُتقبلَُنُهوُشرٌّ

“Ibn Wakī’ narrated to us and said: Jarīr narrated to us, from Muhammad ibn Ishāq, from Nāfi’ from 

Ibn ‘Umar who said: ‘The Messenger of Allāh (sallAllāhu alayhi wa sallam) sent Muhallim ibn 

Jathāmah on a mission. Then ‘Āmir ibn Al-Adbat met them and greeted them with the greeting of 

Islām. And between them was a problem from jāhiliyyah. So Muhallim hit him with an arrow and 

killed him. So the news reached the Messenger of Allāh (sallAllāhu alayhi wa sallam), and ‘Uyaynah 

and Al-Aqra’ spoke about it. Al-Aqra’ said: ‘O Messenger of Allāh, sunna al-yawm wa ghayyir 

ghadan.’ So ‘Uyaynah said: ‘No by Allāh, not until his women taste the deprivation of a child like my 

women has tasted it.’ So Muhallim came in two garments, and sat in front of the Messenger of Allāh 

in order for him to ask (Allāh) for forgiveness for him. So the Prophet (sallAllāhu alayhi wa sallam) 

said to him: ‘May Allāh not forgive you!’ So he got up and he was catching his tears with his two 

garments. And there did not pass seven days before he died. So they buried him but the ground threw 

him out. So the came to the Messenger of Allāh (sallAllāhu alayhi wa sallam) and mentioned this to 

him, so he said: ‘Verily the ground accepts those who are worse than your companion! But Allāh – 

jalla wa ‘azza – wanted to warn you.’ Then they threw him between two shells.” 
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ًناُ ُ،"حدثناُاْلسنُبنُيىيُقال،ُأخِبنُعبدُالرزاقُقال،ُأخِبنَُُمر،ُعنُقتادةُِفُقوله:ُ"ُولُتقولواُملنُألقىُإليكُْالسلمُلستََُؤ
َُسلْ،ُأشُدُأنُلُإلهُإلُهللاُ"، قتلهَُُقال:ُبلَِنُأنُرجلَُنُاملسلمنيُأغارُعلىُرجلَُنُاملشركنيَََُحَملُعليه،َُقالُلهُاملشرك:ُ"ُإن 

نبُهللا،ُُاملسلُْبُدُأنُقاَلا.َُبلغُذلكُالنبُصلىُهللاُعليهُوسلْ،َُقالُللذيُقتله:ُأقتلته،ُوقدُقالُلُإلهُإلُهللا؟َُقال،ُوهوَُُتذر:َُي
ُكذلك!َُقالُالنبُصلىُهللاُعليهُوسلْ:َُُلُشققتُعنُقلبه؟ُُثَُاَتُقاتل ُالرجلَُق ِب،َُلفظتهُاْلرض.َُذك ُرإَّناُقاَلاَُتُوًذا،ُوليس

لُبهُذلكُثلثَُرات.َُقالُالنبُصلىُهللاُعليهُُو  َُ لْ:ُإنُسذلكُللنبُصلىُهللاُعليهُوسلْ،َُأَرهُْأنَُقِبوه،ُُثُلفظتهُاْلرض،ُحَّتُ
َُنه،ُولكنُهللاُجُلهُلكُْعُإ ُأنُتقَبله،َُألقوهُِفُغاٍرَُنُالِريان=ُقالَُُمر:ُوقالُبُضُْ:ُإنُاْلرضُتَ ق َبلَُنُهوُشرٌّ  ة.ُِب َُاْلرضُأبت 

Al-Hasan ibn Yahyā narrated to us and said: Abdur-Razzāq narrated to us and said: Ma’mar 

narrated to us, from Qatādah regarding His words: “And do not say to the one who greets you 

with salām: ‘You are not a believer’.” He said: ‘It has reached me that a man from the Muslims 

attacked a man from the mushrikūn, so when he wanted to hurt him, the mushrik said to him: ‘I am 

verily a Muslim, I bear witness to Lā ilāha illa Allāh.’ So the Muslim killed him after he said it. Then 

this reached to the Prophet (sallAllāhu alayhi wa sallam), so he said to the one who killed him: ‘Did 

you kill him, and he verily said Lā ilāha illa Allāh?’ So the man said while excusing himself: ‘O 

Prophet of Allāh, he only said it to protect himself, and he didn’t mean it.’ So the Prophet (sallAllāhu 

alayhi wa sallam) said: ‘Did you split open his heart?’ Then the killer of the man died and was buried, 

but the ground threw him out. So this was mentioned with the Prophet (sallAllāhu alayhi wa sallam), 

and he ordered them to bury him (again), but the ground threw him out, until this happened three 

times. So the Prophet (sallAllāhu alayhi wa sallam) said: ‘Verily the ground refused to accept him.’ 

So they threw him in a forest among the forests. Ma’mar said: And some of them said: ‘Verily the 

ground accept those who are worse than him, but Allāh made him an example for you.’” 

(Tafsīr At-Tabarī – Surah An-Nisā) 

And At-Tabarī – rahimahullāh – said himself regarding the verse: 

َُأشُ  ََُن  ُقَ ت لإ ُ:ََُ َتأَن َّو اُِفإ ََُ تَ بَ ي َّن واََُ ق ول   ْ ادإَُأع َدائإك  َُ ُجإ ريًاُّللإَّإُِفإ ر مت  ََُسإ ُ:ُإإَذاُسإ ُ َلم واَُحقإيَقَةَُكَلُعَََُ ق ول  ُتَ   ْ َ ر ه ُ،ََُ َل َُأ  ْ ُك ف رإهإُ،َُلي ك  َلَإهإَُوَل إإس 

َُعَلىُقَ تُ  َُأَحٍدُإإلَّ َ واَُعَلىُقَ ت لإ َ ر ه ُ،َُوَلُتَ تَ َقدَّ َُأ  ْ ت  ل واََُنإُال تَ َبَسَُعَلي ك  ل واََُ تَ ق  َُج إ ََُنُ َوَلُت   ْ َُوّللإَّإَُولإَرس ولإهُإلإ ت م وه ََُقإيًناَُحر ًِبَُلك   َُُعلإم 

”He (i.e Allāh) says: ’When you go out for the sake of Allāh in Jihād against your enemies then 

investigate. He says: Then be verily careful regarding killing the one whose situations becomes 

unclear to you, where you don’t know the reality of his Islām or kufr. And do not hasten so that you 

kill the one whose situation is dubious to you, and do not proceed to kill anyone except killing the one 

where you with full certainty know that he is in war with you, with Allāh and His Messenger.” 

(Tafsīr At-Tabarī – Surah An-Nisā) 
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And Ibn Taymiyyah – rahimahullāh – said regarding this verse: 

ًناُ،َُ َُ َإ َ ؤ  َتُ َُحال ه ُ:َُلس  ُ ولإ َُلََُ ق ول واُلإل َمج  ادإُ،َُوَأن  ُاْل إَُ ُِفإ َُوالت َّثَ بُّتإ إ لت ََّبنيُّ ُِبإ  ْ ََرَه  ت ََََُأ ن  َياُ،ََُ َيك ونُ ب   ََياةإُالدُّ نإهإُُِ وَنَُعَرَضُاْل  َُكو  َُعن   ْ َبار ه  إإخ 

َرُ  ُاْل  َُدارإ َُكاَنَُذلإَكُِفإ ََاَله ُ،َُوإإن  ُلإَيأ خ ذ واُ  ْ ُإ ََوىُأَن  ف سإ ًناَُخَِبًاُبإَلَُدلإيٍلَُبل َُلإ َإ َ ؤ  ُإإَذاُأَل قَُلَي َسُ ُال قإرَاَءةإُاْل  خ َرىُ)ُالسََّلَمُ(ُبإ َُْ،َُوِفإ َل ىُالسَّ
ََكُ  ًنُا َإ َ ؤ  ََُك ون ُ ْ ُالسََّلََُ َقد  لإ أَل َقىُال م س  ََِإَذُا ُ،ُ ْ ت م وَنُإإميَاَنك  نإنَيَُتك  َإ َ ؤ  ُقَ ب ل ُ ن  ْ َُإ ْ ُأَن  ت  ت  ُك ن   ْ ُإإميَانَه َُكَما ْ َُلُُم َارإٌبََُ تَ ثَ ب َّت واُت  ٌَُلك  َ َساَّلإ َََذَكَرُأَنَّهُ  َمُ

َحَّتَُّ ََاَلهُ  ت  ل وه َُوَلََُت خ ذ واُ َُكاذإٌبُ؟َُوتَ بَ ي َّن واُ،َُلُتَ ق  َ رَه ُ،َُهل ُه َوَُصادإٌقُأَو  ف واَُأ  َُتك شإ

”So He ordered them to investigate and to verify in jihād, and that they should not say to the majhūl 

al-hāl (the one whose situation is unknown): ‘You are not a believer’, while wanting the goods of this 

life (i.e. his wealth). Because then their information regarding him not being a being a believer is an 

information without proof, rather it is from your own lusts so you can take his wealth. And if this is 

in dār al-harb if he greets with as-salam, and in another way of reading as-salām, then he might be a 

believer who hides his īmān, just like you used to be believers before and hid your īmān. So if a Muslim 

greets with salām and says to you that he is Muslim and not fighting (against you) then investigate 

and verify. Do not kill him nor take his wealth until you uncover his situation; is he truthful or a 

liar?” 

Muhammad ibn Hasan Ash-Shaybānī said: 

ُرإَجاَوإإَذاُ َُلق واَُإن  ت  ل واََُن  ََُ ق  َوًة،َََُلََُب َسَُبإَن  َدائإنإُال م ش رإكإنَيَُعن   ََ ُ لإم وَنََُدإََنًةَُإن  ؛َدَخَلُال م س   ْ َُُلإإ َُوَجد وه ُِفإ ،َََُمن   ْ  ُ ن   ع ُال م َقاتَ َلةإَُإ َنَّه ََُو ضإ ْلإ
َ َقاتإٌل،َُوإإَّنََُّ ُأَنَّه ُ ََُالظَّاهإر  عإ ََُ َرو اَُرج ًلَُعلََُذلإَكُال َمو ضإ َُأن  َ ه .ُإلَّ َل ُخإ َ ََُ تَ َبنيَّ ْ َُعَلىُالظَّاهإرإَُحَّتَّ ُاَُ  ب  َىُاْل  ك  يَماء ُأَه لإ ُسإ لإمإنَيُأَو  يَماء ُال م س  ي هإُسإ

َُ ََُ تَ َبنيَّ رإهإَُحَّتَّ  َ َُأ ََُ تَ ثَ ب َّت واُِفإ َُأن   ْ ُإ َُعَلي  يَنئإٍذَُيَإب  لإمإنَي،ََُحإ ََّةإُلإل م س  َُحال هُ الذ إ  ََُل ْ 

”And if the Muslims by force enter a city among the cities of the mushrikūn, then there is no harm 

in them killing whoever they find of their men, because this is a place of fighting against them. So 

whoever they find in that place then the apparent is that he is a fighter, and verily do we build the 

judgment upon the outwardly until the opposite is proven. Except if they find a man who has the 

appearance of the Muslims or the people who are under the protection of the Muslims, then it is 

obligatory upon them to investigate his matter until his situation becomes clear.” 

(Sharh As-Sayr Al-Kabīr by As-Sarkhasī 4/1444) 

And it is narrated in Sahīh Muslim: 

ثَ َنا رُإُأَب وَُحدَّ ُُب نُ َُبك  َبةََُُأبإ ثَ َناَُشي   َْح َرُ َُخالإدٍُُأَب وَُحدَّ ثَ َناُاْل  َُْإإب ُ ُب نُ َُوإإس َحقُ ُك َرَ بٍُُُأَب وُحَُوَحدَّ ي َُُعنُ ُرَاهإ َُاوإََةََُُأبإ َاَُعنُ َُ  َع َمشُإُكإَلم  َُُعنُ ُاْل  َُأبإ
َيانَُ ََةَُ َعنُ ُظإب   َبةََُُوَهَذاَُحدإَثُ َُزَ دٍُُب نُإُأ َسا َُشي   َُثَ َناُقَالَُُاب نإَُأبإ ََُْوسََُُعَلي هُإُاّللَُّ َُصلَّىُاّللَُّإَُرس ولُ ُبَ  ُُلَّ َناَُسرإَّةٍُُِفإ َنةََُُإنُ ُاْل  َرقَاتُإََََُّبَّح  ي   َُ تُ َََأدُ ُج  ُرَك 
ت هُ ُاّللَُّ ُإإلَُُّإإَلهََُُلََُُ َقالََُُرج ًلُ َُن   ََُُ َوَقعََََُُط يُِفإ ََُُْعَلي هُإُاّللَُّ َُصلَّىُلإلنَّبإ ُإَََُذَكر ت هُ َُذلإكََُُإنُ ُنَ ف سإ ََُُْعَلي هُإُاّللَُّ َُصلَّىُاّللَُّإَُرس ولُ ََُ َقالََُُوَسلَّ َُلُُأَقَالََُُوَسلَّ
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َاُاّللَُّإَُرس ولََُُيَُُق  ل تُ ُقَالََُُوقَ تَ ل َتهُ ُاّللَُّ ُإإلَُُّإإَلهَُ نُ َُخو ًَاَُقاََلَاُإإَّنَّ َلحُإَُإ َََلُُقَالَُُالس إ ََُُْحَّتَُُّقَ ل بإهُإُنُ عََُُشَقق تََُُأ َل  ُ َُليَُّعََُُ َكر إر َهاُزَالََََُُماَُلُُأَمُ ُقَاََلَاَأُُتَ 
َُُُتَن َّي تُ َُحَّتَُّ َلم تُ َُأن إ ئإذٍَُُأس  ََ ُ دٌََُُ َقالَُُقَالَََُُ و  لإًماُأَق  ت لُ َُلَُُواّللَُّإَُوَأنََُُس ت  َلهُ َُحَّتََُُّ س  ُإُوذُ ََُ ق  ُُال ب َطني  ُ َنإ ةَََُُ  ََ ُْ َقُوَُُاّللَُّ ََُ ق لُ ُأَّلَُ َُرج لٌُُقَالَُُقَالَُُأ َسا ُاتإل وه 
َنةٌَُُتك ونََُُلَُُحَّتَُّ ُ دٌََُُ َقالَُُّللإَُّإُك لُّهُ ُُالد إَنُ َُوََك ونََُُإت   َحابُ َُس َنةٌَُوأَن َتَُوَأص  َُلَُتك وَنَُإت   ُقَاتَ ل َناَُحَّتَّ َنةٌَُقد  َُتك ون َُإت   ُت  َقاتإل واَُحَّتَّ د وَنَُأن   َكُت رَإ

“Abū Bakr ibn Abū Shaybah narratd to us (and said): Abū Khālid Al-Ahmar narrated to us (and 

said): Abū Kurayb and Ishāq ibn Ibrāhīm narrated to us from Mu’āwiyah, and both of them from Al-

‘Amash, from Abū Dhibyān from Usamāh bin Zayd – and this is the hadīth of Ibn Abū Shaybah – he 

(i.e. Usāmah) said: ‘The Messenger of Allāh (sallAllāhu alayhi wa sallam) sent us on an expedition. 

We attacked Huruqāt of Juhaynah in the morning, and I found a man who said: Lā ilāha illa Allāh. 

So I struck him (and killed him), and I found something (of rejection) in myself regarding that. So I 

mentioned it to the Prophet (sallAllāhu alayhi wa sallam). So the Messenger of Allāh (sallAllāhu 

alayhi wa sallam) said: ‘Did he say Lā ilāha illa Allāh and then you killed him? He said: I said: ‘O 

Messenger of Allāh, he verily said it out of fear from the weapon.’ He said: ‘Then did you split open 

his heart to know whether it said it or not?’ And he kept on repeating that to me until I wished that 

I would not have become a Muslim before that day. He said: So Sa’d said:’ And me, by Allāh, I would 

never kill a Muslim, just like the owner of a small belly (i.e. Usāmah) did.’ He said: A man said: ‘Did 

Allāh not say: “And fight them until there is no more fitnah and all of the religion is for 

Allāh.” So Sa’d said: ‘We have verily fought until there is no more fitnah, but you and your 

companions want to fight until there is fitnah.’” 

An-Nawawī narrates in his explanation of Sahīh Muslim that the ‘Sa’d’ who said: 

لإًماُأَق  ت لُ َُلَُُواّللَُّإَُوَأنَُ ت  َلهُ َُحَّتََُُّ س  ُإُذ وََُ ق   ال ب َطني 

“And me, by Allāh, I would never kill a Muslim, just like the owner of a small belly (i.e. Usāmah) 

did.” 

This was Sa’d Ibn Abū Waqqās – radiAllāhu ‘anhu.  
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Chapter: The manhaj of the da’wah of Najd 

Despite the fact that Shaykh Muhammad ibn ‘Abdul-Wahhāb – rahimahullāh – lived in a 

time where shirk and kufr had spread to the corners of the Arabian peninsula, and he is 

considered to be a reviver of the religion, he would also not deviate from the fundamental 

principles regarding giving the hukm of Islām based on the dhāhir (outwardly), nor would 

he make general takfīr upon all people. So despite of a city being judged as a city of kufr due 

to what the people in it are upon of kufr and shirk,  then the scholars from the da’wah of Najd 

would still judge the specific person according to the outwardly, as it can be seen in the 

following quotes: 

Shaykh Muhammad ibn ‘Abdul-Wahhāb – rahimahullāh – said: 

نُرسوله،ُوأنُيَُشُدُأنُالتوحيدُدَنُهللا،ُودََِنُقالُقائلُْ:ُإَنَُْكفرونُِبلُموم;َُنقول:ُسبحانكُهذاُِتانُعظيْ،ُالذيُنكفر،ُالذ
تبنيَُعُأهلُالقببُعلىُأهلُالتوحيد;ُولكنُنسألُهللاُالكرمي سميُُْاْلوارج،َُو ُ،دعوةُغريُهللاُِبطلة،ُُثُبُدُهذاَُكفرُأهلُالتوحيد،َُو

رزقناُا ناُالباطلُِبطل،َُو رزقناُاتباعه،ُوأنََُر ناُاْلقُحقا،َُو ُ .اَُنضلجتنابه،ُولَُيُلهَُلتبساُعلينربُالُرشُالُظيْ،ُأنََُر  ْ ت  ُك ن   }ق ل ُإإن 
{ُاْلَة،ُ]سورةُآلُعمرانُآَة:ُ ُ ونإ َََُاتَّبإ   .[31َت إبُّوَنُاّللَّ

”So if someone among them says: ’They verily declare takfīr in general (upon all people).’ Then we 

say: ’Praise be to You (O Allāh), that is a huge lie.’ The one we declare takfīr upon is the one who 

testifies that Tawhid is the religion of Allāh and the religion of His Messenger, and that the invocation 

of others than Allāh is invalid, and then after that he declares takfīr upon the people of Tawhīd and 

calls them khawārij, and he stands with the people of the graves against the people of Tawhīd. But we 

ask Allāh Al-Karīm, Lord of the Mighty Throne, to show us the truth as the truth and provide us 

with following it. And to show us the falsehood as falsehood and provide us with keeping away from 

it, and not to make it difficult for us so we go astray. “Say if you (really) love Allāh then follow 

me.” (Āli ‘Imrān 3:31).” 

(Ad-Durar As-Saniyyah 1/63) 

And he – rahimahullāh – said: 

ٌْ{ُ]سُووأَاُ ِ  َتاٌنَُعظإي ةُُرالقول:ُأنُنكفرُِبلُموم،َُذلكَُنُِتانُاْلعداء،ُالذَنََُّدونُبهُعنُهذاُالدَن،ُونقول:ُ}س ب َحاَنَكَُهَذاُ
  . [16النورُآَة:ُ

“And regarding the saying: that we declare takfīr in general (upon all people) then this is from the 

lies of the enemies; those who prevent the people from this religion with that. And we say: “Praised 

are You (O Allāh), this is a great slander.” (An-Nūr 24:16) 
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(Ad-Durar As-Saniyyah 1/99) 

And he – rahimahullāh – said: 

َُنهُالكفر،ُبسببُ ُهُالظن;ُوكذلكُلُنكفرَُنُلُنُُر ولكنَُنُأظُرُالسلمُوظنناُأنهُأتىُبناقض،ُلُنكفرهُِبلظن،ُْلنُاليقنيُلََُر
 نقضُذكرُعنه،ُوحننَُّلُنتحققه

”But the one who shows Islām outwardly and we think that he has performed a nāqid, then we do not 

declare takfīr upon him due to assumption, because yaqīn (that which is certain) cannot be uplifted 

by assumption. And likewise we do not declare takfīr upon the one whom we do not know any kufr 

from, due to a nāqid which has been mentioned about him, while we did not confirm this.” 

(Ad-Durar As-Saniyyah 1/63) 

‘Abdul-Latīf ibn ‘Abdur-Rahmān ibn Hasan – rahimahumullāh – said in his defense of 

Shaykh Muhammad ibn ‘Abdul-Wahhāb: 

ُك انَُنُامليتةُُولك نُه ذا نيُواملوقوذةُواملَتدَ ة،َُو اُرأَ تُشي خُالسلمُأطل قُعلىُبلدَُنُبلدُاملنتسباملَُتضُلَُتحاشىَُنُالك ذبُولو
ُكفر،ُولكنهُقررُأنُدعاءُالَّاْلنيُوعبادهتُِْبلستُانةُوالستِاثةُوالذبُِوالنذرُوالتوكل،ُعلىُأَن ُْوس ائطُب ُالُبادُنيإَلُالسلمُإَناُبلد

َُ يُاْل اج اتُواملُمات،ُهوُدَنُا ُهذاُأنُلزمُقولهُأنهُيكُْعلىوبنيُاّلل  ُلُاْلاهليةُالضالنيَُنُاْلَينيُوالكتابيني،َُظنَّ ُملشركنيَُو
ُكفر،ُوهذاُليسُبلزم،ُولوُلزم،َُلزمُاملذهبُليسُِبذهب،ُوحننُنطالبُالناقلُبتَّحيُِنقله.ُنُْ؛ُذكرُاْلنابل ةُ هذهُالبلدُأَناُبلد

اُظُرَُيُاُهذاُوهذاَُقدُأََّتَُيُاُشيخُوغريهُْأنُالبلدةُالِيَُترىُعليُاُأحك امُال ُكفر؛َُو كفر،ُولُتظُرَُيُاُأحكامُالسلمُبلدة
ُكماُنقلهُعنهُالسلمُابنُتيميةَُبنهَُراعىَُيُاُاْلانبان ُكلُوجه، ُكلُوجه،ُولُحكُْالكفرَُن ُابنَُفلَُِلُتُطىُحكُْالسلمَُن

نيُإذاُشُدُلُمينعَُنُذبيحةُالشخ ُُّاملُُ،ُوالشيخُ(.َُُذاَُنَُّنطَُاُقبلهُهَْلُتؤكلُذِبئحُُْعندهُولَُتلُنساُؤُ)ُ:ُوقولهوغريه.ُ
ُِبانعُمينعَُنُحلُذحبه،ُوكذاُحكُْالنساء،َُكيفَُقولُذلك ،ُودخلُِفُالسلم،َُاَُّلَُيتإ ،ُوأنُُممًداُرسولُاّلل  ُِفُأنُلُإلهُإلُاّلل 

اَُيريَُنُْ ةُلَُُلُْتفاصيلُأحواَلَُْو ُعاَّلُالِيبُوالشُادة.ُأهلُبلدُوأهلُقَر َُنُالنواق ُُّإلُاّلل 

”But this objector (i.e. ‘Uthmān ibn Mansūr3) does not avoid lying even if he is among the sick 

deteriorating dead. And I did not see Shaykh Al-Islām say regarding a land among the lands of those 

who ascribe themselves to Islām that they are lands of kufr. Rather he determined that invoking the 

righteous and worshipping them with isti’ānah, istighāthah, dhabh and tawakkul as if they were 

intermediaries between the slaves and Allāh in the needs and important issues, (all of this) is from 

the religion of the mushrikūn and the acts of misguided jāhiliyyah from the uneducated and those 

                                                
3 ’Uthmān ibn Mansūr is the man who Shaykh ‘Abdul-Latīf answered in his book ”Misbāh Adh-Dhalam”, 

refuting some of the accusations ‘Uthmān made against Shaykh Muhammad ibn ‘Abdul-Wahhāb – 

rahimahullāh – from the book of ‘Uthmān called “Jilā Al-Ghummah fī takfīr hādhihi Al-Ummah”. 
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who have a book. So this man (i.e. ‘Uthman) thought that the lāzim (necessity) of his words (i.e. what 

he established) is that he judges upon these lands that they are lands of kufr. And this is not lāzim. 

And if it is lāzim, then the lāzim of the madhhab is not a madhhab (in itself). And we demand from 

the one who narrated that he corrects his narration. Yes, the Hanābilah and others than them 

mentioned that a land where the judgments of kufr are applied and the judgments of Islām are not 

apparent then this is a land of kufr. And in the country where both things are apparent then verily 

did Shaykh Al-Islām Ibn Taymiyyah give the fatwā regarding it that both sides of it are taken into 

consideration. So the judgment of Islām is not applied from all angles nor the judgment of kufr from 

all angles. Just like Ibn Muflih and others narrated from him. 

And his (i.e. ’Uthmān) words: ’So (based on this) their slaughtering should not be eaten in his opinion 

nor are their women allowed (in marriage).’ Then these (words) are of the same kind as those before 

them. And the Shaykh (Muhammad) does not forbid the specific persons slaughtering if he testifies 

to Lā ilāha illa Allāh Muhammadu Rasulullāh and enters into Islām, as long as he does perform what 

prevents his slaughtering from being allowed. And likewise is the judgment of the women. So how 

should he say this about all of the people in a land or a village where he doesn’t know the details of 

their situations, and what they perform of nawāqid that only Allāh knows of the unseen and seen?” 

(Misbāh Adh-Dhālam) 

And Hamd ibn Nāsir bin Ma’mar – rahimahullāh – said: 

ُكماُأنُلُنكفرُاليُو ناُعلىُهذاُتكفريَُنَُاتُِفُاْلاهليةُقبلُظُورُالدَن،َُِنُلُنكفرُالناسُِبلُموم، لُموم،ُبلُنقول:ُمُِبولَُلَز
اتُعلىُذلكُقبلُظُورُهذاُالدَن،َُُذاُ ُكانَُُبدُاْلوثنَُو ُكانَُنُأهلُاْلاهليةُعاَلًُِبلسلمَُتركاًُللشركَُُوَُسلْ،ُوأَاَُن َن

ُكانُيتملُأنهَُّلُتقُْعليهُاْلجةُالرساليةُْلُلهُوعدمَُنَُنبُه،ُْلنُحنكُْعلىُالظاهر،ُوأَاُاْلكْ لىُالباطنَُذلكُعُظاهرهُالكفر،ُوإن
ََُثَُرس وًل{ُ]س ُنَ ب   َُذ إبإنَيَُحَّتَّ  َ ُك نَّاُ ُكماُقالُتُاَل:ُ}َوََا [ُ.15ُرةُالسراءُآَة:ُُوإَلُهللاُتُاَل،ُلَُُذبُأحداًُإلُبُدُقيامُاْلجةُعليه،

ُكل ُخَُوأَاَُنَُاتَُنُُْجمُولُاْلال،َُُذاُلُنتُرضُله،ُولُحنكُْبكفرهُولُِبسلَه،ُوليسُذلكُِما ٌةَُقد  اُُفناُبه،ُ}تإل َكُأ ََّ ََ ََُلَاُ َلت 
ُ َمل وَن{ُ]سورةُالبقرةُآَة:ُ َُكان واََُ  أَلوَنَُعمَّا ْ َُولُت س  ت  َُكَسب   ََا ُ ْ َُوَلك  ُكانَُنَُُْسلماًُأدخلهُهللاُاْل134َكَسَبت  ُكاَراًُ[ُ:َُمن ُكان ن نة،َُو

ُأدخلهُالنار

”And based upon this we are not obliged to declare takfīr upon those who died in jāhiliyyah before the 

religion emerged, because we verily do not declare takfīr upon the people in general, just as we do not 

declare takfīr in general today. Rather we say: whoever is from the people of jāhiliyyah who acts upon 

Islām and leaves shirk then he is Muslim. But the one who used to worship the idols and died upon 

this before the emergence of this religion, then his outwardly situation is kufr, even if it is possible 

that the hujjah has not been established upon, due to his ignorance and no-one there to inform him. 
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Because we judge upon the apparent. But as for the judgment upon the inner then this is up to Allāh. 

He does not punish anyone except after the establishment of the hujjah upon him. Just like Allāh said: 

“And we do not punish anyone except after we send a messenger.” (Al-Isrā 17:15). And 

regarding the one who died whose situation is unknown then we do not explore his situation and we 

do not judge him as kāfir nor as a Muslim, and this is not from what Allāh has made us responsible 

for. “That was a nation which has passed on. It will have (the consequences of) what it 

earned, and you will have what you have earned. And you will not be asked about what 

they used to do.” (Al-Baqarah 2:134). So whoever of them who was a Muslim then Allāh will enter 

him into Paradise, and the one who was a kāfir He will enter into the fire.” 

(Ad-Durar As-Saniyyah 7/145) 
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Finishing words 

Both the mistake which has been made in this issue, along with the truth in this issue are all 

gathered in the words of Ash-Shafi’ī in “Al-Umm” when he – rahimahullāh – said: 

َُطََّلًةُ،َََُلَُيُ   َ ُ َكامإ َح  ُاْل  َُاُِفإ ُك لَّ ََُلُالظُّن وَن ََُي  َُعَقَلَُعنإُاّللَّإَُأن  ْ َُعَلىَُأَحٍدُبُإََ َوَجَبَُعَلىََُن  ُ،ك   َظنٍ 

“So it is obligatory upon the one who wants to perform what Allāh has obliged upon him to make all 

assumptions regarding the judgments invalid. So he should not judge upon anyone based upon 

assumption.” 

(Al-Umm 1/169) 

And this is not  correct due to it being the words of Ash-Shafi’ī – rahimahullāh – rather it is 

correct, because this is the correct understanding of the words of Allāh – the Exalted – and 

His Messenger (sallAllāhu alayhi wa sallam) who clarified that the judgment in dunyā is based 

upon the outwardly while the inner selves are the responsibility of Allāh. 

So when I look at all the arguments that I used apply as a base for my former belief I see 

that they all contradict the obligation mentioned above; not to judge based upon 

assumptions. 

So when we said: ‘Most of the people have fallen in shirk and kufr, and they are ignorant about the 

meaning of Tawhid, and they are performing and drowning in numerous types of major shirk’, and 

based upon this judged the person who came to us ascribing himself to Islām as being 

included in ‘most of the people..’, then this is based upon what? It is based upon that we 

assume that he is from the majority, while his outwardly is showing that which Allāh and 

His Messenger with full certainty has made criteria for judging a person with Islām al-hukmī. 

So we turned away from the full certainty and judged upon assumptions. 

And when we said: ‘The Islāmic signs such as saying Lā ilāha ill Allāh Muhammadu RasulAllāh, 

praying and fasting are common between both the Muslims and those who ascribe to Islām while 

committing shirk and therefor they are not sufficient for judging a person with Islām’, then this 

saying from its beginning to its end is an assumption. Why? Because Allāh did not say it, 

His Messenger (sallAllāhu alayhi wa sallam) did not say it, the Sahābah (radiAllāhu ‘anhum) 

did not say it nor did the salaf understand this from the evidences in Islām. And whatever 

is not based on what Allāh and His Messenger (sallAllāhu alayhi wa sallam) and what the salaf 

has understood from these two things, then what is it except whims, desires, philosophy 

and assumption? Are we not ordered to follow the Sunnah of the Messenger (sallAllāhu 

alayhi wa sallam) and stay away from newly invented matters (i.e. bida’)? 
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Al-Bazzār narrated from ‘Irbān ibn Sāriyah that the Messenger of Allāh (sallAllāhu alayhi wa 

sallam) said: 

َُوس نَّةإُاْل  َلَفاءإُ ْ ُبإس نَِّيإ ََُلي ك  َُكثإريًا،ََُ  تإَلًَا ْ َََُسرَيَىُاخ  ن ك  َُإ ُإش  ََُ ََن  ُُ ََِإنَّهُ  دإََنُال َم ؛ُالرَّاشإ ُاْل  َ ورإ ْ َُوُم  َدَثتإ ك  ذإ،َُوإإَيَّ لن ََّواجإ اُِبإ َُ دإَنَي،َُعضُّواَُعَلي  
َعٍةَُضَلَلةٌُ ُك لَُّبإد   ََِإنَّ

“Because verily whoever of you that will live after me will see a great amount of 

disagreement. So upon you is (to stick to) my Sunnah and the Sunnah of the guided righteous 

khalifs. Bite in it with your molar teeth (i.e. stick to it stubbornly). And beware of newly 

invented matters, because every bid’ah is misguidance.” 

(Ibn Mājah, Abū Dāwūd, At-Tirmidhī and Ahmad. Al-Bazzār said thābit sahīh) 

So I challenged myself, and now I also challenge the reader who hold the described opinion, 

to bring a statement from the salaf that shows the understanding which you are upon? And 

he will not be able to bring it. Because the salaf did not go out from what the evidences has 

pointed to. Rather they stuck to the Sunnah of the Prophet (sallAllāhu alayhi wa sallam) with 

their molar teeth. 

And also when we said: ‘In the time of the Messenger of Allāh (sallAllāhu alayhi wa sallam) the 

people knew the meaning of Lā ilāha illa Allāh and what it entailed of leaving shirk and takfīr upon 

the mushrik, but today people don’t know this’, and based upon this judged the person who 

came to us ascribing himself to Islām as being included in the people who do not know the 

meaning of La ilāha illa Allāh and what it entails, then this is also based upon assumption. 

You assume that he doesn’t know. But you do not know for sure. And what we used to 

agree to – and still do – is that among the masses today there could be and naturally are 

muwahhidūn who knows the Tawhīd of Allāh and practice it. So claiming that he is among 

those who do not know is based upon assumption, while Allāh and His Messenger 

(sallAllāhu alayhi wa sallam) invalidated all assumptions when it came to the judgement upon 

a person with Islām who shows Islām outwardly. And likewise when judging a person as a 

kāfir, then this must also be based upon yaqīn and not assumption. 

And based upon this we say regarding the application of what has preceded, that according 

to the Book of Allāh and the Sunnah of His Messenger (sallAllāhu alayhi wa sallam) and the 

understanding of the salaf, then: 

- Whoever is in a dār (area, city, land) then the basic principle is that he is from its 

people, unless he shows something which contradicts that. 
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- Whoever shows Islām outwardly then he is judged as a Muslim outwardly and the 

judgments, the rights, the obligations for a Muslim is applied upon him. 

- Whoever shows shirk or ignorance in Tawhid or another nāqid among the nawāqid 

of Islām outwardly then he is judged as a mushrik kāfir, and whatever he utters of 

shahādah and prays of prayers in invalid and not taken into consideration. 

- Whoever shows Islām outwardly but also states that he is from a misguided sect 

such as Al-Ikhwān, As-Sūfiyyah, Al-Ahbāsh, Al-Ahmadiyyah etc. etc. then he is 

judged according to what he says and is considered a mushrik kāfir due to the shirk 

which these sects are indulging in. 

- Whoever ascribes to Islām but is already known for his kufr, then he is a kāfir. 

- Whoever shows Islām outwardly and is seen with a kāfir, or seen praying in a masjid 

which is known for kufr, or seen praying behind an imām who is kāfir, then this does 

not necessary mean that this person himself is a kāfir that holds the same beliefs as 

the person, the masjid or them kāfir imām. Rather the salaf would not declare takfīr 

upon anyone except after seeing of hearing from them that which the ummah agreed 

upon is kufr which brings a person out of the religion. 

- Whoever is known for one type of kufr or shirk while he is ascribing himself to Islam, 

then he must declare himself free from the kufr and shirk which he was in before his 

Islām is accepted. 

This is what can be concluded from the texts from the Islāmic Law. This is what is clear and 

contains no doubt, no innovation and no qiyāsāt (analogies) made by contemporaries. And 

due to this, this is what I have chosen to follow and believe in, and it is what I urge and 

encourage every Muslim muwahhid to believe in. 

ْ ُهللاُ  ﴿ ُي  بإب ك  ُ ونإ ْ َُت إبُّوَنُهللاَََُاتَّبإ ت  ُك ن    ﴾ ق ل ُإإن 

”Say (O Muhammad): ‘If you (really) love Allāh, then follow me.’” (Āli ‘Imrān 3:31) 

َُأطاَعُاّللََُّ ﴿ ُالرَّس وَلََُ َقد  َُ طإعإ ََُُن   ْ ُإ ََماُأَر َسل ناَكَُعَلي  ُ ُتَ َوَلَّ  ﴾ َحفإيظاًَُوََن 

“Whoever obeys the Messenger then he has verily obeyed Allāh. And whoever turns 

away, then we have not sent you as a guardian over them.” (An-Nisā 4:80) 

ََاُ َد  ُ ُبَ   ْ َواَءه  ُ َتَُأه  ًماَُعَربإيًّاَُولَئإنإُات َّبَ  َنُاّللَُّإوََكَذلإَكُأَن  زَل َناه ُح ك  اَُلَكَُإ ََُ ْإ ُإل  َنُال  ٍ َُوَلَُواقٍَُُجاَءَكَُإ َُولإ َإن   
”And thus We have revealed it as an Arabic legislation. And if you should follow their 

desires after what has come to you of knowledge, you would not have against Allāh any 

ally or any protector.” (Ar-Ra’d 13:37) 
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We ask Allāh to show us the truth as the truth and provide us with following it. And we ask 

Him to show us the falsehood as falsehood and provide us with keeping away from it. 

Allāhumma āmīn. 

And may the peace and abundant blessings be upon our Prophet Muhammad, his family 

and companions, and whoever follows them in goodness until the Day of Judgement. 

 

Abū Hajār 

  


