The footnote of Abu ‘Abdillah ‘Adil Alu Hamdan to the chapter regarding
Abu Hanifah in Kitab As-Sunnah by ‘Abdullah ibn Ahmad - rahimahuma
Allah - called: “What I memorized from my father and others than him
regarding Abu Hanifah”

In the Name of Allah the Most Merciful the Most Beneficent.

This part is based upon the footnotes of Shaykh ‘Adil Al-Hamdan in his tahgiq of the book
“As-Sunnah” by ‘Abdullah ibn Imam Ahmad rahimahumullah. When he reached the chapter
regarding Abui Hanifah, Shaykh ‘Adil — may Allah protect him — wrote as an introduction
to the chapter:

“ Asim Al-Ahwal — rahimahullah — said:
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"I sat with Qatadah when "Amyr ibn "Ubayd" was mentioned, so he spoke ill of him, and discredited
him. So I said to him: ‘O Abui Al-Khattab, I verily see that the scholars they speak ill of each other.’
So he said: ‘O Ahwal, do you not see that a man if he invents an innovation, then it should be

mentioned, so people can take heed.””(Al-Kamil fi Du’afa Ar-Rijal)

’Abdullah ibn Ahmad ibn Hanbal — rahimahumallah — said:
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"I heard my father say: From Abii Ja’far Al-Hadhdha who said: I said to Sufyan ibn ‘Uyaynah: *Verily

this man speaks about Al-Qadr, I mean Ibrahim ibn Abui Yahya.” So he said: "Make the people aware
of his bid’ah, and ask your Lord for good health.”(Al-'llal wa Marifah Ar-Rijal)

And ‘Abdullah also said:
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1 A caller to the belief of Al-Qadariyyah.

Al-Ageedah
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Abu Hanifah An-Nu’man ibn Thabit

"Abu Turab An-Nakhshabi came to my father, so my father began to say: 'Fulan is da'tf, fulan is
trusthworthy.” So Abii Turab said: 'O Shaykh, do not backbite the scholars.” So he (i.e. Ahmad) turned
to him and said to him: "Woe to you, this is nasthah, this is not backbiting.””(Tabaqat Al-Hanabilah)

And Abu 'Isa At-Tirmidhi said:
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”And we have verily found more than one among the leaders from the tabi’in who verily spoke (ill)
about men, among them are: Al-Hasan Al-Basri and Tawiis who both spoke about Ma’bad Al-Juhani.
And Sa'id ibn Jubayr spoke regarding Talq ibn Habib. And Ibrahim An-Nakh'i and ‘Amir Ash-Sha'ni
spoke regarding Al-Harith Al-A'war. And likewise was it narrated from Ayyub As-Sikhtiyani,
‘Abdullah ibn ‘Awn, Sulayman At-Taymi, Shu’bah ibn Al-Hajjaj, Sufyan Ath-Thawri, Malik ibn
Anas, Al-Awza’t, "Abdullah ibn Al-Mubarak, Yahya ibn Sa’id Al-Qattan, Waki’ ibn Al-Jarrah,
Abdur-Rahman ibn Mahdi and others than them from the people of knowledge, that they spoke about
men and discredited (them). And verily what made them to this for us — and Allah knows best — is
the well-wishing for the Muslims. It is not thought regarding them that they wanted to defame people
or discredit them. For us what they wanted was to clarify the weakness in these people in order for
them to be known. Because some of those whom they described as weak (in narration) were people of
innovation, and some of them were accused in hadith (of lying) and some of them were people of
ghaflah and much mistakes. So these leaders wanted to clarify their situations out of fear for the
religion, and as an affirmation. Because the testimony in religion is more deserving of being
established than the testimony regarding the rights and the wealth.”(Kitab Al-"Tlal)

The words regarding this chapter will be in three issues:

1. Who among the scholars spoke about Abit Hanifah?

2. The mistakes which he had, that were the reasons for the people of knowledge to

discredit him.
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3. The reason for the author wanting this chapter in his book regarding i'tigad
(belief) and Sunnah.

The first: Who among the scholars spoke about Abu Hanifah?

The one who ponders over the names which the author has mentioned — and others than
them — among those whom he gathered in this chapter will see that two things are in

common for them:

The first: That they are from those who lived in his time, and sat with him, and mixed with

him, and heard from him, so they are the people who are most knowledgeable about him.

Hammad ibn Zayd said:
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“A man would come to us from the lands, and then mention another man and narrate from him, and

praise him with good words. And then when we asked the people of his land about him, we found that

he was not according to what he said. He said: And he used to say: "The local (community) of a man
knows the most about a man.”” (Al-Kifayah fi Ustul Ar-Riwayah by Al-Khatib Al-Baghdadi)

The second: That they are the leaders of the religion and fear (of Allah) and Sunnah in their
time. And they are the witnesses of Allah — the Exalted — over His creation. And discrediting

them is discrediting the conveyors of the religion and the Sunnah.

And verily was their agreement regarding the defamation of Abti Hanifah and his opinion
and madhhab narrated from more than one from the people of knowledge and Sunnah and

others than them. And among these are:
1. Al-Aswad ibn Salam (died 213 hijri) rahimahullah. He said:
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“It is upon you to follow the athar (narration), so adhere to it. And I met the people of knowledge and
they hate the opinion of Abii Hanifah and they criticize him.” (As-Sunnah by ‘Abdullah)

2. Ishaq ibn Rahawayh (died 231 hijr1) rahimahullah. He was in the beginning in Khurasan

and a follower of rai (opinion), and he was upon that which the people of his country was
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upon of venerating Abu Hanifah, until he said: ‘And I think that there is no-one who has the
courage to contradict Abii Hanifah.’

Then after that when he made Hajj and he passed by Al-Basrah and sat with the people of
knowledge and he found them rejecting (some of the words of) Abuti Hanifah and those who
narrated from him, as it will show in a narration (from the chapter in As-Sunnah), and the

evidence in it is his saying:
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"Then after that I looked, and the people were — regarding the affair of Abii Hanifah — on the contrary

of what we were upon in Khurasan.”

3. Al-Qadi Yahya ibn Aktham (died 242 hijri) rahimahullah. Sulayman ibn Harb said:
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"I spoke with Yahya ibn Aktham, so he said: 'l am verily not a follower of rai (opinion).” He said: And

he mentioned Abii Hanifah. So I said to him: ‘Leave the disputes, but verily in his (i.e. Abii Hanifah)

time there were leaders in Kiifah and out of Kiifah, so tell me of one man who praised his situation

and his opinion?’ Sulayman said: ‘So he was quiet for an hour.”” (Al-Ma’rifah wat-Tarikh)

4. Harb Al-Karmani (died 280 hijr1) — rahimahullah — said in his (book about) “Agidah in which
he mentioned the agreement of those whom he met from the people of knowledge. He verily
conveyed their ;jma’ in the defamation of Abti Hanifah and his opinion, just as it will be

narrated soon.

5. Ibn Abii Dawuid As-Sijistani (died 316 hijri) rahimahullah ta’ald. Ibn *Ad1 said:
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"I heard Ibn Abui Dawiid say: “The slandering of Abii Hanifah (came from) a jama’ah of the scholars.

Because the Imam of Basrah is Ayyiib As-Sikhtiyani and he verily spoke about him. And the Imam

of Kiifah is Ath-Thawri, and he verily spoke about him. And the Imam of Al-Hijaz is Malik, and he

verily spoke about him. And the Imam of Misr is Al-Layth ibn Sa’d, and he verily spoke about him.
And the Imam of Sham is Al-Awzai’i, and he verily spoke about him. And the Imam of Khurasan is

4
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Abu Hanifah An-Nu’man ibn Thabit

"Abdullah ibn Al-Mubarak, and he verily spoke about him. So the slandering of him is an agreement
from the scholars in all horizons.” (Al-Kamil fi Du’afa Ar-Rijal)

And Al-Khatib narrated in his “Tarikh” with a correct chain of narration from Ibn Abu

Dawd that he said to his companions:
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“What do you think about an issue which Malik and his companions, As-Shafi’t and his companions,
Al-Awza’t and his companions, Al-Hasan ibn Salih and his companions, Sufyan Ath-Thawri and his
companions and Ahmad ibn Hanbal and his companions all agreed upon? So they said: ‘O Abii Bakr,
there could not be an issue more correct than that.” So he said: ‘These people, all of them agreed upon
the misguidance of Abii Hanifah.”” (Tarikh Baghdad)

6. Ibn Hibban (died 354 hijri). He said in “Al-Majrahin”:
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”I do not know any disagreement between them regarding the fact that the leaders of the Muslims
and the people of fear (of Allah) in all times and places rebuked him and criticized him, except the one
(rare) person after the one person. And we have verily narrated what was narrated regarding him of
this in the book ‘At-Tanbih ‘ala At-Tamwih.”

7. Ibn ‘Abdul-Barr (died 463 hijri). He said:
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“Many from the people of hadith allowed the slandering of Abii Hanifah, due to his rejection of the
ahad usul narrations, because with this he would present this against what the ahadith and the
meanings of the Quran has agreed upon. And whatever deviated from this then he would answer to
it and call it shadh (abnormal, deviant). And along with this he would also say: The acts of obedience

from the prayer and other than this, is not called iman, while everyone from the people of Sunnah
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who said: tman is in words and deeds, would reject this from him and call him an innovator because
of this.” (Al-Intifa fi Fadail Al-Aimmah Ath-Thalathah Al-Fuqgaha)

8. Al-Khatib Al-Baghdadi (died 463 hijr7). He said in his “Tarikh Al-Baghdad” after he
mentioned what has been narrated of praise of Abu Hanifah:
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”And that which is memorized for the conveyors of hadith from the leaders who came before, and also
those mentioned here (Ayyiib As-Sikhtiyani, Sufyan Ath-Thawri, Sufyan ibn ‘Uyaynah, Abii Bakr
ibn "Ayyash and others) from them regarding Abii Hanifah is the opposite of this (i.e. the opposite of
praise). And in their words there are many horrible mistakes which were memorized from him, and

some of them are connected to the usiil of the religion while others are in the furii’. We mention this
by the mashiah of Allah.” (Tarikh Al-Baghdad)

9. Ibn Al-Jawzi (died 527 hijr7). He said:
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"And after this they all agreed upon slandering him, and they were divided into three groups. A
group who slandered him for issues that return to the ‘aqaid (beliefs) and words regarding the usil.
And a groups who slandered him for his narrations and his lack of memorization and precision. And

a group who slandered him for allowing the opinion in that which contradicts the correct ahadith.”

And he also said, after mentioning some of the hadith which he (i.e. Abt Hanifah)

contradicted:
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“Then these are from the well-known issues — and we have left out much more than this —and due to
him contradicting ahadith such as these, they let the tongues run regarding him:” (Al-Muntadham
fi Tarikh Al-Muliak wal-Umam)

10. Al-Mu’allimi (died 1386 hijr7) rahimahullah. He said in At-Tankil:
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“And the words of the leaders of Sunnah in that time regarding the opinion of Abii Hanifah is
mutawatir in its true sense.” (At-Tankil bima fi Tanib Al-Kawthari min Abatil)

I (Shaykh ’Adil) say: And Al-Khatib mentioned in his Tarikh the names of the leaders who
spoke about Abti Hanifah and he counted them to twenty-five. Among them are: Ayyub,
Hammad ibn Salamah, Hammad ibn Zayd, Abt ‘Awwanah, Al-Awza’i, Abu Ishaq Al-
Fazari, Ibn Al-Mubarak, Ath-Thawri, Wak?’, Ibn “Uyaynah, Malik, Ash-Shafi'l, Ahmad, Al-
Bukhari, Abii Bakr ibn “Ayyash and others which would make the mentioning of them here

very long.

So is it possible that these who are the leaders of the religion and the scholars of the Sunnah,
and others than them, would agree upon the misguidance of a man and allowing slandering

him and to warn against him?

Ibn Rajab — rahimahullah — said in “Sharh ‘Ilal Al-Hadith”:
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“And Ishagq ibn Ibrahim said: If Sufyan Ath-Thawri and Malik ibn Anas and Al-Awza't agreed upon

something, then it is Sunnah, even if there is not a book who says this, because verily are they leaders.”
And Ibn Taymiyyah said in “Iqtida As-Sirat Al-Mustaqim”:
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“That it is from the impossible that the ummah agrees upon the approval of an act (which is evil). If
it was good then the predecessors would have acted upon it. This is verily from the door of
contradicting the consensuses, while they (in reality) do not contradict. And if the latecomers
disagreed regarding them then the judge between them are: The Quran, the Sunnah and the

agreement of the predecessors both in text and derivation.”

I (Shaykh ‘Adil) say: A person might say: ‘It has verily been narrated from some of the
people of knowledge that they praised Abti Hanifah, and them speaking favorably about

him, so why do we not follow that and leave the rest?’
Then it is said: This is due to two issues.

The first: That many of those from whom the praise and favorable word was narrated from,

then likewise the criticism of him was also narrated from them. And in that case we look in
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the correctness of the two opinions in order for the correct of them to be clear from the faulty
of them. And due to this Al-Khatib said in his “Tarikh” after he mentioned the outstanding
traits of Abui Hanifah:
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"We have verily mentioned from Ayyub As-Sikhtiyani, Sufyan Ath-Thawri, Sufyan ibn ‘Uyaynah,
Abii Bakr ibn “Ayyash and others than them, many narrations which includes the compliment of Abii
Hanifah, praising him and speaking favorably about him. And that which is memorized for the
conveyors of hadith from the leaders who came before, and also those mentioned here, from them
regarding Abii Hanifah is the opposite of this (i.e. the opposite of praise). And in their words there
are many horrible mistakes which were memorized from him, and some of them are connected to the

usul of the religion while others are in the furii’. We mention this by the mashiah of Allah.”

The second: That from the principles of the people of knowledge which is agreed upon is
that a man if he is both criticized and praised then the justified criticism is put before the

praise, because the criticizer has more knowledge about the situation of the man.

Al-Khatib said in ”Al-Kifayah” in the chapter called: “Chapter: The opinion about Jarh
(Criticism) and Ta’dil (Praise) if they are gathered, then which is put first.”
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“The people of knowledge agreed that the one whom a person and a second person criticizes and then
those who criticized him (also) praised him, then the criticism of him is put first. And the reason for
this is, that the one who criticizes informs about an inner issue which he has come to know, and he
agrees with the one who praises (the person), and he says to him: ‘I verily know about his outwardly
situation what I know, and I am alone in knowing what you don’t know of experiencing his affair.’
And the information of the outwardly righteousness does not negate the truthfulness of the saying of
the criticizer in what he has informed about. So due to this it is obligatory that the criticism is put

before the praise.”

He then went on to say:
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“And because whoever acts upon the words of the criticizer does not accuse the one who praises and
he does not exclude him for this from being just. But when we do not act upon then words of the
criticizer then this is belying him and a breach of his justness. And it is verily known that his situation
in safety (i.e. not under threat) is contradicting this (i.e. that he should lie in his criticism).” (Al-
Kifayah fi 'Ilm Ar-Riwayah)

I said: And if we look here we will find that most of those who spoke about Abii Hanifah
were leaders of the religion and scholars of Sunnah. And most of them lived in the same
time as him and sat with him, and they built the reason for slandering him upon something
— as it will show. So their words are more correct and accurate than (the words of) other
than them. And those who memorized an argument (their words are more correct) than

those who do not memorize (an argument).

The second: The mistakes which he had that were the reasons for the people of

knowledge to discredit him

1. Saying that the Quran is created. And he was demanded to make tawbah from that two

times while scholars witnessed this.
Al-Khatib narrated in his “Tarikh”, by way of Musaddad ibn Qatn who said:
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“I heard my father say: I heard Yahya ibn "Abdul-Hamid say: I heard ten people — and they are all
trustworthy — say: ‘We heard Abii Hanifah say: The Quran is created.””

And Al-Mu’allimi called the narration sahih in his “At-Tankil”

And verily did the people of knowledge and Sunnah of his time ask him to make tawbah

from this opinion.

Al-Khatib narrates in his “Tarikh” with a correct chain of narration from ‘Abdullah ibn
Ahmad that he said:
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“I said to my father: "'Was Abui Hanifah asked to make tawbah.” He said: "Yes.’

And it was said to Sharik ibn “Abdullah: “‘Was Abii Hanifah asked to make tawbah?’ He said: ‘Verily

(even) the young girls in their veils know this.””

Al-Mu’allimi said in his “At-Tankil” that the issue of istitabah (asking to make tawbah) is

mutawatir.
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"And review the many ways with correct chains for the story of the istitabah of Abui Hanifah from

kufr two times. And most of these ways are chained with known men, who are either a trustworthy

narrator of hadith, or a trustworthy hafidh or a famous leader.” (At-Tankil bima fi Tanib Al-
Kawthari min Abatil)

And among those who said that he was asked to make tawbah are: Sufyan Ath-Thawri, Ibn
"Uyaynah, ‘Abdullah ibn Idris, Asad ibn Misa, Sharik Al-Qadi, Al-Awza’i, Yazid ibn Zur?/,
Muammal ibn Isma’il, Yahya ibn Hamzah and Qays ibn Ar-Rabi" — rahimahumullah — and

others than them. And many of them will be mentioned here.
Al-Khatib said in his ” At-Tarikh”:
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“And regarding the saying that the Quran is created then it was said that Abii Hanifah did not have
this opinion, and that which is well-known from him is that he used to say that and he was asked to
make tawbah from that.”

And it is mentioned in “Al-Asma was-Sifat” by Al-Bayhaqi with its chain of narration:
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“I heard Abu Yusuf Al-Qadi say: I spoke to Abui Hanifah — rahimahullahu ta’ala — the year of hunger

regarding if the Quran is created or not? So his opinion and my opinion agreed upon that the one

who say: The Quran is created then he is kafir.” Abii ‘Abdullah said: And all its narrators are

trustworthy.”

10
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This narration has a clear indication towards the fact that Abti Hanifah used to say that the
Quran is created and that he was asked to make tawbah from that under the witnessing of
the people of knowledge in his time. After that the people of knowledge differed regarding
the correctness of his tawbah from this, just as “‘Abdullah — rahimahullah — will mention this

in this book of his, the disagreement regarding if he took it back or not.
Al-Mu'’allimi — rahimahullah — said in his “At-Tankil”

"Verily did some words from Abui Hanifah reach the scholars of Dimashq which they would consider
as kufr, and some of it was written down regarding his disapproval of himself. And the apparent of
its chain of narration is correct. So there is nothing to prevent that they build (an opinion) based upon
the apparent of this. And whoever builds (an opinion) upon the apparent and he makes a mistake,

then he is excused.”

And Al-Lalakai in his Book “I'tigad Ahl As-Sunnah” counted Abu Hanifah among the
scholars of figh from Ktifah who said: ‘Verily the Quran is not created’, and he narrated some

of his words in that issue. So Allah knows best regarding the reality of that.
2. The opinion of irja in iman and the da’wah towards this.

The 7man for the Murjiah is the saying with the tongue and the belief of the heart, and they

exclude the deeds from what is called iman.
Abt Mushir said:
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“Abu Hanifah was the leader of the Murjiah.” (Tarikh Baghdad)
Yahya Ibn Mu'in said:
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"Abu Hanifah was a murji and he was inviting (towards it), and in hadith he was nothing.” (As-
Sunnah by “Abdullah)

Abt ‘Abdur-Rahman Al-Mugqri said:

11
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“By Allah, Abii Hanifah was a murji, and he invited me to irja, but I refused his invitation.” (As-
Sunnah by “Abdullah)

Al-Kawsaj said:
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“I said to Ahmad: A murji if he is an inviter (to his beliefs) should he be repelled? He said: ‘Yes by
Allah, he should be repelled and held at distance.”” (As-Sunnah by Al-Khallal)

Ibn Hibban said in his book “Al-Majrihin” while speaking about the reasons for the people
of knowledge refuting the narrations of Abti Hanifah, so he mentioned among this: Him not
being precise in his narration, and before that (not being precise in) the chains of narrations,

so in their opinion he deserved to be leaved. Then he said:
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”And from another aspect it is not allowed to use him as an argument. Because he was a caller towards
irja. And the one who invites towards bid’ah then it is not allowed to use him as an argument at all,
according to the opinion of our leaders. 1 do not know any disagreement regarding this; that the
leaders of the Muslims and the people of fear (of Allah) in the religion in all of the times and place
criticized him and the defamed him.” Until the end of the quote.

And Ibn Taymiyyah said in “Majmi” Al-Fatawa”:
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”And this is the madhhab of the people of hadith, such as Ahmad and others than him: that whoever
was a caller to a bid’ah, then he verily deserves the punishment in order to repel his harm from the
people, even if he inwardly is a mujtahid. And the least of his punishment is that he is abandoned so
he does not have a status in the religion, knowledge is not taken from him and his testimony is not
demanded nor accepted and similar to this. And the madhhab of Malik is close to this. And due to
this the people of Sahih did not narrate from the one who was a caller.”
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I said: And due to this Abu Hanifah does not have any narrations in the famous

compositions of Islam, such as Kutub As-Sittah? and others than them.

And Ibn Taymiyyah said:
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”And the people of Sunnah and hadith abandons the caller to bida” among the kalam, or the rai or
worship. And due to this the people of Sunnah avoided in this the narrations of those who invited to
bida’ in their time, such as ‘Umar ibn ‘Ubayd and others than him. And from the people of rai are the
people of rai from Kiifah. And this (abandonment) is how Ahmad ibn Hanbal he treated them. And

the details in this are mentioned in another place.” (Jami’” Al-Masail)

3. The opinion of rebelling against the leaders and the governors, and the da’wah towards
this.

His (i.e. Abu Hanifah) companion and student Abt Yusuf said:
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“Abu Hanifah used to see the sword (against the Muslims permissible).” (As-Sunnah by
‘Abdullah)

Al-Awza'1 — rahimahullah — said:
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“We tolerated this from Abii Hanifah — and he folded his finger — and we tolerated this from him —
and he folded his second finger — and we tolerated this from him — and he folded his third finger — of
mistakes, until it came to lifting the sword against the ummah of Muhammad (sall Allahu alayhi wa

sallam). So when it came to lifting the sword against the ummah of Muhammad (sall Allahu alayhi
wa sallam) then we could not tolerate it.” (As-Sunnah by “Abdullah)

2 Sahih Al-Bukhari, Sahth Muslim, Sunan Abt Dawid, Sunan At-Tirmidhi, Sunan An-Nasai and Sunan Ibn
Majah.
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And Al-Ajurri said:
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“I asked Abii Dawid: Did Abii Hanifah used to see the sword? He said: ‘Yes’.” (Sualat Al-Ajurri
li-Abt Dawud)
Muhammad ibn “Uthman ibn Abti Shaybah said:
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“I heard my father say: ‘I asked Abii Nu'aym: O Abit Nu’aym, who are those whom you left from the
people of Kiifah, who used to see the sword and the rebellion against the Muslim leaders?” So he said:
‘Their leader is Abii Hanifah, and he was a murji and he used to see the sword.”” (Juz Masail
Muhammad ibn “Uthman ibn Abia Shaybah)

I said: And his opinion regarding the rebellion against the Muslims leaders is firmly
established regarding him, just as his own companions established this from him, and they
defended him in this. In the book “Ahkam Al-Quran” by Al-Jassas — and he is from the
Ahnaf —he said while defending Abu Hanifah and giving support to his opinion regarding
the rebellion and (while) slandering the madhhab of people of Sunnah:
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"And his opinion regarding fighting the unjust (rulers) and the tyrannical leaders is well-known.
And therefore Al-Awza’t said: "We have tolerated Abui Hanifah in everything until he came to us
with the sword, i.e. fighting the unjust, but this we did not tolerate.” And some used to say: “The

obligation of ordering the good and forbidding the evil is obligatory in words, and then if he doesn’t
follow that, then with the sword.””

He then went on to say:
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3 Follower of the Hanafi mafhhab
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“And verily did many of the people of hadith oppose him in this: those with him the ordering of good
and forbidding the evil was lost, so the unjust won over the issues of Islam.” (Ahkam Al-Quran by
Al-Jassas)

4. Following the rai (opinion) and leaving the Sunan

Ibn Hani — rahimahullah — said:
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“I asked Ahmad about the books of Malik or Ash-Shafi’i, are they more beloved to you than the books
of Abii Hanifah and Abii Yisuf? So he said: ‘I like Ash-Shafi’t more, this is if he wrote a book. Because
these (i.e. Malik and Ash-Shafi'1) give fatwa based upon hadith, and this one (i.e. Abii Hanifah) gives
fatwa based upon opinion. So how far is there between these two.”” (Masail Imam Ahmad by Ibn
Hani)

Al-Awza'1 - rahimahullah — said:
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"We don’t hold against Abii Hanifah that he sees (i.e. has an opinion towards what is closest to the
truth in issues of ikhtilaf). Because we all see. But we hold against him that a hadith from the Prophet

(sallAllahu alayhi wa sallam) comes to him, and then he contradicts it to something else.” (Tawil
Mukhtalif Al-Hadith by Ibn Qutaybah)

Abu Ishaq — rahimahullah — said:
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“There would come something from the Prophet (sall Allahu alayhi wa sallam) to Abu Hanifah, and
then he would contradict it to something else.” (Tarikh Baghdad)

Hammad ibn Salamah — rahimahullah — said:
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“Verily Abii Hanifah would receive the narrations and the Sunan, then he would answer them back
with his own opinion.” (Tarikh Baghdad)

Malik — rahimahullah — said:
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”Abit Hanifah is cancelling the Sunan.” (As-Sunnah by ‘Abdullah)

Wakl — rahimahullah — said:
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"We found Abii Hanifah contradicting two-hundred hadith.”(Al-Muntadham by Ibn Al-Jawzi)
Al-Qad1 ‘Iyyad said:
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“And regarding Abu Hanifah, then he had the opinion of preferring qiyas (analogy) and i’tibar
(consideration) over the Sunan and the narrations, by leaving the text of the usil and holding on to
the ‘uqul (intellects). And he preferred the opinion and qiyas and istihsan (viewing as favorable).
Then he put the istihsan before the giyas with the most far away (arqument) that he wanted, and some
of them defined his istihsan with that it is the leaning towards an opinion without any evidence. And

this is the criticized lust and desire, the new and the innovated. Until Ash-Shafi't said: “"Whoever sees

something as favorable (i.e. istihsan) then he has legislated in the religion.””

He then went on to say:
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“After that then whatever he held onto of the Sunan, then it was that which was not agreed upon and
the forsaken weak ahadith. And due to this a group among the people of hadith came together against
people of rat (opinion), and they harmed them with words and opinion. Ahmad ibn Hanbal said: ‘We
still curse the people of opinion and they curse us.”” (Tartib Al-Madarik)

Al-Khatib Al-Baghdadi said while explaining why the people of rai have enmity towards
the people of hadith:
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“And regarding the slandering made by the specialist from the people of rai and the Mutakallimiin,
then I will clarify the reason for this in order for the one who is not aware of this will come to know
of it. Regarding the people of rai, then most of what they use as evidence is narrations with a frail
source and that which is weak for the scholars of narration. So when they (i.e. the scholars of hadith)
were asked about it they clarified its situation and made its invalidity clear. So their (i.e. the scholars)
rejection of them (i.e. the people of rai) were hard for them and (also) what they said regarding its
meaning (i.e. their sources), while they made these their main support and they had taken it as their
equipment, and in it were the greatest support of their maddhab, and the biggest help for their wishes
and their goals.” (Al-Figh wal-Mutafaqqih)

Ibn Al-Jawzi said after mentioning some of the ahadith which he contradicted:
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“Then these are from the well-known issues — and we have left out much more than this —and due to
him contradicting ahadith such as these, they let the tongues run regarding him. So there is not a
well-regarded Imam except that he spoke about him, and it does not affect anything to mention what
they said. And surprisingly from him is that if he saw a hadith that didn’t have any foundation, then
he would leave the qiyas and lean towards it, such as the hadith regarding the breach of wudii due to
laughing. Because it is something which is not established, but he still left the giyas due to it.” (Al-
Muntadham)

Ibn Tamiyyah said:
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"And regarding the people of rai: Then even if they might have some share of words regarding this
(i.e. the usiil of religion, Sunnah and ‘agidah) then they don’t have compiled principles. Not in the

usil of religion, nor in the usiil of figh. And due to this those who follow them: among them are all
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the people of lust and desire, from the Mutazilah, the Murjiah, the Jahmiyyah, the Mujassamah, the
Khawarij and the Muti'tin.” (Fadail Al-Aimmah Al-Arba’ah)

5. Following hiyal (tricks) in fatwa

Imam Ahmad — rahimahullah — said:
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“These tricks what these people have made — Abii Hanifah and his companions — they went for the
Sunnah and then played tricks in order to invalidate it. They came to that which was said to them,

this is verily forbidden, and they played a trick on it until they made it permissible.” (Ibtal Al-Hiyal
by Ibn Battah)

‘Abdullah ibn Al-Mubarak — rahimahullah — said:
A Tl s 8 e Lo ol 2k Y ) OST a e

“Whoever looks in the book ‘Al-Hiyal” by Abui Hanifah (and follows it), has allowed what Allah has
forbidden, and forbidden what Allah has allowed.” (Tarikh Baghdad)

And these tricks which the Salaf forbade and warned against still exist among the Ahnaf and
they call towards it and they give fatwa with it, and Al-Jassas mentioned this in his ” Ahkam
Al-Quran”.

Ibn Al-Qayyim — rahimahullah — said:
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"And from his (i.e. the shaytan) plots, with which he plots against Islam and its people is: Al-Hiyal

(tricks), plotting and cheating which contains the allowance of what Allah has forbidden and the
invalidation of what Allah has obliged, and the opposite of this regarding His command and
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prohibitions. And this is the false opinions regarding which the Salaf agreed upon its criticism.
Because verily is the opinion of two kinds. An opinion which is in accordance with the texts, and
testifies to its correctness and authority. This is what the Salaf took into consideration and they acted
upon it. And then there is an opinion that contradict the texts and testify to its nullification and its
invalidity, and this is what they criticized and negated. And likewise are the hiyal of two types: A
type through which a deed which Allah — the Exalted — has commanded is reached and leaving what
He has prohibited, and getting rid of the haram and freeing the truth from the unjust which is
preventing from it, and freeing the oppressed from the hand the of the unjust and the oppressor. So
this is the praised type for which the one who does it is rewarded and also the one who teaches it. And
(another) type that contains cancellation of the obligatory acts, allowing the forbidden and turning
the oppressed into the oppressor, and the oppressor into the oppressed, and the truth into falsehood
and falsehood into the truth. And the Salaf agreed upon the criticism of this type and they warned
against its people from the corners of the world.” (Ighathah Al-Luhfan)

6. Horrible sayings and fatawa was taken from him. Among these are:

1. His saying regarding the hadith of the Prophet (sallAllahu alayhi wa sallam) regarding the
prohibition of rebelling against the rulers: "This hadith is a myth.” Just as it will show in the

chapter.

2. His saying regarding the hadith of the Prophet (sallAllahu alayhi wa sallam): “Both the one
who makes hijamah and the one who hijamah is made upon has broken their fast.” He said:

‘This is a rhyme.” Just as it will show in the chapter.

3. His saying: “If the Prophet (sallAllahu alayhi wa sallam) met me or I met him, then he would
have taken a lot from me and from my opinion. And is the religion anything but opinion?” Just as it

will show in the chapter.

4. His saying to the one who lifts his arms in the prayer: “You lift your hands as if you want to

fly?” Just as it will show in the chapter.

5. Not making takfir upon the one who doubts regarding the Ka’bah and that it is in Makkah.
And also the one who doubts regarding the grave of the Prophet (sallAllahu alayhi wa sallam),

and that it is in Madinah. Just as it will show in the chapter.
6. Allowing that which intoxicates. Just as it will show in the chapter.

7. Al-Fasaw1 narrated in his “Tarikh” with a correct chain of narration, from Abu Mushir
Al-Ghassani who said:
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"Yahya ibn Hamzah narrated to me while Sa’id was listening, that Abii Hanifah said: 'If a man
worshipped this sandal seeking nearness to Allah by this, I would not see any harm in that.” So Sa’id
said: “This is clear kufr.””

And Al-Khatib narrated with his chain of narration from Ibn Fudayl, from Al-Qasim ibn
Habib who said:
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“I put my sandal on the pebbles and then I said to Abii Hanifah: ‘Do you see if a man prays to this

sandal until he died, except that he knows Allah in his heart?” So he said: ‘He is a believer.” So I said:

‘I will never speak to you again.””
8. That he is weak in hadith and has many mistakes.
It is narrated in “Ad-Du’afa” that Imam Ahmad said:
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"The hadith of Abii Hanifah is weak, and his opinion is weak.”
And Al-Bukhari said in “At-Tarikh Al-Kabir”:
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“He was a murji. They did not convey from him (his opinion) and his hadith.”
And Ibn Hibban said in “Al-Majrahin”:
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“Hadith was not his profession. He narrated hundred and thirty hadith with their chains of narration
and he does not have any other hadith than these in dunya. He made a mistake in hundred and twenty

of these. Either he turned over its chain of narration (i.e. mixed up the names), or he changed its text
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without being aware of it. So when his mistakes were more than his correct (hadith) then he deserved
not to be used as an arqument in the narrations. And from another aspect it is not allowed to use him
as an argument. Because he was a caller towards irja. And the one who invites towards bid’ah then
it is not allowed to use him as an argument at all in the opinion of our leaders. I do not know any

disagreement regarding this.”

And among those who described him as weak in hadith are: Malik, Ash-Shafi'i, Muslim, An-
Nasai, Ibn ‘Adi, Al-“Uqayli and many others than these.

The third: The reason for the author wanting this chapter in his book regarding

i’tigad and Sunnah.

The author (“Abdullah) mentions in this book of his two groups among the groups who had
the most (bad) influence upon the Muslims and their stance regarding the texts of the Quran

and Sunnah.

The first: The Jahmiyyah. Their affliction was in distorting the texts of knowledge and
rejecting them, or in the (wrong) interpretation of them. They opened the door for all of the

groups (of deviation) to rejecting, negating and distorting in the issues of ‘agidah.

The second: The people of rai (opinion). Their affliction was in refuting the texts of
knowledge and entering the opinion and giyas in the religion, and preferring these over the
Sunan. They opened the door for all of the groups (of deviation) to refuting the Sunnah, and

speaking based upon opinion and desires.

Harb Al-Karmani — rahimahullah — said:
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“And the people of rai: They are misguided innovators, enemies of the Sunnah and athar (narration).

They see the religion as being opinion and qiyas and istihsan. And they contradict the narrations,

they invalidate the hadith and they refute the Messenger (sall Allahu alayhi wa sallam). And they take

Abii Hanifah and whoever says the same as him as their leaders, and follow their religion, and they

holds their opinions. So which misguidance is clearer than the one who says this, or is upon something
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like this? He leaves the words of the Messenger and his companions and follows the opinion of Abii
Hanifah and his companions. Then this is enough in error, oppression and refutation.” (Masail Harb

Al-Karmani)
And Ahmad ibn Hanbal — rahimahullah — said:
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"They left the narrations of the Messenger (sallAllahu alayhi wa sallam) and his hadith, and they
spoke based upon opinion. And they measured the religion through istihsan, and they judged with

the opposite of the Quran and Sunnah. And they are the people of bid’ah. Ignorant and misguided.
And seekers of dunya through lies and slander.”(Tabagat Al-Hanabilah)

And Ibrahim Al-Harbi1 said:
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“Abu Hanifah put some things in knowledge where chewing water would be better than it. And one

day I showed some of his masail to Ahmad ibn Hanbal, so he began to wonder regarding it. Then he
said: ‘It is as if he introduced (a new) Islam.”” (Tarikh Al-Baghdad)

And it is narrated in “Tarikh Al-Baghdad” with a correct chain of narration from Sulayman

ibn Hassan who said:
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“I heard Al-Awza’t so many times that it cannot be counted say: "Abii Hanifah intentionally went

124

after the knots of Islam invalidating them knot by knot.
And ‘Abdullah narrated in his “Sunnah” from his father that he said:
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""Abdullah ibn Idris said: I said to Malik ibn Anas: ‘Algamah Al-Aswad was with us, then he said:
Verily with you were a man who turned the issue like this — and he turned his hand upside down —
that is Abit Hanifah.”” (As-Sunnah by ‘Abdullah)
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And ‘Asim the companion of Sufyan — rahimahumullah — said:
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“I heard Sufyan Ath-Thawri say: ‘He verily changed the religion and exchanged the Sunnah.” Or he
said: ‘He left the religion and changed the Sunnah.””

Furthermore the issue was not limited to him. Rather he had supporters and companions
who spread his madhhab and were fanatic to his opinions, so his madhhab spread to many of
the countries. It is narrated in “Tarikh Al-Baghdad” with a correct chain of narration from
Al-Marwadhi that he said:
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“I asked Abu ‘Abdullah, and that is Ahmad ibn Hanbal, regarding Abii Hanifah and ‘Amr ibn
‘Ubayd. So he said: *Abii Hanifah is worse for the Muslims than ‘Amr ibn ‘Ubayd, because he has

companions.””
Al-Mu’allimi said in his “At-Tankil”:
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“And what Ahmad meant was not that “Amr ibn ‘Ubayd did not have any companions at all. Rather
what he meant was that he did not have companions who were as extreme as him and serious in

spreading their evil.”

I said: So the author began this book of his by mentioning these two groups and he
mentioned the criticism which the leaders of Sunnah has given them. So when Abti Hanifah
was the leader of the people of rai, the author mentioned him in his book “As-Sunnah” after

he mentioned the leaders of the Jahmiyyah.

Furthermore the issue (regarding Abu Hanifah) is not limited to him opening the door of
entering the rai into the religion and leaving the Sunan, rather he transgressed into irja in
iman, rebelling against the leaders and other things which were taken from him from the
issues of i'tigad (belief). And they — as you can see — are not from the issues of figh in which
it is allowed to make ijtihad. And due to this there is almost not a book, from the books of
the predecessors regarding Sunnah and i’tigad except that some of these misguidances were

mentioned and warned against.
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So whoever deleted this chapter from this book, what will he do with the many narrations
which have been narrated in the books of Sunnah and i’tigad and the books of history and
information? Is he able to delete all of it just as he has done here? Allahu Al-Musta’an.
Furthermore is it from the safety of knowledge to steal from the books of the early leaders

of Sunnah, by deleting and cutting short?

And if you look to those who have commentated upon these narrations then you will see
wonders!! He wants to make Abu Hanifah innocent from that which have been said
regarding him. And by this he discredits those who disagree with him, which are those who
discredited him (i.e. Abii Hanifah), and they are the leaders of the people of Sunnah and
narration, just like the leader of the Jahmiyyah Al-Kawthari Al-Hanafi did in his book
“Tanib Al-Khatib”. He began to slander the leaders of the Sunnah one by one, and he did
not see any right nor any inviolability for the leaders of the Sunnah, nor did he observe any
pact of kinship or protection towards them. And all of this in the path of defending Abu
Hanifah.

Al-Mu’allimi said:
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"And I swear that Al-Ustadh’s (i.e. Al-Kawthari) attempt to defend Abii Hanifah is discrediting the
leaders of Islam, such as Sufyan Ath-Thawri, Abi Ishag Ibrahim ibn Muhammad Al-Fazari,
‘Abdullah ibn Az-Zubayr Al-Hamidi, Imam Ahmad ibn Hanbal, Imam Abu ‘Abdullah Al-Bukhari
and other than these, (all this is) even worse for Abii Hanifah than the words of these leaders regarding
him. And if someone should say: The establishment of Abui Hanifah cannot become satisfactory except
by removing the firmly established mountains, then this would be easier for Abui Hanifah than the
one who would say: The attempt to do this will not become satisfactory except by discrediting these
(mentioned) leaders...” Until the rest of what he said. (At-Tankil)

And it is also said: Verily these issues which were taken from Abt Hanifah from the issues
of i’tigad and rai, did not die with his death so they would no longer be mentioned or warned
against. Rather there are still those who follow him until this day and those who hold these

opinions, believe in them and defend them and their originator, such as it can be found in
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the books of the people of rai from the Ahnaf and others than them. And due to this the truth

must be expressed, and the belief of the people of Sunnah in these issues must be expressed.”

(End of the opening words of Shaykh ‘Adil Hamdan to the chapter in “As-Sunnah”
regarding Abu Hanifah)
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