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Introduction 

   ﷽ 

In the Name of Allāh, the Most Merciful the Most Beneficent 

On the path towards the pleasure of Allāh and His satisfaction, the Muslim must 

continuously measure and judge himself whether or not what he believes in and what he 

performs is in accordance with the Qurān and Sunnah according to the understanding of 

the Salaf. This is especially when the follower of the Sunnah has realized that over the years 

– from the first blessed generations and until now – the misguided people all have 

portrayed and disguised their shirk, kufr, bida’ and opinions which oppose what the Salaf 

were upon, as being a part of Islām. 

So whoever Allāh has given a light with which he walks among the people, this person 

will be able to recognize and distinguish truth from falsehood, right from wrong and 

justice from injustice. And whoever Allāh did not give any light, then there will be no light 

for him. 

In this text we point to an abhorrent injustice which some latecomers invented against the 

beloved and respected Companions of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) 

– and in this text we specifically focus on Ibn ‘Abbās (radiAllāhu ‘anhu) – when they try to 

discredit them when they narrate something which opposes their limited understanding, 

and that which exposes their lack of submittance to the āthār (narrations).  

And this way of dealing with knowledge that does not agree with the people’s lusts and 

desires have always been used by those who want to invalidate certain narrations. The 

Rāfidah and whoever hates the Sunnah and the hadīth, specifically attack Abū Hurayrah 

(radiAllāhu ‘anhu) and try to discredit him  in order to dismiss his narrations and claim that 

whatever he (radiAllāhu ‘anhu) narrated is not valid and cannot be taken as evidence. And 

with this they do not want to hurt or destroy Abū Hurayrah, rather they wish to hurt and 

destroy the message which he narrated, and that is the pure Sunnah from the Messenger of 

Allāh (sallAllāhu ‘alayhi wa sallam). 

So let people be aware not to fall in the same mistake when it comes to the mufassir 

(interpreter of the Qurān) and the scholar of this Ummah – Ibn ‘Abbās (radiAllāhu ‘anhu) – 

by saying that what he narrated and informed about is not to be accepted, simply because 

it doesn’t appeal to their personal opinions and desires. 
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Establishment: The words of the Sahābah (radiAllāhu ‘anhum) are a part of the 

Sunnah and are considered as evidence in the religion, and they are preferred 

over those who came after them 

Imām Ahmad said: 

قْتِدَاءُ بِِِمْ،  صلى الله عليه وسلمأُصُوؿُ الَسُّنَّةِ عِنْدَنََ: الَتَّمَسُّكُ نّاَ كَافَ عَلَيْوِ أَصْحَابُ رَسُوؿِ اَللََِّّ   وَاَلِْْ

‚The fundamental principles of Sunnah for us are: Adhering to that which the Companions of the 

Messenger of Allāh (sallAllāhu alayhi wa sallam) were upon.‛ (Usūl As-Sunnah) 

Ash-Shafi’ī said: 

ي،، وسب  لذم على لساف رسوؿ الله صلى الله عليه وسلم م  الضل، ما وقد أثنى الله تبارؾ وتعالى على أصحاب رسوؿ الله صلى الله عليه وسلم فِ القرآف والتوراة والإنج
 ليس لأحد بعدىم، فرحمهم الله وىناىم نّا آتاىم م  ذلك، ببلوغ أعلى منازؿ الصديقنٌ والشهداء والصالحنٌ، ىم أدوا إلينا سن  رسوؿ الله

الله صلى الله عليه وسلم، عاماً وخاصاً وعزماً وإرشاداً، وعرفوا م  سننو ما عرفنا وجهلنا، وىم فوقنا  صلى الله عليه وسلم، وشاىدوه والوحي ينزؿ عليو، فعلموا ما أراد رسوؿ
 والله أعلم–فِ ك، علم واجتهاد، وورع وعق، استدرؾ بو علم واستنبط بو، وآراؤىم لنا أحمد وأولى بنا م  آرائنا لأنضسنا 

‚And verily did Allāh – tabāraka wa ta’ālā – praise the Companions of the Messenger of Allāh 

(sallAllāhu ‘alayhi wa sallam) in the Qurān, the Tawrāh and the Injīl. And the praise for them has 

gone forth on the tongue of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) which has been 

given to no-one after them. So Allāh showed them mercy and congratulated them with what He 

gave them of this, of reaching the highest degrees of the truthful, the martyrs and the righteous. 

They conveyed the Sunan of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) to us, and they 

witnessed it while the revelation was revealed to him. So they knew what the Messenger of Allāh 

(sallAllāhu ‘alayhi wa sallam) intended generally, specifically, what was intended and which 

guidance was in it. They knew from his Sunnah what we know and what we are ignorant about, 

and they are above us in every knowledge, ijtihād, fear and the intellect with which he comprehends 

knowledge and with which he derives (judgments). And their opinions are more praised to us and 

higher prioritized for us that our own opinions for ourselves. And Allāh knows best.‛ (Manāqib 

Ash-Shafi’ī) 

Abū ‘Amr Al-Awzā’ī said: 

 أصحاب عليو كاف  ما إلى تنظر :- تعالى - الله شاء إف الرشد سبي، بِا بالْعتصاـ وتصيب عنك، الشك نْلو فإنها بواحدة، أوصيك وأنَ
  وإف سعة فِ منو حينئذ فإنك أقاويلهم، م  وافقك نّا فخذ فيو، اختلضوا كانوا  فإف الأمر، ىذا م  - وسلم عليو الله صلى - الله رسوؿ
 قط شيء على يجتمعوا لم وإنهم خلافهم، فِ الذلكة فإف عنهم، الدذىب فأي  أحد، منهم عنو يشذ لم واحد أمر على منو اجتمعوا كانوا
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 ك،  واحذر [011 التوبة:[ ) بِِحسَافٍ  اتػَّبػَعُوىُم )وَالَّذِي َ  فقاؿ: بِم القدوة أى، على - وج، عز - الله أثنى وقد غنًه، فِ الذدى فكاف
 عليو كانوا  ما خلاؼ على للقرآف متأوؿ

‛And I advise you to one thing, which verily will remove the doubt from you, and by holding on to 

it you will achieve the Straight Path, if Allāh – the Exalted – wills: You look into what the 

Companions of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) were upon in this issue. Then 

if they differed in it, then take whatever agrees with you from their sayings. In that case you will be 

at ease in the issue. And if they agreed in the issue upon one opinion, and no-one among them 

deviated from it, then to where is the madhhab that opposes them? Because verily the destruction 

lies is disagreeing with them. Because they have verily never agreed upon one issue, and then the 

guidance (i.e. truth) has been in something else than it. And verily did Allāh – ‘azza wa jalla – 

praise those who followed their example, when He said: ‚And those who followed them in 

goodness.‛ (At-Tawbah 9:100). And be aware of everyone who interprets the Qurān to 

something else than what they were upon.‛ (Al-Ibānah Al-Kubrā by Ibn Battah 2/254) 

Sufyān Ath-Thawrī said: 

 وبلغني اف أصحاب محمد صلى الله عليه وسلم كانوا يتعوذوف اف يدركو ىذا الزماف وكاف لذم م  العلم ما ليس لنا

‚It has verily reached me that the companions of Muhammad (sallAllāhu ‘alayhi wa sallam) would 

seek refuge from reaching this time, and they had some knowledge which we do not have.‛ (The 

letter from Sufyān Ath-Thawrī to ‘Abbād ibn ‘Abbād) 

‘Umar ibn ‘Abdul-‘Aziz said in a letter which he sent to some from the Qadariyyah: 

صَلَّى اللََُّّ عَلَيْوِ وَسَلَّمَ ، وَبػَعْدَ وَفاَتوِِ ، يقَِينًا وَتَصْدِيقًا فَسَمِعَوُ الْمُسْلِمُوفَ مِْ  رَسُوؿِ اللََِّّ صَلَّى اللََُّّ عَلَيْوِ وَسَلَّمَ ، فػَتَكَلَّمُوا فِ حَيَاةِ رَسُوؿِ اللََِّّ 
صِوِ كِتَابوُُ وَلمَْ يػَنػْضُذْ فِيوِ قَدَرهُُ ، فػَلَئِْ  قػُلْتُمْ : قَدْ قاَؿَ لِيمًا لرَِبِِِّمْ وَتَلْعِيضًا لِأنَػْضُسِهِمْ : أَفْ يَكُوفَ شَيْءٌ مَِ  الْأَشْيَاءِ لمَْ يُُِطْ بِوِ عِلْمُوُ ، وَلمَْ يُُْ وَتَسْ 

ُ تػَعَالَى فِ كِتَابِوِ كَذَا وكََذَا ، وَلَ  ُ تػَعَالَى أنََّوُ كَذَا وكََذَا ؟ لَقَدْ قػَرَءُوا مِنْوُ مَا قَدْ قػَرأَْتُُْ ، وَعَلِمُوا مِْ  تََوِْيلِ اللََّّ  وِ مَا جَهِلْتُمْ مَّا أنَػْزَؿَ اللََّّ

‚Then the Muslims heard it from the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) and they 

spoke (about it) in the lifetime of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) and after his 

death based upon certainty, belief and submission to their Lord and while ascribing weakness to 

themselves; that there could be something which he did not know about, or he had not written down 

and his Qadar had not brought it about. So if you say: ‘Verily Allāh said such and such in His 

Book’ and ‘Did Allāh not reveal such and such is His Book?’ (Then I answer to you:) Verily did 

they read from it (i.e. the Qurān) what you also read, and they knew about its interpretations that 



  Tawakkul 

 6  

 

which you are ignorant about.‛ (Ash-Sharī’ah by Al-Ajurri, Al-Bida’ by Ibn Al-Waddāh and 

others) 

Al-Barbahārī said: 

واد الأعظم الح  وأىلو فم  خالف لأمتو السنة وأوضحها لأصحابو وىم الجماعة وىم السواد الأعظم والسصلى الله عليه وسلم فقد بنٌ رسوؿ الله 
 .فِ شيء م  أمر الدي  فقد كضرصلى الله عليه وسلم أصحاب رسوؿ الله 

‚Verily did the Messenger of Allāh (sallAllāhu alayhi wa sallam) clarify the Sunnah for his Ummah 

and he made it clear for his Companions, and they are the Jamā’ah, and they are As-Suwād Al-

A’dham, and As-Suwād Al-A’dham is the truth and its people. So whoever opposes the 

Companions of the Messenger of Allāh (sallAllāhu alayhi wa sallam) in anything from issues of the 

religion then he has committed kufr.‛ (Sharh As-Sunnah by Al-Barbahārī) 

Al-Ājurrī said: 

أف أى، الح  يصضوف الله عز وج، نّا وصف بو نضسو عز وج،، ونّا وصضو بو رسولو  -وفقنا الله وإياكم للرشاد م  القوؿ والعم،-اعلموا 
 ، وىذا مذىب العلماء مم  اتبع ولم يبتدع-رضي الله عنهم-صلى الله عليه وسلم، ونّا وصضو بو الصحابة 

‛Know – may Allāh give us and you success to right guidance in speech and deeds  - that the people 

of the truth describe Allāh – ‘azza wa jalla – with what He described Himself with and with what 

His Messenger (sallAllāhu ‘alayhi wa sallam) described him with, and with what the Sahābah 

(radiAllāhu ‘anhum) described him with. And this is the madhhab of the scholars who followed and 

did not invent innovations.‛ (Ash-Sharī’ah by Al-Ājurrī) 

So let anyone who prefer anything over the words of the Companions of Muhammad 

(sallAllāhu ‘alayhi wa sallam) revise his manhaj in knowledge, and align it with what the 

Salaf were upon. For verily dismissing their words or turning to something else than it is a 

blameworthy deed in Islām. 

Al-Haytham ibn Jamīl said: 

 عبد الله إف عندنَ قوما وضعوا كتبا يقوؿ أحدىم : ثنا فلاف ع  فلاف ع  عمر ب  الخااب بكذا وكذا وفلاف قلت لدالك ب  أنس : يا أبا
قاؿ مالك : وصح عندىم قوؿ عمر ؟ قلت : إنما ىي رواية كما صح عندىم قوؿ إبراىيم ،  . ع  إبراىيم بكذا ، ويأخذ بقوؿ إبراىيم
 . فقاؿ مالك : ىؤلْء يستتابوف ، والله أعلم

‚I said to Mālik ibn Anas: ‘O Abū ‘Abdullāh. Verily with us is a people who has written books and 

one of them say: ‘(It was narrated) from fulān, from fulān, from ‘Umar ibn Al-Khattāb saying this 

and this, and (it was narrated) from fulān from Ibrāhīm saying this’, and then he takes the opinion 
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of Ibrāhīm.’ Mālik said: ‘And the opinion of ‘Umar is correct (i.e. the narration is correct) for 

them?’ I said: ‘It is verily a narration, just like the opinion of Ibrāhīm is correct for them.’ So Mālik 

said: ‘These people should be asked to make tawbah, and Allāh knows best.’‛ (I’lām Al-

Mawaqqi’īn by Ibn Al-Qayyim) 

And Abū ‘Abdullāh Al-Qawārīrī said: 

!  سمعت أحمد يذاكر رجلًا فقاؿ لو الرج،: قاؿ عااء، فأخذ أحمد نعلو وقاؿ: أقوؿ لك: قاؿ اب  عمر، وتقوؿ: قاؿ عااء، م  عااء؟
  !وم  أبوه؟

‚I heard Ahmad discuss with a man when the man said to him: ‘’Atā said.’ So Ahmad took his 

sandal and said: ‘I say to you: Ibn ‘Umar said, and you say to me: ‘Atā said. Who is ‘Atā?! And 

who is his father?!’‛ (Al-Jāmi’ li-‘Ulūm Al-Imām Ahmad) 

And there is much much more than this which could be narrated regarding the 

precedence and knowledge of the Sahābah (radiAllāhu ‘anhum), and that the tābi’ūn and tābi’ 

tābi’īn acquired their status in this religion by being the students of the Sahābah and the 

conveyors of their knowledge. 

What testifies to this is that Ahlus-Sunnah established many of the Sifāt (Attributes) of 

Allāh based upon a narration from only one Sahābī, and they even affirmed that Allāh – 

the Exalted – will let Muhammad (sallAllāhu ‘alayhi wa sallam) sit upon the Throne based 

upon the narration of a tabi’ī, which will be dealt with in the next section. 

So it is not allowed to dismiss their words. Rather if they disagreed then it is allowed to 

follow either of their sayings, which only testifies to the worth of their words and their 

status in this religion. 
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The athar (narration) of Mujāhid and how the scholars of Sunnah accepted it 

Allāh – the Exalted – said: 

عَثَ   كَ رَبُّكَ مَقَامًا لزَّْمُودًاوَمَِ  اللَّيِْ، فػَتػَهَجَّدْ بِوِ نََفِلَةً لَّكَ عَسَىٰ أَف يػَبػْ

“And from (a part of) the night, perform the night prayer as a voluntarily act of worship 

for you. Perhaps your Lord will resurrect you to Maqāman Mahmūdan (a praised 

position).” (Al-Isrā 17:79) 

This verse was interpreted in two different ways. 

The first: That the praised position means the shafā’ah (intercession) which the Messenger 

of Allāh (sallAllāhu ‘alayhi wa sallam) will be given of the Day of Resurrection. 

The second: That the praised position means that Allāh – the Exalted – will let the 

Prophet (sallAllāhu ‘alayhi wa sallam) sit upon His Throne in order to show the people 

the high status of the Prophet (sallAllāhu ‘alayhi wa sallam). And this interpretation is based 

upon narrations from Mujāhid – rahimahullāh – a tābi’ī and student of Ibn ‘Abbās 

(radiAllāhu ‘anhu). 

And there is no problem in interpreting this verse with both interpretations. 

Ibn Jarir At-Tabari said: 

َـ الْمَحْمُودَ ىُوَ  عِيو  وَىَذَا ليَْسَ مُنَاقِلًا لِمَا اسْتػَضَاضَتْ بِوِ الْأَحَادِيثُ مِْ  أَفَّ الْمَقَا َـ وَيَدَّ سْلَا تَحُِ، الْإِ يعِ مَْ  يػَنػْ الشَّضَاعَةُ بِاتِّضَاؽِ الْأئَِمَّةِ مِْ  جََِ
اَ أنَْكَرهَُ بػَعْضُ الجَْهْمِيَّة -لَْ يػَقُوؿُ إفَّ إجْلَاسَوُ عَلَى الْعَرْشِ مُنْكَر  وَإِنمَّ

‛And this does not contradict what the ahādīth have explained of that the praised position is the 

intercession, by the agreement of the aimmah among everyone who ascribes to Islām and claims it. 

No-one says that Him letting him sit upon the Throne is rejected, and verily did a group of the 

Jahmiyyah reject it.‛ (Majmū’ Al-Fatāwā by Ibn Taymiyyah) 

Al-Khallāl narrated: 

ثػَنَا ىَارُوفُ بُْ  مَعْرُوؼٍ، عَِ  ابِْ  فُلَيٍْ،، عَْ  ليَْثٍ، عَْ  لُرَاىِدٍ }عَسَى أَفْ يػَبػْعَثَكَ ربَُّكَ مَقَامًا  - 868 [ قاَؿَ: 97لَزْمُودًا{ ]الإسراء: حَدَّ
 يػُقْعِدُهُ عَلَى الْعَرْشِ 

‛268 – Hārūn ibn Ma’rūf narrated to us, from Ibn Fudayl, from Layth, from Mujāhid (regarding 

His words): ‚Perhaps your Lord will resurrect you to Maqāman Mahmūdan (a praised 
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position).‛ (Al-Isrā17:79) He said: ‘He will let him sit upon the Throne.’‛ (Kitāb As-Sunnah by 

Al-Khallāl) 

Not only did the scholars of Sunnah accept this narration and narrate it, rather they also 

accused the one who rejected it in his Islām, and of being a jahmī. And the narrations 

regarding this fact are many, but a few has been chosen in order for this text not to be too 

long. 

Al-Khallāl narrated: 

، عَْ  إبِػْراَىِيمَ الزُّىْريِِّ  - 852 ثػَنَا أبَوُ الْقَاسِمِ بُْ  الْجبََلِيِّ عْتُ أَبَا بَكْرِ بَْ  صَدَقَةَ، يػَقُوؿُ: حَدَّ عْتُ ىَارُوفَ بَْ  مَعْرُوؼٍ، يػَقُوؿُ: وَسمَِ ، قاَؿَ: سمَِ
 «ثَ ابِْ  فُلَيٍْ، عَْ  ليَْثٍ، عَْ  لُرَاىِدٍ إِلَّْ الجَْهْمِيَّةُ ليَْسَ يػُنْكِرُ حَدِي»

‛253 – And I heard Abū Bakr ibn Sadaqah say: Abū Al-Qāsim ibn Al-Jabalī narrated to us, from 

Ibrāhīm Az-Zuhrī who said: I heard Hārūn ibn Ma’rūf say: ‘No-one rejects the hadīth of Ibn 

Fudayl, from Layth, from Mujāhid except the Jahmiyyah.’‛ (Kitāb As-Sunnah by Al-Khallāl) 

Ibn ‘Umayr said: 

 سمعت أحمد ب  حنب، سئ، ع  حديث لراىد يقعد محمداً على العرش فقاؿ: قد تلقتو العلماء بقبوؿ، نسلم الخبر كما جاء

‚I heard Ahmad ibn Hanbal while he was asked about the hadīth of Mujāhid (that states) that He 

will let Muhammad sit upon the Throne. So he said: ‘Verily did the scholars receive it with accept, 

(and) we submit to the information in the way it was narrated.’‛ (Ibtāl At-Tawīlāt by Abū Ya’lā) 

Al-Khallāl narrated: 

عْتُ ىَذَا الْحدَِيثَ مِْ  جََاَعَةٍ، وَمَا رأَيَْتُ أَحَدًا مَِ  الْمُحَدِّثِنٌَ يػُنْكِرهُُ، وكََافَ عِنْدَنََ فِ  أي اب  أحمد ب  حنب،:-قاَؿَ عَبْدُ اللََِّّ  - 879 سمَِ
اَ تػُنْ  عْنَاهُ مَِ  الْمَشَايِخِ أَفَّ ىَذَا الْحدَِيثَ إِنمَّ ى كِرهُُ الْجهَْمِيَّةُ، وَأَنََ مُنْكَرٌ عَلَى كُ،ِّ مَْ  رَدَّ ىَذَا الْحدَِيثَ، وَىُوَ مُتَّهِمٌ عَلَى رَسُوؿِ اللََِّّ صَلَّ وَقْتٍ مَا سمَِ

 اللهُ عَلَيْوِ وَسَلَّمَ 

‛279 – Abdullāh (i.e. ibn Ahmad ibn Hanbal) said: ‘I heard this hadīth from a group (of the 

scholars) and I did not see anyone among the people of hadīth reject it. And with us in the time 

when it was narrated there were mashāyikh (pl. shaykh) (who said) that this hadīth was verily 

rejected by the Jahmiyyah. And I reject everyone who rejects this hadīth, and he is making 

accusations against the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam).’‛ (Kitāb As-Sunnah 

by Al-Khallāl) 
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Al-Khallāl also narrated: 

عْرفِوُُ عِنْدَ لُزَدِّثٍ، وَلَْ عِنْدَ أَحَدٍ مِْ  إِخْوَاننَِا، وَلَْ عَلِمْتُ لَْ أعَْرِؼُ ىَذَا الْجهَْمِيَّ الْعَجَمِيَّ، لَْ نػَ »قاَؿَ أبَوُ بَكْرٍ يَُْنٍَ بُْ  أَبِ طاَلِبٍ:  - 867
تَمَلَوُ وَاحْ  لُرَاىِدٍ، يػُقْعِدُ لُزَمَّدًا صَلَّى اُلله عَلَيْوِ وَسَلَّمَ عَلَى الْعَرْشِ "، رَوَاهُ الْخلَُْ  عَِ  ابِْ  فُلَيٍْ، عَْ  ليَْثٍ عَ ْ « أَحَدًا رَدَّ حَدِيثِ لُرَاىِدٍ 

ثوُا بِوِ عَلَى رءُُوسِ الْأَشْهَادِ، لَْ يدَْفػَعُوفَ ذَلِكَ، يػَتػَلَقَّوْنوَُ بِالْقَبُوؿِ  وَالسُّرُورِ بِذَلِكَ، وَأَنََ فِيمَا أرََى أَنِّّ أعَْقُِ، مُنْذُ سَبْعِنٌَ الْمُحْدِثوُفَ الثِّقَاتُ، وَحَدَّ
تػُ سَنَةً، وَاللََِّّ مَا أعَْرِؼُ أَحَدًا رَدَّهُ  تَدعٍَ خَبِيثٍ، يدَْعُو إِلَى خِلَاؼِ مَا كَافَ عَلَيْوِ أَشْيَاخُنَا وَأئَِمَّ نَا، عَجََّ، اللََُّّ لَوُ ، وَلَْ يػَردُُّهُ إِلَّْ كُ،ُّ جَهْمِيٍّ مُبػْ

للََِّّ الَّذِي عَدَؿَ عَنَّا مَا ابػْتَلَاهُ بِوِ وَالَّذِي عِنْدَنََ، وَالحَْمْدُ للََِّّ أَنََّ نػُؤْمُِ  نَُِدِيثِ الْعُقُوبةََ، وَأَخْرَجَوُ مِْ  جِوَارنََِ، فإَِنَّوُ بلَِيَّةٌ عَلَى مَِ  ابػْتلُِيَ بِوِ، فاَلحَْمْدُ 
 لُرَاىِدٍ وَنػَقُوؿُ بِوِ عَلَى مَا جَاءَ 

‛267 – Abū Bakr Yahyā ibn Abū Tālib said: ‚I do not know this foreign jahmī, nor do we know him 

with any muhaddith (narrator of hadīth), nor among any of our brothers. And I do not know 

anyone who rejected the hadīth of Mujāhid: ‘That He will let Muhammad (sallAllāhu ‘alayhi wa 

sallam) sit upon the Throne.’ The people narrated it from Ibn Fudayl, from Layth, from Mujāhid. 

And the trustworthy narrators of hadīth carried it, and they narrated it in front of the people. And 

they did not refrain from doing so (and) they received it with accept and pleasure. And according to 

me then what I have been aware of for sixty years is that by Allāh, I know no-one who rejected it. 

And no-one rejects it except every dirty jahmī mubtadi’ (innovator), who invites to the opposite of 

what our ashyākh (pl. shaykh) and our aimmah (leaders) have been upon. May Allāh hasten his 

punishment and expel him from among us. For he is verily a trial for whoever is tested through 

him. So all praise is due to Allāh who turned away from us that which he has tested him with and 

for what we have (of guidance). And all praise is due to Allāh for that we believe in the hadīth of 

Mujāhid, and that we mention it according to how it was narrated.’‛ (Kitāb As-Sunnah by Al-

Khallāl) 

Al-Ājurrī said: 

 :باب ذكر ما خصّ الله عزّ وجّ، بو النبي م  الدقاـ المحمود القيامة

، وأما حديث لُراىد )) يقعده معو على الع رش (( فقد تلقّاه الشُّيوخ م  أى، العلم والنَّق، لحديث رسوؿ الله صلى الله عليه وسلم تلَقّوىا بأحس  تل ٍّ
 .وقبلوىا بأحس  قبوؿ، ولم ينُكروىا، وأنكروا على م  ردَّ حديث لُراىدٍ إنكاراً شديدًا، وقالوا: م  ردَّ حديث لراىد فهو رجُ، سُوء

قبوؿ ما رسمناه فِ ىذه الدسألة مما تقدّـ ذكرنَ لو، وقبوؿ حديث لُراىد، وترؾ الدعارضة والدناظرة فِ ردِّه،  -والحمد لله  -قلت: فمذىبنا 
 .والله الدوف  لكُّ، رشادٍ، والدعنٌ عليو

‚Chapter: The mention of what Allāh – ‘azza wa jalla – made specific for the Prophet of praised 

position on the Resurrection: 
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Regarding the hadīth of Mujāhid: ‘That He will let him sit with Him upon the Throne.’1 Then the 

shuyūkh from the people of knowledge and the narrators of the hadīth of the Messenger of Allāh 

(sallAllāhu ‘alayhi wa sallam) verily received it with the best receipt, and they accepted it with the 

best acceptance. And they did not reject it, rather they rejected those who rejected the hadīth of 

Mujāhid with a severe rejection. And they said: ‘Whoever rejects the hadīth of Mujāhid he is a bad 

man.’ 

I said: So our madhab – and all praise is due to Allāh – is the acceptance of what we outlined in this 

issue of that which we have already mentioned. And the acceptance of the hadīth of Mujāhid and 

leaving the opposition and the discussion regarding its rejection2. And Allah is the One who gives 

success to every guidance and the One who helps in it.‛ (Ash-Sharī’ah by Al-Ājurrī) 

And all these sayings show how the scholars would make the acceptance and the 

narration of the Salaf a condition for accepting the information. So what they accepted, 

then no-one had the right to reject it, and whatever they rejected then only a misguided 

innovator would accept it. 

Furthermore the rejection of the narration of Mujāhid for them was considered an attack of 

Ibn ‘Abbās (radiAllāhu ‘anhu) because Mujāhid was a student of Ibn ‘Abbās and he learned 

the tafsīr from him. 

Mujāhid himself said: 

 ؟ ثَلَاثَ عَرَضَاتٍ أقَِضُوُ عَلَى كُ،ِّ آيةٍَ أَسْألَوُُ فِيمَا نػَزلََتْ وكََيْفَ كَانَتْ  عَبَّاسٍ  ابْ ِ  عَرَضْتُ الْقُرْآفَ عَلَى

‚I presented the complete Qurān to Ibn ‘Abbās three times, where I stopped him at every verse 

asking him regarding what, it was revealed and how it was?‛ (Hilyah Al-Awliyā by Abū 

Nu’aym) 

So the dismissal of the words of Mujāhid in reality is either accusing him of lying, or a 

dismissal of the words of Ibn ‘Abbās (radiAllāhu ‘anhu) which in reality is the dismissal of 

the words of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam). 

                                                
1 Some said that Allāh will let the Prophet (sallAllāhu ‘alayhi wa sallam) sit upon the Throne, while other used 

the wording that Allāh – the Exalted - will let the Prophet (sallAllāhu ‘alayhi wa sallam) sit with Him upon the 

Throne. Both wordings are accepted by the Salaf. 
2 This means not to discuss with those who reject it. And this is the way of the Salaf. They would leave 

discussions, arguing and debate. The truth is presented, and whoever wants to accept it may accept, and 

whoever wants to leave it can do so. 
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Hārūn ibn Ma’rūf – who was one of the teachers of Imām Ahmad – said regarding the one 

who rejects the narration of Mujāhid: 

حدثنا محمد ب  فلي، ع  ليث ع  لراىد فِ قوؿ الله تبارؾ وتعالى عسى أف يبعثك ربك مقاما لزمودا قاؿ يجلسو على العرش فبلغني أف 
اس قصد فعلى رسوؿ الله رد وإف  مسلوبا م  الجهاؿ أنكر ذلك فنظرت فِ إنكاره فإف كاف قصد لراىدا فاب  عباس قصد وإف كاف لْب  عب

  كاف على رسوؿ الله رد فبالله كضر

‚Muhammad ibn Fudayl narrated to us, from Layth, from Mujāhid regarding Allāh’s – tabāraka 

wa ta’ālā – words: ‚Perhaps your Lord will resurrect you to Maqāman Mahmūdan (a 

praised position).‛ He said: ‘He will let him sit upon the Throne.’ So it reached me that a deviant 

group of ignorant people rejected this. So I looked into his rejection: If he intended (to discredit) 

Mujāhid, then he intended (to discredit) Ibn ‘Abbās. And if he intended (to discredit) Ibn ‘Abbās 

then he has verily rejected the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam). And if the 

rejection is against the Messenger of Allah, then he is kāfir billāh (disbeliver in Allāh).‛ (As-

Sunnah by Al-Khallāl) 

These are strong words which the reader should have in mind when he reads the next 

section of this text. Because if these are the words regarding the one who rejects the words 

of the student of Ibn ‘Abbās (radiAllāhu ‘anhu), then how about the one who rejects the 

words of Ibn ‘Abbās himself?! 

And whoever wants to read more about the issue of Allāh letting the Prophet (sallAllāhu 

‘alayhi wa sallam) sit upon the Throne, can return to the risālah ‚Kitāb Al-Maqām Al-

Mahmūd war-Radd ‘alā man radda hadīth Mujāhid‛ by Abū Bakr Al-Marrūdhī. 
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The accusation and injustice against Ibn ‘Abbās (radiAllāhu ‘anhu) 

Currently the issue of the shape of the earth is being discussed among the Muslims on 

social media and elsewhere (and this issue is not the topic of this text). And when 

someone presented the following words of Ibn ‘Abbās (radiAllāhu ‘anhu) the catastrophes 

started to emerge. 

Allāh – the Exalted – said: 

 ف وَالْقَلَمِ وَمَا يَسْارُُوفَ 

“Nun. And the pen and what they inscribe.” (Al-Qalam 68:1) 

Ibn ’Abbās (radiAllāhu ’anhu) said in his tafsīr of this verse: 

 -يعني الحوت  –أوّؿ ما خل  الله م  شيء القلم ، فجرى نّا ىو كائ  ، ثم رفع نِار الداء ، فخلقت منو السماوات ، ثم خل  " النوف " 
أ : )ف وَالْقَلَمِ فبسات الأرض على ظهر النوف ، فتحركّت الأرض فمادت ، فأثبت بالجباؿ ، فإف الجباؿ لتضخر على الأرض ، قاؿ : وقر 

 ) وَمَا يَسْارُُوفَ 

‚The first thing Allāh created was the pen. And it wrote what is going to be (or exist). Then the 

smoke from the water rose up, and the heavens were created from it. Then He created the Nūn (i.e. 

the whale) and the earth was spread out upon the back of the Nūn, and the earth moved and shook. 

Then it was made steady by the mountains, and verily the mountains boast to the earth (over this). 

He (i.e. the narrator) said: And he (i.e. Ibn ‘Abbās) recited: ‚Nun. And the pen and what they 

inscribe.‛‛ 

This was narrated by ‘Abdur-Razzāq in his ‚Tafsīr (2/307)‛ and Ibn Abī Shaybah (14/101) 

and Ibn Abī Hātim. And likewise it is in the tafsīr of Ibn Kathīr (8/210) and At-Tabarī in 

‚Jāmi’ Al-Bayān (23/140)‛, and Al-Hākim in ‚Al-Mustadrak (2/540) and many others. All 

of them narrate it by way of Al-A’mash, from Abū Dhabyān Husayn ibn Jundub, from Ibn 

‘Abbās. And the isnād (chain of narration) is sahīh (correct). Al-Hākim said: ‚This is a sahīh 

hadīth according to the two shaykhs (i.e. Al-Bukhārī and Muslim) and they did not narrate it.‛ 

And Adh-Dhahabī said in ‚At-Talkhīs‛: ‚It is (correct) according to the conditions of Al-

Bukhārī and Muslim.‛ Just as this was narrated from Mujāhid, Muqātil, As-Suddī and Al-

Kalbī. And see ‚Ad-Dar Al-Manthūr (8/240)‛ and ‚Tafsīr ibn Kathīr (8/185)‛ in the 

beginning of the tafsīr of Sūrah Al-Qalam. 

And this narration obviously opposes much of the information which people believe in 

today regarding the earth and the creation, so instead of accepting it some turned to 
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dismissing it by the claim that Ibn ‘Abbās (radiAllāhu ‘anhu) had this information from 

Banū Isrāīl – i.e. that it is based upon Isrāīiliyyāt – and thus it is not taken into 

consideration, while other claims that the narration is odd or strange in order to dismiss 

the words of Ibn ‘Abbās (radiAllāhu ‘anhu). 

But far away is this claim from the manhaj of the Salaf. And the follower of the Sunnah and 

the believer in the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) stubbornly refuses to 

accept such a claim. 

First of all in order to make such a claim, the claimer must have a predecessor from the 

Salaf in this. It is under no circumstances allowed for anyone today to dismiss something 

which the Salaf chose to accept and narrate, and thereby say that he knows better about the 

religion than they did. 

Therenext, if anyone today can claim that the narrations which the Salaf narrated with 

acceptance can be dismissed, then to where goes the border? Is it then every time 

something is not in agreement with what we ourselves believe in, or it opposes our lust 

and desires then we reject, distort or dismiss? Verily this is the way of the Jews by the Text 

of the Qurān. Verily Allāh – the Exalted – says: 

بػْتُمْ وَفَريِقًا تػَقْتػُلُوفَ أفََكُلَّمَا جَاءكَُمْ رَسُوؿٌ نّاَ لَْ تػَهْوَى أنَػْضُسُ   كُمُ اسْتَكْبػَرْتُُْ فػَضَريِقًا كَذَّ

”Is it every time a messenger comes to you with something which your souls do not 

desire then you become arrogant? So a group of them you rejected and a group you 

kill.” (Al-Baqarah 2:87) 

And this claim – by the permission of Allāh – will be refuted through several points that 

leave no doubt whatsoever for the reader, that what is correctly narrated from Ibn ‘Abbās 

is not allowed to dismiss under any claim, excuse or explanation. 

 

1. The Prophet (sallAllāhu ‘alayhi wa sallam) informed the Sahābah (radiAllāhu 

‘anhum) about these types of issues, such as the reality of the creation. 

‘Umar ibn Al-Khattāb (radiAllāhu ’anhu) said: 

َـ فِينَا النبيُّ صَلَّى اُلله عليو وسلَّمَ مَقَامًا، فأخْبػَرَنََ  ََ ذلكَ مَ  قاَ  ع  بَدْءِ الخلَِْ ، حََّّ دَخََ، أىَُْ، الجنََّةِ مَنَازلَِذمُْ، وأىَُْ، النَّارِ مَنَازلَِذمُْ، حَضِ
 .حَضِظوَُ، ونَسِيَوُ مَ  نَسِيَوُ 
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‛The Prophet (sallAllāhu ‘alayhi wa sallam) stood up among us on one occasion. Then he informed 

us about the beginning of the creation and until the people of Paradise will enter their abodes and 

the people of the fire will enter their abodes. Then whoever remembered this remembered it and 

whoever forgot it forgot it.‛ (Sahīh Al-Bukhārī) 

And Abū Sa’īd Al-Khudrī (radiAllāhu ’anhu) said: 

َـ خَايبًا فلَم يدعَ شيئًا يَكوفُ إلى ق ياِـ السَّاعةِ إلَّْ أَخبرنَ صلَّى بنا رسوؿُ اللََِّّ صلَّى اللََُّّ عليوِ وسلَّمَ يومًا صلاةَ العصرِ بنَهارٍ ثمَّ قا
 نسيَوُ  م  ، ونَسيَوُ  حضظوَُ  م  حضِظَوُ  بِوِ 

‛The Prophet (sallAllāhu ’alayhi wa sallam) prayed the afternoon prayer with us in the day, then 

the stood up and gave a speech. And he did not leave anything of what exists until the 

establishment of the Hour except that he informed us about it. Then whoever remembered this 

remembered it and whoever forgot it forgot it.‛ (At-Tirmidhī – hasan sahīh) 

So the basic standpoint is that whatever Ibn ‘Abbās (radiAllāhu ‘anhu) said, then this is 

from the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam). 

 

2. The du’a of the Prophet (sallAllāhu ‘alayhi wa sallam) for Ibn ‘Abbās 

Ibn ‘Abbās (radiAllāhu ‘anhu) said: 

 .الدِّي ِ  فِ فػَقِّهْوُ  اللَّهُمَّ  أفَّ النبيَّ صَلَّى اللهُ عليو وسلَّمَ دَخََ، الَخلَاءَ، فػَوَضَعْتُ لو وضُوءًا قاؿَ: مَ  وضَعَ ىذا فَأُخْبرَ فَقاؿَ 

‛That the Prophet (sallAllāhu ’alayhi wa sallam) entered the khalā3, so I put water for 

him to perform the wudū with. He said: ‘Who put this?’ So he was informed. Then he said: 

‘O Allāh give him understanding in the religion.’‛ (Sahīh Al-Bukhārī) 

And in a version from Imām Ahmad: 

بيتِ مَيمونةَ فوضَعْتُ لو وَضوءًا مَِ  الليِ، قاؿ : فقالتْ مَيمونةُ : يا رسوؿَ اِلله وضَع لك ىذا  فِ اِلله صلَّى اُلله عليوِ وسلَّمَ كافأفَّ رسوؿَ 
 وعلِّموُ التأوي،َ  الدي ِ  فِ فقِّهْوُ  اللهم عبدُ اِلله بُ  عباسٍ فقاؿ

‛That the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) was in the house of 

Maymūnah, so I placed some water to perform the wudū with in the night. He said: So 

Maymūnah said: ‘O Messenger of Allāh, ‘Abdullāh ibn ‘Abbās has put this for you.’ So he 

                                                
3 An empty space used as lavatory. 
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said: ‘O Allāh, give him understanding in the religion and teach him the interpretations 

(of the Quran).’‛ (Musnad Ahmad – sahīh isnād) 

 

3. The source of the knowledge of Ibn ’Abbās 

First of all Ibn ‘Abbās was always close to the Messenger of Allāh (sallAllāhu ‘alayhi wa 

sallam) and this increased even more when the Prophet (sallAllāhu ‘alayhi wa sallam) 

married Maymūnah bint Hārith, because she was the maternal aunt of Ibn ‘Abbās, which 

enabled him to come into the house of the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam). 

Furthermore he took his knowledge from the Sahābah (radiAllāhu ‘anhum). 

Ibn Kathīr gathered some narrations regarding Ibn ‘Abbās (radiAllāhu ‘anhu): 

وقاؿ أحمد : ع  عبد الرزاؽ ، ، ع  معمر ، قاؿ : عامة علم اب  عباس م  ثلاثة م  عمر ، و علي ، و أبِ ب  كعب . وقاؿ طاوس : 
إف كنت لأسأؿ ع  الأمر الواحد ثلاثنٌ م  أصحاب رسوؿ الله صلى الله عليه وسلم . وقاؿ مغنًة ، ع  الشعبي قاؿ : قي، لْب  ع  اب  عباس أنو قاؿ : 

عباس : أنى أصبت ىذا العلم ؟ قاؿ : بلساف سئوؿ ، وقلب عقوؿ . وثبت ع  عمر ب  الخااب أنو كاف يجلس اب  عباس مع مشايخ 
لقرآف عبد الله ب  عباس ، وكاف إذا أقب، يقوؿ عمر : جاء فَّ الكهوؿ ، وذو اللساف السئوؿ والقلب الصحابة ، ويقوؿ : نعم ترجَاف ا

العقوؿ . وثبت فِ الصحيح أف عمر سأؿ الصحابة ع  تضسنً إذا جاء نصر الله والضتح فسكت بعض وأجاب بعض نَواب لم يرتلو عمر 
 نعي إليو ، فقاؿ : لْ أعلم منها إلْ ما تعلم . وأراد عمر بذلك أف يقرر عندىم ، ثم سأؿ اب  عباس عنها فقاؿ : أج، رسوؿ الله صلى الله عليه وسلم

 وكبنً منزلتو فِ العلم والضهم . جلالة قدره ،

‚And Ahmad said: ‘From ‘Abdur-Razzāq, from Ma’mar who said: Most of the knowledge of Ibn 

‘Abbās is from three (persons). From ‘Umar, ‘Alī and Ubay ibn Ka’b.’ And Tāwūs said: From Ibn 

‘Abbās that he said: ‘I used to ask about one issue thirty of the Companions of the Messenger of 

Allāh (sallAllāhu ‘alayhi wa sallam).’ And Al-Mughīrah said: From Ash-Sha’bī who said: ‘It was 

said to Ibn ‘Abbās: How did you acquire this knowledge? He said: With a tongue that asks a lot and 

a wise heart.’ And it is narrated from ‘Umar ibn Al-Khattāb that he used to have Ibn ‘Abbās sit 

with the elders among the Sahābah, and he would say: ‘What a good interpreter of the Qurān 

‘Abdullāh ibn ‘Abbās is.’ And he used to say when he would come: ‘Here comes the boy of maturity, 

who has a tongue that asks a lot and a wise heart.’ And it is narrated in the Sahīh that ‘Umar asked 

the Sahābah regarding the tafsīr of ‚When the victory of Allāh comes, and the opening.‛ So 

some were quiet and other gave answers which ‘Umar was not pleased with. Then he asked Ibn 

‘Abbās regarding it so he said: ‘The death of the Messenger of Allāh was declared him.’ So he (i.e. 

‘Umar) said: ‘I do not know about it, except that which you know.’ And by this ‘Umar wanted to 
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establish with them his (i.e. Ibn ‘Abbās) high status and his lofty degree in knowledge and 

understanding.‛ (Al-Bidāyah wan-Nihāyah) 

Ubay ibn Ka’b (radiAllāhu ‘anhu) said regarding Ibn ‘Abbās while he was with him: 

  .أف يضقهو فِ الدي  -صلى الله عليه وسلم  -ىذا يكوف حبر ىذه الأمة ، أرى عقلا وفهما . وقد دعا لو رسوؿ الله 

‚This one will be the scholar of this Ummah. I see (in him) intellect and understanding. And verily 

did the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) make du’ā for him that (Allāh) gives him 

understanding in the religion.‛ (Siyar Al-A’lām An-Nubalā by Adh-Dhahabī) 

Sa’īd ibn Jubayr said: 

لُغْ فِ الْضِقْوِ وَالتػَّضْسِنًِ شَأْوَ ابِْ  عَبَّ  ثػَنَا الْبَحْرُ , يػَعْنُوفَ ابَْ  عَبَّاسٍ , وَمَاتَ بِالاَّائِفِ , فَلَرَبَ ابُْ  الْحنََضِ وَلَمْ يػَبػْ يَّةِ عَلَى اسٍ , وكََانوُا يػَقُولوُفَ : حَدَّ
نُّّ ىَذِهِ الْأمَُّةِ   . قػَبْرهِِ فُسْااَطاً , وَقاَؿَ : الْيػَوُْـ مَاتَ رَباَّ

‚And no-one reached the level of Ibn ‘Abbās in understanding and tafsīr. And they used to say: 

‘The ocean4 narrated to us’, and by that they meant Ibn ‘Abbās. And he died in At-Tāif. So Ibn Al-

Hanafiyyah raised a tent upon his grave and said: ‘Today a scholar of the Lord died.’‛ (Al-Irshād fī 

Ma’rifah ‘Ulamā Al-Hadīth) 

Al-Hasan Al-Basrī said: 

 أف اب  عباس كاف م  الإسلاـ نّنزؿ، وكاف اب  عباس م  القرآف نّنزؿ. قاؿ: وكاف يقوـ على منبرنَ ىذا فيقرأ البقرة وآؿ عمراف فيضسرىا
 .آية آية

‛That Ibn ’Abbās was on a special level in Islām. And Ibn ‘Abbās was on a special level with 

regards to the Qurān. He said: And he used to stand on this pulpit of ours and then recite Al-

Baqarah and Ālu ‘Imrān, and then interpret them verse for verse.‛ (Mukhtasar Tārīkh Dimashq 

by Ibn Mandhūr) 

 

4. He himself forbade seeking knowledge from Ahlul-Kitāb (the people of the Book) 

Ibn ’Abbās (radiAllāhu ‘anhu) said in a khutbah: 

                                                
4 Due to his vast amount of knowledge. 
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سْلِمِنٌَ، كيفَ تَسْألَوُفَ أىَْ، الكِتَابِ، وكِتَابُكُمُ الذي أنُْزؿَِ علَى نبَِيِّوِ صَلَّى اللهُ عليو وسلَّ 
ُ
، تػَقْرَؤُونوَُ لمَْ يُشَبْ، مَ أحْدَثُ الأخْبَارِ باللََِّّ يَا مَعْشَرَ الد

لوُا ما كَتَبَ اللََُّّ وغَيػَّرُوا بأيَْدِيهِمُ الكِتَابَ، فَقالوا: ىو مِ   ُ أفَّ أىَْ، الكِتَابِ بدََّ ثَكُمُ اللََّّ عِندِ اللََِّّ ليَِشْتػَرُوا بو ثََنًَا قلَِيلًا، أفلا يػَنػْهَاكُمْ ما وقدْ حَدَّ
 .ءَلتَِهِمْ، ولَْ واللََِّّ ما رأَيَػْنَا منهمْ رَجُلًا قَطُّ يَسْأَلُكُمْ عَِ  الذي أنُْزؿَِ علَيْكُمجَاءكَُمْ مَِ  العِلْمِ ع  مُسَا

‚O gathering of Muslims. How do you ask the people of the Book, while your Book which was 

revealed to His Prophet (sallAllāhu ‘alayhi wa sallam) is the latest information about Allāh. You 

read it and it has not been distorted. And verily did Allāh narrate to you that the people of the Book 

changed what Allāh wrote and they altered the Book with their hands. Then they said: ‘This is from 

Allāh’, in order for them to sell it for a cheap price. Did that which reached you of knowledge not 

prohibit you from asking them. And verily by Allāh, we never saw any man among them ask you 

regarding that which was revealed to you.‛ (Sahīh Al-Bukhārī) 

 

5. The Salaf accepted this narration and narrated it in their tafāsir, and they did not 

dismiss it as being from Isrāīiliyyāt, as being strange or opposing other narrations. 

Among that which is mentioned in Tafsīr Ad-Dar Al-Manthūr is: 

ُ الْقَلَمُ  - : »صَلَّى اللََُّّ عَلَيْوِ وَسَلَّمَ  -اؿَ : قاَؿَ رَسُوؿُ اللََِّّ قَ  ابِْ  عَبَّاسٍ  ، عَ ِ  وَابُْ  مَرْدُويَوْ  ، وَالاَّبػَراَنُّّ  ، ابُْ  جَريِرٍ  وَأَخْرجََ  إِفَّ أوََّؿَ مَا خَلََ  اللََّّ
 فاَلنُّوفُ الْحوُتُ، وَالْقَلَمُ الْقَلَمُ  ف وَالْقَلَمِ وَمَا يَسْارُُوفَ  :ثمَّ قػَرأََ « وَالْحوُتُ قاَؿَ : اكْتُبْ، قاَؿَ : مَا أَكْتُبُ؟ قاَؿَ : كُ،َّ شَيْءٍ كَائٍِ  إِلَى يػَوِْـ الْقِيَامَةِ 

‛And Ibn Jarīr, At-Tabarānī and Ibn Mardūyah narrated from Ibn ‘Abbās who said: The 

Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) said: ‘Verily the first Allāh created was the pen 

and the whale. He said: ‘Write.’ It said: ‘What should I write?’ He said: ‘Everything which will be 

until the Day of Resurrection.’ Then he recited: ‚Nūn. And the pen and what they inscribe.‛ 

So the Nūn is the whale, and the qalam is the pen.’‛ 

  .قاَؿَ : ىُوَ الْحوُتُ الَّذِي عَلَيْوِ الْأَرْضُ  ف : فِ قػَوْلِوِ  ابِْ  جُريَْجٍ  ، عَ ِ  وَابُْ  الْمُنْذِرِ  ، عَبْدُ بُْ  حُميَْدٍ  وَأَخْرجََ 

‛And ’Abd ibn Humayd and Ibn Al-Mundhir narrated from Ibn Jurayj regarding His words: 

‚Nūn.‛ He said: ‘It is the whale upon which the earth is.’‛ 

  .قاَؿَ : )ف( : الْحوُتُ الَّذِي نَْٓتَ الْأَرْضِ السَّابِعَةِ، وَ)الْقَلَمِ( الَّذِي كُتِبَ بِوِ الذّكِْرُ  لُرَاىِدٍ  عَ ْ  وَابُْ  الْمُنْذِرِ  ، عَبْدُ بُْ  حُميَْدٍ  وَأَخْرجََ 

‛And ’Abd ibn Humayd and Ibn Al-Mundhir narrated from Mujāhid who said: ‘Nūn: is the whale 

which is beneath the seventh earth. And the qalam is that which the dhikr is written down with.‛ 
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Ibn Abī Hātim narrated in his tafsīr of the verse: 

وـ ما ىو كائ  إلى اف تقوـ إف أوؿ شيء خل  الله القلم فقاؿ لو: اكتب فقاؿ: يا رب وما اكتب قاؿ: اكتب القدر فجرى م  ذلك الي
الساعة ثم طوى الكتاب وارتضع القلم وكاف عرشو على الداء فارتضع نِار الداء فضتقت منو السماوات ثم خل  النور فبسات الأرض عليو 
أ اب  عباس والأرض على ظهر النوف فاضارب النوف فمادت الأرض فاثبتت بالجباؿ فاف الجباؿ لتضخر على الأرض إلى يوـ القيامة ثم قر 

 .))والقلم وما يساروف

‛From Ibn ‘Abbās who said: ‘The first thing Allāh created was the pen. Then He said to it: ‘Write.’ 

So it said: ‘O my Lord, what should I write.’ He said: ‘Write Al-Qadar.’ So it wrote that day what 

will be until the Hour is established. Then the book was folded and the pen was lifted. And His 

Throne was upon the water. Then the smoke from the water emerged and the heavens were made 

from it. Then He created the light and the earth was spread out over it. And the earth is upon the 

back of the Nūn (whale). Then the whale shivered so the earth shook. Then it was made firm with 

mountains. And verily do the mountains boast to the earth (over this) until the Day of 

Resurrection.’ Then Ibn ‘Abbās recited: ‚Nūn. And the pen and what they inscribe.‛‛ 

And ‘Abdur-Razzāq narrated a similar narration in his tafsīr, and also Al-Hākim narrated 

it in his ‚Mustadrak ‘alā As-Sahīhayn‛. 

At-Tabarī mentioned it in his tafsīr of the first verse in Sūrah Al-Qalam and said: 

  .  تََوِْيِ، قػَوْلوِِ : ) ف ( فػَقَاؿَ بػَعْلُهُمْ : ىُوَ الْحوُتُ الَّذِي عَلَيْوِ الْأَرَضُوفَ اخْتػَلَفَ أىَُْ، التَّأْوِيِ، فِ 

‚The people of interpretation differed regarding the interpretation of His words: ‚Nūn‛. So some of 

them said: ‘It is the whale upon which the (seven) earths are upon.‛ 

Then he mentioned the narration from Ibn ‘Abbās – which have already been mentioned –

and then he also mentioned: 

ثػَنَا ثَنِي ; عِيسَى قاَؿَ : ثػَنَا أبَوُ عَاصِمٍ ، قاَؿَ : ثػَنَا لُزَمَّدُ بُْ  عَمْرٍو ، حَدَّ يعًا عَ ِ  وَرْقاَءُ ، قاَؿَ : ثػَنَا الحَْسَُ  ، قاَؿَ : ثػَنَا الْحاَرِثُ ، وَحَدَّ ابِْ   جََِ
يحٍ ،   .قاَؿَ : كَافَ يػُقَاؿُ : النُّوفُ : الْحوُتُ الَّذِي نَْٓتَ الْأَرْضِ السَّابِعَةِ  لُرَاىِدٍ ، أَخْبػَرهَُ عَ ْ  إبِػْراَىِيمَ بَْ  أَبِ بَكْرٍ ، أَفَّ  أَبِ نجَِ

‚Muhammad ibn ‘Amr narrated to us and said: Abū ‘Āsim narrated to us and said: ‘Īsā narrated to 

us and Al-Hārith (also) narrated to me (and said): Al-Hasan narrated to us and said: Warqā 

narrated to us – all of them from Abu Najīh – that Ibrāhīm ibn Abū Bakr informed him from 

Mujāhid who said: ‘It used to be said that An-Nūn is the whale which is under the seventh earth.’‛  
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And Al-Baghawī said in his tafsīr of the meaning of Nūn: 

  .وَالْكَلْبيِّ  وَالسُّدِّيِّ  وَمُقَاتِ،ٍ  لُرَاىِدٍ  هِ الْأَرْضُ . وَىُوَ قػَوْؿُ ىُوَ الْحوُتُ الَّذِي عَلَى ظَهْرِ   :ابُْ  عَبَّاسٍ  اخْتػَلَضُوا فِيوِ فػَقَاؿَ 

يَافَ  وَرَوَى طَ الْأَرْضَ عَلَى بَسَ قاَؿَ : أوََّؿُ مَا خَلََ  اللََُّّ الْقَلَمَ ، فَجَرَى نّاَ ىُوَ كَائٌِ  إِلَى يػَوِْـ الْقِيَامَةِ ، ثمَّ خَلََ  النُّوفَ فػَ  ابِْ  عَبَّاسٍ  عَ ِ  أبَوُ ظبَػْ
  )  . ف وَالْقَلَمِ وَمَا يَسْارُُوفَ  ( : ابُْ  عَبَّاسٍ   قػَرَأَ ظهَْرهِِ فػَتَحَرَّؾَ النُّوفُ فَمَادَتِ الْأَرْضُ ، فَأثُبِْتَتْ بِالْجبَِاؿِ وَإِفَّ الْجبَِاؿَ لتَػَضْخَرُ عَلَى الْأَرْضِ ثمَّ 

وِ ، فػَقَاؿَ    .وُ بػَلْهَوثُ اسمُْ  : عَلِيٍّ  لوُيِثاَ . وَعَ ْ   :كَعْبٌ  ليُُوثََ . وَقاَؿَ   :الْوَاقِدَيُّ  اسْموُُ [ يػَهْمُوتُ . وَقاَؿَ   ] :وَمُقَاتِ،ٌ  الْكَلْبِيُّ  وَاخْتػَلَضُوا فِ اسمِْ

‚They differed regarding it, so Ibn ‘Abbās said: ‘It is the whale upon whose back the earth is. And 

this is the opinion of Mujāhid, Muqātil, As-Suddī and Al-Kalbī. 

And Abū Dhabyān narrated from Ibn ‘Abbās who said: ‘The first thing Allāh created was the pen. 

And it wrote what is going to be (or exist). Then He created the Nūn (i.e. the whale) and the earth 

was spread out upon the back of the Nūn, so the Nūn moved and the earth shook. Then it was made 

steady by the mountains, and verily the mountains boast to the earth (over this).’ Then he recited: 

‚Nūn. And the pen and what they inscribe.‛ 

And they differed regarding its (i.e. the whale) name. So Al-Kalbī and Muqātil said: ‘Its name is 

Yamhūt. And Al-Wāqidī said: ‘Luyūthā.’ And Ka’b said: ‘Luwīthā.’ And from ‘Alī: ‘Its name is 

Balhawth.’‛ 

 

So they might have differed whether or not Nūn means the whale, but none of them 

dismissed the narration as being from Isrāīiliyyāt, or rejected its meaning or called it 

strange.  

So whoever came after the three praised generations, and he chooses to dismiss some of 

the knowledge which they acknowledged and narrated, then his dismissal is not taken 

into consideration, rather this is considered a fault in his beliefs and in his submission to 

the religion. 
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The words of the Salaf are the scale for accepting and rejecting the words of 

the latecomer, and NOT the other way around 

The manhaj of the Salaf is a manhaj of following and submission. If there exist a hadīth 

from the Messenger of Allāh (sallAllāhu ‘alayhi wa sallam) or a narration from the Sahābah 

(radiAllāhu ‘anhum) then it is upon you to adhere to it and believe in it without distorting it 

or dismissing it. Wherever they disagreed it is allowed for you to take one of their 

opinions, and wherever they agreed it is not allowed for you to exceed their agreement 

even by one step.  

This religion has been completed in the lifetime of the Messenger (sallAllāhu ‘alayhi wa 

sallam) and Allāh chose and praised the first generations for preserving and conveying the 

risālah of Muhammad (sallAllāhu ‘alayhi wa sallam) to the rest of us. We will never reach 

their level, we will never achieve their knowledge and we will never attain their merits. 

The Sahābah (radiAllāhu ‘anhum) has surpassed the rest of this Ummah by a length no-one 

will ever be able to catch up. So we must know our place in this religion as followers of the 

religion they conveyed to us, and not consider ourselves those who are reviewing what 

they brought in order to decide whether or not it is acceptable. Far far away is this from 

the way of the Salaf.  

Do you claim to be a follower of the Salaf, then do as they did. Stop at the correct narration 

and believe in it without hesitating. And know that your religion will never be healthy 

and correct until you prefer the three praised generations (Sahābah, tābi’ūn and tābi’ tābi’īn) 

over anyone else as the source of your knowledge, and make them the scale of what is 

right and wrong from everything which came after them, and not the other way around. 

It is not the latecomers who came to correct where the three praised generations made 

mistakes, rather it is the three praised generations that teach us where the latecomers 

made mistakes. And whoever came after the Salaf and blames them in what they narrated 

or believed in, then he is the one to be blamed, for they knew what we do not know. 

One of the biggest reasons of misguidance today is letting the words of the latecomers be 

the scale for the acceptance of the words of the Salaf. So whatever the latecomers approved 

of from the words and beliefs of the Salaf, then it is approved of and accepted, and 

whatever the latecomers did not believe or accept from the words and beliefs of the Salaf, 

then this is not approved of and accepted. Rather the manhaj of the Salaf and the Sunnah in 

and of itself is the exact opposite. 

Al-Barbahārī said: 
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فانظر رحمك الله ك، م  سمعت كلامو م  أى، زمانك خاصة فلا تعجل  ولْ تدخل  فِ شيء منو حَّ تسأؿ وتنظر ى، تكلم فيو أحد 
 .ك بو ولْ نْاوزه لشيء ولْ نٔتر عليو شيئا فتسقط فِ النارأو أحد م  العلماء فإف أصبت فيو أثرا عنهم فتمسصلى الله عليه وسلم م  أصحاب النبي 

‚So look to – may Allāh have mercy upon you – everyone whose words you listen to specifically 

from the people of your time. Do not hasten and do not believe in anything until you ask and look; 

did anyone from the Companions of the Prophet (sallAllāhu alayhi wa sallam) speak about this, or 

anyone from the scholars (of the Salaf)? Then if you find an athar (narration) regarding it from 

them, then hold on to it and do not deviate from it for anything, and do not chose anything over it, 

so you (if you do that) would fall in the fire.‛ (Sharh As- 

So the follower of the manhaj of the Salaf puts everyone in their right place and remembers 

who was given the stamp of approval by Allāh and His Messenger (sallAllāhu ‘alayhi wa 

sallam) and who was not. 

The Prophet (sallAllāhu alayhi wa sallam) said: 

رُ  ُُالنَّاسُ ُخَي ْ  يَ ل ونَ ه مُُْالَّذ ينَُُث َُّيَ ل ونَ ه مُُْالَّذ ينَُُث َُّقَ رْن 

‚The best people are those of my generation, then those who come after them, then those 

who come after them.‛ (Sahīh Al-Bukhārī and Sahīh Muslim) 

May the peace and abundant blessings of Allāh be upon Muhammad, his family, his 

Companions and those who follow them in goodness until the Day of Resurrection. Āmīn. 

 

 

 

Abū Hājar 


