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In front of you is a translation of the excellent work of Imam Ahmad
(d. 241h) — rahimahullah — named:
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The answer to the Zanadiqah and the Jahmiyyah regarding what
they doubted of the unclear of the Quran and they interpreted it
to something other than its true interpretation.

The translation is based upon the tahqiq (realization) of Daghash ibn
Shabib Al-"Ajami while also looking into the tahqiq of Sabri ibn
Salamah Shahin at the same time.

In the tahqig of Sabri ibn Salamah Shahin, he narrates some quotes
from the latecomers in the introduction from himself which
indicate that there was a difference of opinion among the Salaf
regarding declaring takfir upon the Jahmiyyah who said that the
Quran is created. This is not true at all. The Salaf agreed upon
declaring takfir upon those claiming that the Quran is created due
to numerous sayings and deeds of kufr this opinion entails.

I therefore strongly warn against reading and believing in this,
rather the first guidance is the best guidance. Furthermore,
everything which is in [square brackets] is not in the Arabic text.

I ask Allah to benefit the author, the translator, the reader and the
one who aids in spreading the Tawhid and Sunnah in a time when
many have left it. Finally we ask Allah to make our deeds sincerely
for Him alone. Allahumma amin.

Abi Hajar (2021/1442h)



The text and translation of the book
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Introduction
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In the Name of Allah, the Beneficent, the Merciful. And Him we ask
for help. And may Allah send His blessings upon Muhammad, his
family and His Companions altogether.

The Shaykh, the Imam, the ‘Allamah, Shaykh Al-Islam Abu
‘Abdillah Ahmad ibn Muhammad ibn Hanbal Ash-Shaybani — may
Allah be pleased with him and reward him with Paradise, and
forgive us and him by His Kindness and Generosity — said:
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All praise is due to the One, who in every period of time between
the messengers let there be remnants from the people of knowledge
who invite those who went astray towards the guidance and they
have patience with them in the harm (they afflict them with). With
the Book of Allah they revive the dead and with the Light of Allah
they make the blind people aware (of the truth). For how many of
those killed by Iblis (i.e. the Shaytan) have they not revived, and
how many among the arrogant and misguided have they not
guided. So how good (is not) their impact upon the people and how
ugly (is not) the impact of the people upon them.
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They negate for the Book of Allah the distortion of the extremists,
the false claims of the false-doers, the misinterpretations of the
ignorant; those who tied the flags of innovation! and untied the ties
of fitnah (and let it loose). So they (i.e. the people of misguidance)
disagree (among themselves) regarding the Book and they oppose
the Book (all while) agreeing upon leaving the Book. They speak
against Allah, about Allah and about the Book of Allah without
knowledge. They utter the ambiguous of words and deceive the
ignorant people with what they make unclear for them. So we seek
refuge with Allah from the trials of the misguided.

! Imam Ahmad here uses the example of the flag of war to illustrate the
stubbornness and persistence of the people of innovation in their misguidance.
When the leader of an army ties the flag of battle then there is no turning back
from the enemy, rather going to battle with them has been determined without
any excuse. Likewise, the people of innovation tied their flags and did not look
back when they went to war with the Sunnah while fighting for their innovation
and misguidance.
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Chapter: The clarification of that which the Zanadiqah
became misguided in from the unclear of the Quran
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2 Allah - the Exalted - said: . .
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“He is the One who revealed the Book to you. In it there are verses that are
clear and they are the foundations of the Book, and others are unclear. So as
for those who have deviation in their hearts, they follow that which is unclear
of it while seeking fitnah (shirk, trials, disagreement etc.) and seeking hidden
meanings. But no-one knows their meanings except Allah. And those who are
firmly established in knowledge, say: ‘We believe in all of it from our Lord.’
And no-one except men of understanding will be reminded.” (Alu ‘Imran 3:7)
The unclear verses must always be returned to and interpreted in accordance with
the clear verses. And this first chapter of the book is an excellent example of how
bad it can go when a person interprets the Book of Allah without having
knowledge about the muhkam (clear) and mutashabih (unclear), the khas (specific)
and the ‘am (general), the nasikh (abrogating) and the mansiikh (abrogated) and
the true tafsir (interpretation) of the verses. The Prophet (sallAllahu ‘alayhi wa
sallam) warned against those who use the unclear verses in order to justify and
argue to defend their misguidance and thereby deviate from what the Salaf were

upon. He (sallAllahu ‘alayhi wa sallam) said:
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“So if you see those who seek that from it which is unclear then these are the ones
whom Allah named (in this verse) so beware of them.” (Sahih Al-Bukhari no. 4547)
At-Tabari narrated in his tafsir of the verse:
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6598 — Al-Muthanna narrated to me and said: 'Abdullah ibn Salih narrated to us and said:
Mu’awiyah narrated to me, from ‘Ali, from Ibn ‘Abbas (regarding His Words) “They
follow that which is unclear of it.” (He said): “They interpret the clear with the unclear
and the unclear with the clear, and they confuse (people) so Allah made them confused.”
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[ The first issue ]
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Ahmad said regarding His — ‘azza wa jalla* — Words:
U5 5,0 BT A3l caaf Ry

“Every time their skins are completely burned off, We will
exchange them with other skins.” (An-Nisa 4:56)
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The Zanadiqah* said: “Then what about when their skins that disobeyed
have burned then He will exchange them with others? We do not see (i.e.

6599 — Ibn Humayd narrated to me and said: Salamah narrated to us, from Ibn Ishaq, from
Muhammad ibn Ja'far ibn Az-Zubayr (regarding His Words) “They follow that which is
unclear of it.” (He said): “This means: (they follow) that which was changed from it and
manipulated, in order for them to describe that which they innovated and invented (in the
religion) as the truth, and in order for them to have an argument for what they say and a
shubhah (doubt).”
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6000 — Al-Qdsim narrated to us and said: Al-Husayn narrated to us and said: Hajjaj
narrated to me, from Ibn Jurayj, from Mujahid regarding His Words: “They follow that
which is unclear of it.” He said: “The door from which they went astray and in which they
were destroyed was seeking their (hidden) meanings.” (Tafsir At-Tabari — sirah Alu
‘Imran verse no. 7)
3“Azza wa jalla can be translated as: The Mighty and Majestic.
4 Zanadiqah is the plural form of the word zindig (heretic) which the scholars have
defined in many different ways. Some of them said: A person ascribing to Islam
while hiding shirk and kufr. This is mentioned from Imam Malik and some scholars
of the Shafi'1 madhhab. Others said: Those who do not have a religion. And others
said: Those who use the Islamic texts to call to kufr.

9



understand this) except as Allah (unjustly) punishing skins which did not
commit sins, when He says:

{65 02 Rl
“We will exchange them with other skins.” (An-Nisa 4:56)”
So they doubted in the Quran and claimed that it is contradictory.
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So I say: Verily, the Words of Allah the Exalted: “We will exchange
them with other skins.” This does not mean skins which are
different from their own skins. Rather “We will exchange them with
other skins” means that the exchange of it is its renewal. Because
when their skins are completely burned off Allah will renew it.

10
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And this is because the Quran contains khas (specific) and ‘am
(general), and many aspects and notions which the scholars know
about.’

[ The second issue ]
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And regarding His — “azza wa jalla — Words:
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“This is a Day where they will not speak. Nor will it be allowed
with them to put forth excuses.” (Al-Mursalat 77:35-36)
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Then He said in another verse:

5 The Quran contains verses that are general and verses that are specific in their
meaning. And the general might be specified by another verse, just as a meaning
from one verse might be further clarified in details by another verse, and these
meanings are known by the scholars. So the verse mentioned by the Zanadiqah in
which they refer to Allah being unjust by punishing skins that have made no sin
towards Allah, must be understood and explained in accordance with other verses
in which Allah said:
€ GG\ 5 136" Sy CALIE 5
“We did not wrong them, rather it was them who were the wrongdoers.”

(Az-Zukhruf 43:76)
And He said:
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“And your Lord treats no-one with injustice.” (Al-Kahf 18:49)

And He said:
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“And your Lord makes no injustice at all to the slaves.” (Fussilat 41:46).
Thus understanding the verse in a context that necessitates Allah making injustice
towards His slaves — as the Zanadiqah understood it — is impossible and falsehood.

11
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“Then that Day you will verily dispute in front of your Lord.”
(Az-Zumar 39:31)

1 J6 6,800 K1 e 108 0,55 Caf s

They said: “How can this be from the muhkam (clear) of words? He (also)
said:
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“This is a Day where they will not speak.” (Al-Mursalat 77:35)
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Then He said in another place:
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“Then that Day you will verily dispute in front of your Lord.”
(Az-Zumar 39:31)”
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So they claimed that the words contradict one another, and they
doubted in the Quran.
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As for the tafsir of: “This is a Day where they will not speak.” Then
this is in the beginning of when the creations are resurrected, for a

period of sixty years they will not speak, nor will it be allowed for
them to put forth excuses to excuse themselves. Then (after that) it

12



will be allowed for them to speak and they will speak. And this is
His words:
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“Our Lord, (now) we have verily seen and heard, so send us back
so we can do good deeds.” (As-Sajdah 32:12)

Until the end of the verse.
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So when they are allowed to speak they will speak and dispute
(with each other). And this is His Words: “Then that Day you will
verily dispute in front of your Lord.” (This is) at the time of the
account and giving back the rights of the wronged. Then it will be
said to them after this: “Do not dispute with Me.” (Qaf 50:28)
Which means: In front of Me, “While I have already sent forth a
warning to you.” (Qaf 50:28)
455 s
And regarding His Words:
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“And We shall gather them on the Day of Resurrection on their
faces, blind, dumb and deaf.” (Al-Isra 17:97)
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And He said in another verse:

13
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“And the people of Hellfire will call the people of Paradise.”
(Al-A’raf 7:50)

They said: “How can this be from the muhkam (clear) words?
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“And We shall gather them on the Day of Resurrection on their
faces, blind, dumb and deaf.” (Al-Isra 17:97)
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Then He says another place that they will be calling each other?”

So they doubted in the Quran due to this.
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As for the tafsir of: “And the people of Hellfire will call the people

of Paradise.” Then these are the first of those entering Hellfire and
they will be speaking to each other, calling:
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“0 Malik (Keeper of Hellfire), let your Lord make an end of us. He
will say: ‘Verily you shall abide forever.”” (Az-Zukhruf 43:77)

sk
And He says:

14



“Our Lord, give us respite for a little while.” (Ibrahim 14:44)

‘3
And:
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“Our Lord, our wretchedness overcame us.”
(Al-Muminiin 23:106)
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So they will speak until He says to them:
TP R

“Remain despised therein, and do not speak to Me.”
(Al-Mumintn 23:108)
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Then they will become blind, dumb (or mute) and deaf. And the
speaking will be cut off and only the sighing and the sobbing will

remain. And this is the tafsir of what the Zanadiqah doubted of the
words of Allah.
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And regarding His Words:

15
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“Then there will be no kinship among them that Day, nor will
they ask of one another.” (Al-Muminiin 23:101)
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And He said in another verse:
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“Then they will turn to one another, questioning each other.”
(As-Saffat 37:50)
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So they said: “How can this be from the muhkam?”
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As for His — ‘azza wa jalla — Words:
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“Then there will be no kinship among them that Day, nor will
they ask of one another.” (Al-Muminiin 23:101)
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Then, this is at the time of the second blow (of the horn) when they
rise up from the graves. (There) they will not ask one another nor
will they speak at this place. Then, when they have been held to
account and they have entered Paradise and Hellfire (first), then
they will turn to one another and question each other. So this is the
tafsir of what the Zanadiqah doubted in.

16



[ The third issue ]
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Regarding His words:
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“What caused you to enter Saqar (Hellfire)? They will say: ‘We
were not of those who used to perform the prayers.”
(Al-Muddaththir 74:42-43)
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And He said in another verse:
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“So woe to those who pray.” (Al-Ma’tn 107:4)
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They said: “Verily Allah criticized a people who used to pray. So He said:

“So woe to those who pray.” And He verily said about a people that
they entered the fire because they didn’t use to pray.”

So they doubted in the Quran due to this and claimed that it is
contradictory.
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As for His words: “So woe to those who pray.” With this He meant
the hypocrites who are neglectful towards their prayer until the
time expires. Those who show off; He is saying when people see
them then they pray, and when they do not see them then they do
not pray.

As for His words: “What caused you to enter Saqar (Hellfire)?
They will say: “We were not of those who used to perform the
prayers.”” This means: The Muwahhidiin the believers.®

So this is what the Zanadiqah doubted in.

[ The fourth issue ]
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Regarding His — ‘azza wa jalla — Words:
{1
“He created you from dust.” (Fatir 35:11)
:J6 %

Then He said:
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“From sticky clay.” (As-Saffat 37:11)

¢ This verse is referring to the people who believed in Allah and who did not
associate partners with Him in worship, but they left the religion and entered
Hellfire due to them leaving the prayer. So the two verses are regarding two
different types of people — namely the hypocrites and those who left the prayer
respectively — and it can therefore not be claimed that they are contradictory.

18



Then He said:
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“An extract.” (Al-Muminiin 23:12)
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Then He said:
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“From black mud.” (Al-Hijr 15:26)
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“From clay like (the clay of) pottery.” (Ar-Rahman 55:14)
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So they doubted in the Quran and said: “This is ambiguous and they
(i.e. these verses) contradict each other.”
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We say: this is the beginning of the creation of Adam. Allah created
him, to begin with, from dust, then from red, black and white clay,
and from sweet and salty clay. Then, likewise in his (i.e. Adam)
offspring there is pure and dirty, and black, red and white. Then,
He made that dust wet so it became clay. And that is His words:
“From clay.” Then, when the clay stuck to itself and became sticky
which means sticking together, then He said: “From an extract of
clay.” He says: Just like clay when it is squeezed then it passes
through the fingers. Then it gathered and became black mud. Then
He created from the mud. Then when it dried it became like the clay
of pottery. He says: It would have a sound like the sound of clay of
pottery, (i.e.) it has a buzz like the buzz of pottery. So this is the
clarification of the creation of Adam.

453 s
And regarding His Words:
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“From an extract of insignificant water.” (As-Sajdah 32:8)
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Then this is the beginning of the creation of the offspring. From an
extract means: (From a) drop of semen when it passes from the
man. So this is His words: “From a water.” This means the semen-
drop. “Insignificant.” This means: Weak. So this is what the
Zanadigah doubted in.

20



[ The fifth issue ]
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And regarding His Words:
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“Lord of the east and the west.” (Al-Muzzammil 73:9)
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“Lord of the two easts and Lord of the two wests.”
(Ar-Rahman 55:17)
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“By the Lord of the easts and the wests.” (Al-Ma'arij 70:40)
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So they doubted in the Quran and they said: “How can this be from
the muhkam of words?”
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As for His words: “Lord of the east and the west.” Then this is the
day where the night and the day are equal. Allah swore by its east
and its west.

21



And as for His words: “Lord of the two easts and Lord of the two
wests.” Then this is the longest day of the year and the shortest day
of the year. Allah swore by their two easts and their two wests.

And as for His words: “By the Lord of the easts and the wests.”
Then this is the easts of (the rest of) the year and its wests. So this is
what the Zanadiqah doubted in.

[ The sixth issue ]
458 s
And regarding His Words:
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“And verily a day with your Lord is like a thousand years of
what you count.” (Al-Hajj 22:47)
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“He arranges (every) affair from the heavens to the earth, then it
(i.e. the affair) will ascend to Him, in a day the length of which is a
thousand years of what you count.” (As-Sajdah 32:5)
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And He said in another verse:

22
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“The angels and the Riih (i.e. Jibril) ascend to Him in a Day the
length of which is fifty thousand years. So be patient with a
beautiful patience.” (Al-Ma’arij 70:4-5)
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So they said: “How can this be from the muhkam of words while it
contradicts itself?”
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He said: As for His words: “And verily a day with your Lord is
like a thousand years of what you count.” Then these are the days
in which Allah created the heavens and the earth. Every day is like
a thousand years. And as for His words: “He arranges (every)
affair from the heavens to the earth, then it (i.e. the affair) will
ascend to Him, in a day the length of which is a thousand years
of what you count.” This is that Jibril used to descend to the
Prophet (sallAllahu ‘alayhi wa sallam) and ascend to the heaven in a
day the length of which is thousand years. And (the explanation of)
this is that from the heaven to the earth there is the travel distance
of five hundred years. So descending is five hundred and ascending
is five hundred years, and that is a thousand years (in total).
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And as for His words: “In a Day the length of which is fifty
thousand years.” He says: If someone other than Allah had the
responsibility of the reckoning of the created beings, then he would
not finish it in a day with the length of fifty thousand years. But
Allah finishes it in the length of half a day of the days of dunyai from
when He starts the reckoning of the created beings. And this is His
words:
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“And sufficient are We as Reckoners.” (Al-Anbiya 21:47)
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Which means: In the speed of the reckoning.
[ The seventh issue ]
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And regarding His Words:

4 ok 88 sl il SISl S dus i 1y
“And on the Day where We will gather them all. Then We will
say to those who committed shirk: ‘Where are your partners

that you used to claim (to be partners with Allah).” (Al-An’am 6:22)
5 )
Until His words:
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“By Allah our Lord, we were not mushrikiin (people associating
partners with Allah in worship).” (Al-An’am 6:23)
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So they rejected that they were mushrikin (in dunya).

And He said in another verse:
4 Gt 5,553

"And they will never (be able to) hide anything from Allah.”
(An-Nisa 4:42)
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So they doubted in the Quran and claimed that it is contradictory.
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As for His words: “By Allah our Lord, we were not mushrikiin.”
And this is that these mushrikiin when they see what Allah will
pardon for the people of Tawhid then they will say to each other:
“When we ask (for the Mercy of Allah) we will say that we were not
mushrikiun.” Then when Allah gathered them and gathered their
idols and He says: “Where are your partners that you used to
claim?” Allah said:

i
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“Then their fitnah (excuses or statements or arguments) will be
nothing but to say: ‘By Allah our Lord, we were not mushrikiin
(people associating partners with Allah in worship).”
(Al-An’am 6:23)
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So when they (tried to) conceal (their) doubt, Allah sealed their
mouths and made their limbs speak, and by that they spoke. And
that is His words:

’T;,
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“Today We will seal up their mouths and their hands will speak
to Us, and their feet will testify to what they used to earn.”
(Ya-Sin 36:65)
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So Allah - “azza wa jalla — informed about the limbs when they will
testify. And this is the tafsir of what the Zanadiqah doubted in.
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And Regarding His — “azza wa jalla — Words:
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“And the Day when the Hour is established the criminals will
swear that they did not stay more than an hour.” (Ar-Rum 30:55)
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And He said:
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“They will whisper (privately) between each other (saying): ‘You
have not stayed more than ten (days).”” (Ta-Ha 20:103)
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And He said:
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“You have not stayed more than a day.” (Ta-Ha 20:104)
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And He said:
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“You have only stayed a little.” (Al-Mumintin 23:114)
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And due to this the Zanadigah doubted.
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As for His words: “You have not stayed more than ten (days).”
This is when they exit their graves and they look at what they used
to deny of the issue of Resurrection, then they will say to each other:
“You have only stayed in the graves for ten nights.” And they regarded
the ten (nights) as too much, so they said: “You have only stayed one
day in the graves.” Then they regarded the (one) day as too much, so
they said: “You have only stayed a little.” Then they regarded the
little as too much so they said: “You have only stayed for an hour of the
day.” So this is the tafsir of what the Zanadiqah doubted in.
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And regarding His Words:
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“The Day when Allah will gather the messengers. Then He will
say: ‘Which answer were you given?’ They will say: ‘We have no
knowledge.”” (Al-Maidah 5:109)
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And He said in another verse:
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"And the witnesses will say: ‘These are the ones who invented
lies against their Lord.”” (Hud 11:18)
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So they said: “How can this be when they are saying: ‘We have no
knowledge’, while He informed about them that they will say: “These are
those who lied against their Lord.”” So they claimed that the Quran
contradicts itself.
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As for His words: “The Day when Allah will gather the
messengers. Then He will say: “‘Which answer were you given?’”
Then He will verily ask them when Jahannam (Hellfire) exhales, so
He will say: “Which answer were you given in Tawhid?” But their
minds (or intellects) will disappear when Jahannam exhales and
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they will say: “We have no knowledge.” Then their minds will
return again and they will say: “These are the ones who invented
lies against their Lord.” So this is the tafsir of what the Zanadiqah
doubted in.

[ The eighth issue ]
2035 g
And regarding His Words:
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“Some faces on that Day will be radiant, looking at their Lord.”
(Al-Qiyamah 75:22-23)
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And He said in another verse:
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“No vision can grasp Him, but His Grasp is over all vision.” (Al-
An’am 6:103)
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So they said: “How can this be? He informs that they will be looking at
their Lord, while He said in another verse: “No vision can grasp Him,

but His Grasp is over all vision.”” So they doubted in the Quran
and said that it contradicts itself.
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As for His words: “Some faces on that Day will be radiant.” This
means: beauty and whiteness. “Looking at their Lord.” This means:
Seeing their Lord in Paradise. And as for His words: “No vision
can grasp Him.” This means: In dunyi and not in dkhirah. And (the
explanation of) this is that the Jews said to Musa:
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“’Show us Allah manifestly (i.e. clearly and visible for our eyes).’ So
a thunderbolt struck them.” (An-Nisa 4:153)
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So they died and were punished for their words: “Show us Allah
manifestly.” And verily did the mushrikiin of Quraysh ask the
Prophet (sallAllahu ‘alayhi wa sallam), so they said:
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“Or that you bring Allah and the angels to us, face to face.” (Al-
Isra 17:92)
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So when they asked the Prophet (sallAllahu ‘alayhi wa sallam) this
question, Allah — the Exalted — said:

z
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“Or do you want to ask your messenger, just as Musa was asked
before?” (Al-Bagarah 2:108)
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When they said: ““Show us Allah manifestly.” So a thunderbolt
struck them.” Until the end of the verse. So Allah — subhanahu —
revealed (Quran) that informed that He cannot be grasped by any
vision; which means that no-one will see Him in dunya while
excluding the akhirah. So He said: “No vision can grasp Him.” This
means: In dunya. But regarding the akhirah then they will see Him
(there). So this is the tafsir of what the Zanadiqah doubted in.

[ The ninth issue ]
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And regarding the saying of Musa:
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“Glory be to You. I turn to You in repentance and I am the first of
the believers.” (Al-A'raf 7:143)
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And the magicians said:
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“Verily, we hope that our Lord will forgive us our sins, as we
were the first of the believers.” (Ash-Shu’ara 26:51)

—V-Juﬂj e L;La— :;5\ Jis

31



And the Prophet (sallAllahu "alayhi wa sallam) said:
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“Verily my prayer, my sacrifice, my life and my death is for Allah

the Lord of all the worlds.” Until His words: “And I am the first of
the Muslims.” (Al-An’am 6:162-163)
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They said: “How did Miisa say: 'And I am the first of the believers’, while
verily before him Ibrahim was a believer and Ya'qiib and Ishaq? Then how
is it possible for Miisa to say: ‘And I am the first of the believers’? And the
magicians said: 'As we were the first of the believers.” Then how is it
possible for the Prophet to say: ‘And I am the first of the Muslims?” While
verily before him there were many Muslims, such as ‘Isa and his
followers.”

So they doubted in the Quran and said that it is contradictory.
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As for the saying of Miuisa: “And I am the first of the believers.”
Then this is when he said:
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"My Lord, show me (Yourself) so I can look at You. He said: ‘You
cannot see me.”” (Al-A'raf 7:143)
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Nor will anyone see Me in dunya, except that he will die.
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“So when his Lord appeared to the mountain, He made it
collapse to dust, and Misa fell down unconscious. Then when he

woke up he said: ‘Glory be to You. I turn to You in repentance
and I am the first of the believers.”” (Al-A'raf 7:143)
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This means: The first of those who believe that no-one will see You
in dunya except that He will die.
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As for the saying of the magicians: “As we were the first of the
believers.” This means: The first to believe in Miisa from the people
of Egypt among the Copts. And as for the saying of the Prophet
(sallAllahu “alayhi wa sallam): “And I am the first of the Muslims.”
This means: From the people of Makkah. So this is the tafsir of what
the Zanadiqah doubted in.

[ The tenth issue ]
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And regarding His Words:
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“Enter the people of Firawn the most severe punishment.”
(Ghafir 40:46)
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And He said in another verse:
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“Then I will verily punish him with a punishment with which I

have not punished anyone from the ‘Alamin (mankind and jinn
and everything that exists).” (Al-Maidah 5:115)
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And He said in another verse:
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“Verily the hypocrites are in the lowest depth of Hellfire.”
(An-Nisa 4:145)
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So they doubted in the Quran and said that it contradicts itself.
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As for His Words: “Enter the people of Firawn the most severe
punishment.” This means: The punishment of the fire which they
are in. And as or His Words: “Then I will verily punish him with
a punishment with which I have not punished anyone from the
‘Alamin.” And that is that Allah changed them into pigs, so He
punished them by changing them (into pigs) which He has never
punished anyone else among the people with. And as for His
Words: “Verily the hypocrites are in the lowest depth of Hellfire.”
Because Hellfire has seven doors: Jahannam, Ladha, Al-Hutamah,
Saqar, As-Sa’ir, Al-Jahim and Al-Hawiyah. And they are in the lowest
pit of them.
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And regarding the Words of Allah the Exalted:
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“They will have no food therein except a bitter, thorny plant.”
(Al-Ghashiyah 88:6)

Then He said:
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“Verily the tree of Zagqum will be the food of the sinners.”
(Ad-Dukhan 44:43-44)
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So He verily informed that they will have food, so they doubted in

the Quran and claimed that it is contradictory.
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As for His Words: “They will have no food therein except a bitter,
thorny plant.” He says: They will have no food in this door (i.e. the
ones entering from this door) except from a bitter, thorny plant,
while they will eat Zaqqiim in other than this door. And this is His
saying: “Verily the tree of Zaqqum will be the food of the
sinners.” So this is what the Zanadiqah doubted in.

[ The eleventh issue ]

And regarding His Words:

“That is because Allah is the Mawla (Lord, Master, Helper,
Protector) of those who believe, and that the disbelievers do not
have any Mawla.” (Muhammad 47:11)
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And He said in another verse:
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“Then they are returned to Allah their true Mawla.”
(Al-An’am 6:62)
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So they said: “How can this be from the muhkam of words? He informs
that He is the Mawla of the one who believes, and then He said: “And that
the disbelievers do not have any Mawla.”” So they doubted in the
Quran.
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As for His Words: “That is because Allah is the Mawla of those
who believe.” He says: The Helper of those who believe, and that
the disbelievers have no helper. And as for His Words: “Then they

are returned to Allah their true Mawla.” Because in dunyai (they
took) false lords. So this is what the Zanadiqah doubted in.

[ The twelfth issue ]
458 s
And regarding His Words:
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“Verily Allah loves the mugsitiin (those who are equitable).”
(Al-Hujurat 49:9)
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And He said in another verse:
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“As for the qgasitiin (deviant) then they will be the firewood for
Hellfire.” (Al-Jinn 72:15)
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So they said: “How can this be from the muhkam of words?””
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As for His words: “As for the gasitiin then they will be the
firewood for Hellfire.” This means: Those who make someone
equal to Allah. Those who make (someone) from His creation
equivalent to Allah, so they worship him along with Allah. As for
His words: “Verily Allah loves the mugsitiin.” He says: Be just in
what is between you and the people. Verily Allah loves those who
are just.
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And He said in another verse:
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“Is there any ilah (god) with Allah? Rather, they are a people
who ascribe equals (to Him).” (An-Naml 27:60)
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This means: They ascribe partners (with Him in worship). So this is
what the Zanadiqah doubted in.

7 To begin with there is no opposition between the two verses, because the gdsit
means the unjust person while the mugsit means the just person. In the Arabic
language the foundation for both words are the letters gaf, sin and ti (& - » -3)

and perhaps due to this the Zanadigah became confused.
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[ The thirteenth issue ]
f\jj_e Li/fj
And regarding His Words:
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“And the believing men and women are the awliya (allies) of one
another.” (At-Tawbah 9:71)
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And He said in another verse:
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“And those who believed but did not emigrate, then you have no
wilayah (allegiance, obligation) to them until they emigrate.”
(Al-Anfal 8:72)
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And it is as if — for the one who does not know its meaning — that it
is contradictory.
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As for His words: “And those who believed but did not emigrate,
then you have no wilayah to them until they emigrate.” This
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means: In the inheritance. And this is that Allah — ‘azza wa jalla -
judged upon the believers when they emigrated to Madinah that
they should not inherit from each other except by hijrah
(emigration). So if a man died in Makkah and he had an inheritor
who had made hijrah with the Prophet (sallAllahu ‘alayhi wa sallam),
then the Muhajir would not inherit from him. And that is (the
meaning of) His words: “And those who believed but did not
emigrate, then you have no wilayah to them until they emigrate.”
Then when those who emigrated became many Allah returned that
inheritance to the inheritors, no matter if they made hijrah or did
not make hijrah. And that is His words:
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“And the blood relatives are more entitled to each other in the
Book of Allah than the believers and those who made hijrah.”
(Al-Ahzab 33:6)
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And as for His words: “And the believing men and women are the
awliya (allies) of one another.” This means: In the religion, and the

believer allies (another) believer due to his religion. So this is the
tafsir of what the Zanadiqah doubted in.

[ The fourteenth issue ]
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And regarding His Words to Iblis:
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“Verily you (i.e. the Shaytan) have no authority over My slaves.”
(Al-Hijr 15:42)
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And Misa said when he killed a man:
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“This is from the work of the Shaytan.” (Al-Qasas 28:15)
NEERNC P IUIRSS
So they doubted in the Quran and claimed that it is contradictory.
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As for His Words: “Verily you have no authority over My slaves.”
He says: My slaves — those whom Allah chose for His religion — Iblis
has no authority over them (in the way) that he misguides them
their religion or in the worship of their Lord. But he afflicts some of
them from the aspect of (committing) sins. But as for shirk (i.e.
associating partners with Allah in worship), then Iblis is not
capable of misguiding them from their religion, because Allah —
subhanahu — has chosen them for His religion.

And as for the saying of Musa: “This is from the work of the
Shaytan.” This means: From the beautification of the Shaytan, just
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as he beautified for Yasuf, and Adam and Hawwa, and they are
(all) sincere slaves of Ar-Rahman. So this is the tafsir of what the
Zanadigah doubted in.

[ The fifteenth issue ]
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And regarding the Words of Allah to the kuffar:
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“Today We will forget you just like you forgot the meeting on
this Day of yours.” (Al-Jathiyah 45:34)
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And He said in another verse:
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“In a Record. My Lord is neither unaware nor does He forget.”
(Ta-Ha 20:52)

So they doubted in the Quran.
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As for His words: “Today We will forget you just like you forgot
the meeting on this Day of yours.” He says: We will leave you in

42



Hellfire. “Just like you forgot.” (This means) just like you left
making deeds for the meeting on this Day of yours.

And as for His words: “In a Record. My Lord is neither unaware
nor does He forget.” He says: It does not slip from His Hifdh nor
does He forget it.

[ The sixteenth issue ]
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And regarding His Words:
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“And We will raise him up blind on the Day of Resurrection. He
will say: ‘My Lord why have you raised me up blind while I
verily used to see.”

(Ta-Ha 20:124-125)
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And He said in another verse:
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“So your sight on this Day is sharp.” (Qaf 50:22)
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So they said: “How can this be from the muhkam of words? Because He
says: He is verily blind, and He (also) says: “So your sight on this Day
is sharp.”” So they doubted in the Quran.
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As for His Words: “And We will raise him up blind on the Day of
Resurrection”, from his argument (or excuse). And he will say:
“My Lord why have you raised me up blind” from my argument,
while I used to see it and argue by it. And that is His words: “So
that Day they will be blinded for answers.” (Al-Qasas 28:66) He
says: (Answers meaning) arguments (or excuses). “And they will
not (be able to) ask each other.” (Al-Qasas 28:66)
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And as for His Words: “So your sight this Day is sharp.” And this
is that the kafir when he exits his grave his sight will be widened.
And his sight will not blink until it has seen everything what he
used to reject from the affairs of the Resurrection. And that is His
Words: “You were verily inattentive of this so We removed your
cover, and so your sight this Day is sharp.” (Qaf 50:22) He says:
The covering of akhirah. So your sight becomes sharp in looking and
does not blink until it sees everything which he used to reject from
the affair of the Resurrection. So this is the tafsir of what the
Zanadigah doubted in.

[ The seventeenth issue ]
st 435 Gl

And regarding His Words to Misa:
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“I am verily with you (i.e. Miisa and Hariin). I hear and I see.”
(Ta-Ha 20:46)
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And He said in another place:

“We are verily with you listening.” (Ash-Shu’ara 26:15)
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And they said: “How did He say: “I am verily with you.” When He
said in another verse: “We are verily with you listening.”” So they
doubted in the Quran due to this.
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As for His saying: “We are verily with you.” Then this is from the
figurative of the language. (For example) a man says to another
man: “‘We will verily bestow your provision upon you’, (or) “We will
verily do such and such to you.’

As for His words: “I am verily with you. I hear and I see.” Then
this is possible (or acceptable) in the language. (For example) one
man says to (another) man: ‘I will bestow your provision upon
you’, or ‘I will do something good for you.’
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[The answer to the Jahmiyyah]
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Al-Imam Ahmad — rahimahullah — said: And likewise is Jahm (ibn
Safwan)® and his sect. They invited the people to the unclear of the
Quran and hadith, so they went astray and lead many people astray
with their words. Among that which reached us from the affair of
Jahm — the enemy of Allah — is that he was from the people of
Khurasan, from the people of Tirmidh, and he was a person of
disputes and kalam°. Most of his kalam were regarding Allah the
Exalted. Then he met some people from the mushrikiin who were
called As-Samniyyah. They recognized Jahm and they said to him:
‘We want to speak with you. Then if our argument overpowers you, then
you will enter into our religion. And if your arqument overpowers us then
we will enter into your religion.” And among that which they spoke
with Jahm about is that they said to him:
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8 He is Abt Muhraz Jahm ibn Safwan At-Tirmidhi. He was born in Kafah, but
originally from Termez (Tirmidh) a city in present Uzbekistan. He lived in Kafah
until he was expelled to Termez. It is said he was killed in year 128 hijri, some say
130 hijr7 and some say 132 hijri. He was one of the most prominent leaders of the
sect Al-Jahmiyyah and the sect was named after him.

° Kalam refers to beliefs, opinions and arguments that are not based on the Book
and the Sunnah, rather they are taken from agql (the human mind), philosophy and
ideologies other than the Islamic sources.
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“Do you not claim that you have an ilah?” Jahm said: “Yes.”

So they said: “Have you then seen your ilah?” He said: “No.”

They said: “Have you then heard his words?” He said: “No.”

They said: “Have you then smelled a scent from him?” He said: “No.”

They said: “Have you then found him to have a sense with which he
touches (or perceives)?” He said: “No.”

They said: “Have you then found him to have a place of touch?” He said:
//NO. 4

They said: “Then what has made you aware that you have an ilah?”
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He said: So Jahm became confused and he didn’t know who he was
worshipping for forty days. Then he reached an argument similar
to the argument of the Zanadiqah from the Christians. And that is
that the Zanadiqah from the Christians claim that the rith (soul)
which is in ‘Isa is the Rith of Allah from the Dhat (Being) of Allah.
So when He wants for something to happen He enters into some of
His creation and speaks upon the tongue of His creation. Then He
orders what He wants and forbids what He wants. And this is a
Rith which is absent from the sights (i.e. it cannot be seen). So Jahm
reached an argument similar to this argument.
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So he said to the samni (i.e. a follower of As-Samniyyah): “Do you
not claim that there is a soul in you?” He said: “Yes.”
So he said: “Did you see your soul?” He said: “No.”
He said: “Did you then hear its speech?” He said: “No.”
He said: “Did you find it to have senses?” He said: “No.”

He said: “Likewise then the Face of Allah cannot be seen, nor can a voice
(or sound) be heard from Him, nor can a scent be smelled from Him, He is
absent from the sights, and He is not in one place without being at another
place (i.e. there is no specific place for Him and He is everywhere).” And
he found three verses from the unclear of His words:

{168 458 A0)
“Nothing is similar to Him.” (As-Shiira 42:11)
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“And He is Allah in the heavens and on earth.” (Al-An’am 6:3)
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“No vision can grasp Him, but His Grasp is over all vision.”
(Al-An’am 6:103)
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So he built the foundations of his words upon these verses. He
interpreted the Quran in opposition to its (real) interpretation, and
he rejected the ahadith of the Messenger of Allah (sallAllahu “alayhi
wa sallam). He claimed that whoever described Allah with what He
has described Himself with in His Book, or what His Messenger has
narrated from Him is a kifir and from the Mushabbihah'?. And by
his words he misguided many people. Some of the companions of
Abu Hanifah followed him in his opinion, and (also from) the
companions of ‘Amr ibn “Ubayd in Basrah, and the religion of Al-
Jahmiyyah was born. So when people asked them about the words
of Allah: “Nothing is similar to Him.” They would say that nothing
— among all things that exist — is like Him, He is below the seven
earths just like He is upon the Throne, no place is free of Him (i.e.
He is everywhere), He is not in one place without being in another
place (i.e. He is in no specific place), He did not speak nor does He
speak, no-one can look at Him in dunya nor in akhirah, He is not
described nor is He known by any attribute, He does not have any
deeds, He does not have any boundaries nor does He have an end,
He is not perceived by the mind, all of Him is face, all of Him is
knowledge, all of Him is sight, all of Him is light, all of Him is
power, two things cannot be in Him and He is not described with
two created descriptions, He does not have an upside and
downside nor parts or sides, no right and no left, He is not light nor

10 The Mushabbihah are those who liken the Creator with the creation by saying:
“His Hand is like our hand”, or “His Sight is like our sight.”
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is He heavy, He does not have a color, He does not have a body, He
is not known nor perceived in any way and every time something
occurs to your heart that He is something which you know, then
He is different to that.
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Ahmad said: And we say: “Is He something?” So they said: “He is
something which is not like other things.”

Then we say: “Verily the thing which is not like other things, verily the
people of intellect know this as nothing (i.e. that which is not a thing is
nothing).”

And by that it becomes clear to the people that they do not believe
in anything; rather they are only repelling from themselves the
hideous by what they acknowledge publicly."
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Then if it said to them: “Who do you worship?” They said: “The One
who arranges the affairs of this creation.”

11 This means that the Jahmiyyah in reality do not believe in Allah, because they
described Him as being nowhere and with no description, and this — according to
the logical mind of intellect — is something non-existent (or nothing). Rather they
are protecting themselves from the punishment of Islam upon them for their kufr,
by publicly declaring that they are Muslims believing in Allah and His Messenger
(sallAllahu ‘alayhi wa sallam) while they in reality do not.
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So we said: “The One who arranges the affairs of this creation is He
unknown and not known by any attribute?” They said: “Yes.”

So we said: “The Muslims verily know that you don’t believe in
anything, rather you are only repelling from yourselves the hideous by
what you openly declare.”

So we said to them: “The One who arranges the affairs is He the One
who spoke to Miisa?” They said: “He did not speak nor does He speak.
Because speaking can only occur by an organ, and the organs are negated
(for Him).”
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Then when the ignorant hears their words, he thinks that they are
from the people who venerate Allah the most, but he does not know
that their words return to misguidance and kufr, nor does he notice
that they only say their words as a lie against Allah.

Among that which is asked is that it is said to him: “Do you find in
the Book of Allah a verse which informs about the Quran that it is
created?” But he will not find it. So it is said: “Do you then find it in
the Sunnah of the Messenger of Allah (sallAllahu ‘alayhi wa sallam) that
he said that the Quran is created?” But he will not find it. So it is said
to him: “Then from where do you say this?” So he says: “From the words
of Allah:
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“We have verily made it an Arabic Quran.” (Az-Zukhruf 43:3)”
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And he claimed that ‘made’? has the meaning of ‘created’. So
everything (described in the Quran with) ‘made” (for him) is
created. So he used a word from the unclear of words as an
argument, which the one who wants to reject His revelation uses as
evidence and who seeks fitnah with his interpretation. And that is
because the ‘made’ ascribed to the creations in the Quran is from
two aspects. (The first is) with the meaning of naming, and (the
second) with the meaning of a deed from their deeds."®

12“Made’ is a translation of the Arabic word ja’ala (J=).

13 Jbn Battah said while depending on this explanation of Imam Ahmad:
U3 o SO0y Bl Jgat IS Clar o OTAN 3 il gl Ll Slate 28 g 5o 0] 1 W
) Loy s (5989 gt dl DS sl (o ¢ o)) AN 0ds ey Lials yad ¢ 3l gn oa
ailany dly Lod) Lo g 5o il O 3 a4 LT Blsg ¢ Sl Gl s oWy ¢ slilans
g 5o A ST e O L s ol @ &) STU Bitaly S S LS ¢3S ol (3 ke
Lol (o) 5 ¢ paabedl o oy ¢ pailogl 0 oy gme o ¢ gl e amd Gl g 08 e
oskicly SU3 OV lpagin ¢« Bl plie psi Vs Lils 0SG Y blail e fub gme o
“We say: Verily Allih — azza wa jalla — has verily forbidden you, O jahmi, from
understanding the Quran when you made everything ‘made’ (equal to) ‘created’, and that
(you understand) everything ‘made’ in the Book of Allah with the meaning of ‘created’. So
from this aspect you have been tested with the hideous misguidance when you
misinterpreted the Book of Allah with your ignorance, your desires and what your Shaytan
has beautified for you and thrown upon your tongue and your brothers. And (the
explanation of) that is that we find one letter in the Book of Allah — ‘azza wa jalla — in one
word while its meanings are different in many verses. We have left the mention of this (i.e.
these verses) due to its great number and due to our intention to mention the verse which
you have used as an evidence. Because “made” in the Book of Allah — “azza wa jalla — is
not with the meaning of ‘created’. The ‘made’ of the created beings is with the meaning of
a description from their descriptions (of something), a division from their divisions (of
something), and also ‘made’ with the meaning of a deed from their deeds which does not

(hold the meaning of) ‘created’ nor does it establish something being created. So understand
this now and realize it.” (Al-Ibanah ‘an Shar1’ah Al-Firqah An-Najiyah 2/157)
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And His words:
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“Those who made the Quran into parts.” (Al-Hijr 15:91)
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They said: “It is poetry, news about the first people and confused

dreams.” So this is with the meaning of naming (i.e. they named the
Quran with the mentioned names).
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He said:
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“And they made the angels - who themselves are slaves to Ar-
Rahman - females.” (Az-Zukhruf 43:19)
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This means that they named them as females.
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Then He mentioned ‘made’” with the meaning of naming'4, so He
said:

4 In the Arabic text it says ‘naming’, although the context, the verse and the
following words points to that here the words should have been ‘a deed from the
deeds of the creation’.

53



4 o3 el /42

“They made (i.e. put) their fingers in their ears.”
(Al-Bagarah 2:19)
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So this is with the meaning of a deed from their deeds.

And He said:
10 das 13 &
“Until he made it into a fire.” (Al-Kahf 18:96)

This is with the meaning of ‘he did’, so this is the doing of the
creations.
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Then there is ‘made’ from the affairs of Allah with the meaning of
other than ‘created’ [and ‘made’” with the meaning of ‘created’]'
which cannot be anything but creation, nor does it establish
anything but the establishment of ‘He created a creation” and this
meaning never disappears from it. And if Allah said “‘made” with
the meaning of something other than ‘created’, then it cannot be

15 That which is between the squared brackets is not in the Arabic text but has been
added for the sentence to make sense.

54



‘created’, nor does it establish the establishment of Him creating
and this meaning does not disappear from it. And among that
which Allah said ‘made” with the meaning of ‘created” are His
words:
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“All praise is due to Allah who created the heavens and the
earth and made the darknesses and the light.” (Al-An’am 6:1)

585 b e s
Which means: He created the darknesses and the light.
:JGs
And He said:
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“And He made for you hearing and sight.” (An-Nahl 16:78)
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He says: And He created for you hearing and sight.
:JGg
And He said:
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“And We have made the night and the day as two signs.”
(Al-Isra 17:12)
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And He says: We have created the night and the day as two signs.
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And He said:
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“And He made the sun alamp.” (Nuh 71:16)
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And He said:
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“He is the one who created you from a single soul, and made
from it its spouse.” (Al-A’raf 7:189)
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He says: He created from it its spouse. He is saying: And He created
Hawwa from Adam.
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And He said:
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“And He made for it affixations (i.e. mountains).” (An-Naml 27:61)
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He says: And He created for (the earth) its affixations (i.e. the
mountains). And there is much like this in the Quran. So this — and
what is equal to this — cannot be with any other meaning besides
‘created’.

Then He mentioned ‘'made’ with another meaning than ‘created’.
His Words:
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“Allah has not made (i.e. instituted or legislated) no Bahirah nor
Saibah'c.” (Al-Maidah 5:103)
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This does not mean: “Allah has not created Bahirah nor Saibah.
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And Allah said to Ibrahim:
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“I will verily make you a leader for the people.”
(Al-Bagarah 2:124)

16 Bahirah and Sdibah are camels which the mushrikiin used to treat in different
ways, based upon rules from their religion of idol-worshipping and jahiliyyah
traditions.
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This does not mean: ‘I will verily create you as a leader for the
people’, because the creation of Ibrahim had already occured.

2] JB
And Ibrahim said:
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“My Lord make this city secure.” (Al-Bagarah 2:126)
theali) JG3
And Ibrahim said:
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“My Lord make me one who performs the prayer.” (Ibrahim
14:40)

This does not mean: ‘Create me as one who performs the prayer.’
:JGs
And He said:
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“Allah wants not to make for them any share of the hereafter.”
(Alu ‘Imran 3:176)
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And He said to the mother of Miisa:
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“We will verily return him to you, and make him one of the
messengers.” (Al-Qasas 28:7)
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This does not mean: "And create him as one of the messengers’,
because Allah promised the mother of Miisa that He would return
him to her, and then after that make him a messenger.

:JL’;;
And He said:
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“And make the wicked on top of each other and collect them in
heaps, and then put them in Hellfire.” (Al-Anfal 8:37)

:Jlfaj
And He said:
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“And We want do a favor to those who were weak (and
oppressed) in the land, and to make them rulers and to make
them the inheritors.” (Al-Qasas 28:5)

:JGs
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And He said:
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“Then when his Lord appeared to the mountain He made it
crumble to dust.” (Al-A’raf 7:143)
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This does not mean: "He created it as crumbled dust.’
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And there is much equal to this in the Quran. So this — and what is
similar to this — cannot be with the meaning of ‘created’. So when
Allah said “‘made” with the meaning of ‘created’, and “made” with a
meaning other than “created” then by which argument did the jahmi
say ‘made’ with the meaning of ‘created’?

Then either the jahmi will return the ‘made’” to the meaning with
which Allah has described it, or else he is from those who hear the
words of Allah and then distort it after they have understood and
they have knowledge (of its true meaning).
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So when Allah said:
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“We have verily made it an Arabic Quran so you may be able to
understand.” (Az-Zukhruf 43:3)
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And He said:
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“So you may be from the warners in the clear Arabic language.”
(Ash-Shu’ara 26:194-195)

:JG}
And He said:
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“For We have verily made it easy in your language.”
(Maryam 19:97)
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So when Allah made the Quran to be in Arabic, and made it easy in
the language of His Prophet (sallAllahu ‘alayhi wa sallam), then this
was a deed from the deeds of Allah tabaraka wa ta’ald. By it (i.e. the
deed) He made the Quran to be in Arabic. This means: This is a
clarification explained for the one whom Allah wants to guide. And
not like they claimed that the meaning of it is: “We revealed it in the
Arabic language’, and it was said: “We explained it’.
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After that, Jahm (also) claimed something else, which is from the
impossible. He said: ‘Inform us about the Quran. Is it Allah or is it not
Allah?’
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So he claimed something regarding the Quran which deceives the
people. Because if the ignorant is asked about the Quran: ‘Is it Allah
or not Allah?” Then he must say one of the two things (i.e. yes or
no).

Then if he says: ‘It is Allah’, then the jahmi will say to him: “You
have committed kufr’. And if he says: ‘It is not Allah’, then he will
say: “You have said the truth. And why can something which is not
Allah not be created?” And then something will occur in the soul of
the ignorant due to this, by which he will lean towards the opinion
of the jahmi.
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This issue from the jahmi is from the greatest of errors. And the
answer to the jahmi when he asks and says: “Inform me about the
Quran, is it Allah or is it not Allah?” Then it is said to him: Verily
Allah - jalla thanauhu? — did not say in the Quran: “Verily the Quran
is Me.” Nor did He say: ‘(It is) other than Me.” And He said: ‘It is
My words.” So we named it with the name which Allah named it
with, and we say: The Word of Allah. So whoever names the Quran

17 Jalla thanauhu can be translated as: Uplifted is His praise.
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with the name which Allah named it with, then he is from the
correctly guided, and whoever names it with the name given by
someone else, he is from the misguided. And Allah verily separated
between His Word and His creation, and He did not call it (i.e. the
creation) words.
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“Verily to Him belong the creation and the Command.”
(Al-A'raf 7:54)
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So when He said: “Verily to Him belong the creation.” Then there
did not remain anything created except that it was included in that
(saying). Then He mentioned what is not a creation and said: “and
the Command.” So His Command is His Word. Blessed is the Lord
of the worlds from His Word being a creation. And He said:
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“We verily sent it (i.e. the Quran) down on a blessed night. Verily,
We are ever warning. In it every matter of wisdom is ordained.”
(Ad-Dukhan 44:3-4)
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Then He said:
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“A Command from Us.” (Ad-Dukhan 44:5)
:JGs
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And He said:
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“The Command (or decision or decree) belongs to Allah both
before and after.” (Ar-Riim 30:4)
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He says: The Word belongs to Allah before the creation and after

the creation. For Allah creates and Commands. And His Word is
something other than His creation.

:JGs
And He said:
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“That is the Command of Allah which He sent down to you.”
(At-Talaq 65:5)
163

And He said:
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“Until when Our Command came and the oven gushed forth
(with water).” (Hud 11:40)
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The clarification of how Allah separated between His
Word and His creation
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And (the explanation of) this is that Allah — jalla thanauhu — when
He named one thing with two names or three names then it is
connected and not separated. But when He named two different
things, He does not let them stay connected without separating
between them. From this are His words

EENE

“0 Al-‘Aziz (minister or ruler). He, verily has a father of old age.”
(Yasuf 12:78)
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So this is one thing (i.e. the father) whom He named with three
names (i.e. father, old, age), and they are connected. And He did
not say: He verily has a father and a man of old age. And He said:

§ ik
“Perhaps his Lord will, if he divorced (all of) you, exchange him
with wives who are better than you; Muslims, believers,

obedient to Allah, turning to Him in repentance, worshippers (of
Allah with sincerity).” (At-Tahrim 66:5)
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Then He said:

“Women who were previously married and virgins.”
(At-Tahrim 66:5)
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So when the virgin is different from the previously married women,
He did not leave it connected, rather He separated between them.
And this is His words: “And virgins.” And, He said: “Equal are not
the blind.” (Fatir 35:19) Then, He said: “And the seeing.” (Fatir

35:19) So, when the seeing is different from the blind, He separated
between them.

Then He said:
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“Nor are the darknesses and the light (equal). Nor are the shade
and the heat (equal).” (Fatir 35:20-21)
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So when each one of these is something different than the other
thing, He separated between them.

2
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Then He said:
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“He is the King, the Holy, the One Free from all defects, the Giver
of security, the Watcher over His creatures, the All-Mighty, the
Compeller, the Supreme. Glory be to Allah (far Exalted is He)
above all that they associate as partners with Him. He is Allah,
the Creator, the Inventor, the Bestower of forms.”
(Al-Hashr 59:23-24)
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All of these (Names) are all the same thing (i.e. Allah) so they are
connected and not separated. Therefore, when Allah says:
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“Verily to Him belong the creation and the Command.”
(Al-A’raf 7:54)
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(In this case) because the creation is something other than the
Command, they are separated.
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The clarification of how Allah invalidated that the
Quran could be anything but revelation and that it is
not created

Pl
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His Words:
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“By the star when it goes down.” (An-Najm 53:1)
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He said: And (the explanation of) this is that Quraysh said ‘“The
Quran is verily poetry’, and they said ‘Tales of the ancient’, and
they said ‘confused dreams’, and they said ‘Muhammad fabricated
it from his own mind’, and they said ‘He learned it from someone

else’. So Allah swore by the star when it goes down, which means:
By the Quran when it comes down. So He said:
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“By the star when it goes down. Your companion has not gone
astray.” (An-Najm 53:1-2)
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This (companion) means: Muhammad.
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“Nor has he erred. And he does not speak from (his own) desire.”
(An-Najm 53:2-3)
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He says: Verily, Muhammad did not utter this Quran from his own

mind. So He said: Verily that which he is saying — i.e. the Quran —
is nothing but revelation being revealed.
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So, He invalidated that the Quran could be something other than
revelation due to His words: “It verily is.” He says: It is nothing
but revelation being revealed. Then He said: “It was taught to him

(An-Najm 53:5) This means: Jibril taught Muhammad
(sallAllahu “alayhi wa sallam), and he (i.e. Jibril) is

§ sFuBs5e 5. il lad

"One mighty in power and great perfection. Then he rose.” (An-
Najm 53:5-6)
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Until His words:
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“Then He revealed to His slave what He revealed.”
(An-Najm 53:10)
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So, Allah named (or called) the Quran revelation, and He did not
name it a creation.

Then, Jahm verily claimed something else:
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So he said: “Inform us about the Quran, is it something?”
So we said: “Yes it is something.”

So He said: “Verily Allah created everything, so why can the Quran not
be among the created things when you have acknowledged that it is
something.”

1ol o d &) B L 23 G 0 B o ds (sl w 18T il 21 W (5,08

-y By s ) e s 08 o0 3 ) g K 2
I swear, he verily claimed something which enabled him to make
this statement without proof, and he confused the people with what
he claimed. So we said: Verily, Allah —in the Quran — did not name
His Words as something. Rather, that which is named as something

is that which exists by His Word. Did you not hear His — tabaraka
wa ta’ala — Words:

oM W5
“Verily Our Word to a thing.” (An-Nahl 16:40)
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So the thing is not His Word, rather the thing is that which exists
by His Word.

(A Gl g
And in another verse:
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“Verily His Command, when He wants a thing.” (Ya-Sin 36:82)
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So the thing is not His Command, rather the thing is what exists by
His Command. And from the signs and points (which points to)
that He does not mean His words with the created things are: that
Allah said about the wind which He sent to (the people of) ‘Ad:

“Destroying everything by the Command of its Lord.”
(Al-Ahqaf 46:25)
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This wind verily came upon things which it did not destroy; their
houses, their dwellings and the mountains which surrounded

them, the wind came upon these things without destroying it.
While He said: “Destroying everything.”
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Then likewise, when He says: “The Creator of everything.” (Al-
An’am 6:102) Then this does not mean Himself, nor His
Knowledge, nor His Speech are among the created things.

And He said about the Queen of Saba:
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“She had been given of everything.” (An-Naml 27:23)
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And there were verily things in the kingdom of Sulayman which
she was not given.

And likewise when He says: “The Creator of everything.” (Al-
An’am 6:102) This doesn’t mean that His Words are among the
created things.
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And Allah said to Miusa:

§ oeis) QRSN

“And I have chosen you for Myself.” (Ta-Ha 20:41)

[And He said:]
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“And Allah warns you against Himself.” (Alu ‘Imran 3:30)

:Jtéj
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And He said:
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“Your Lord has taken upon Himself to be Merciful.”
(Al-An’am 6:54)

:JGs
And He said:
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“You know what is in my nafs (soul, inner self) though I do not
know what is in Your Nafs.” (Al-Maidah 5:116)

2

Then He said:
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“Every nafs (soul) shall taste death.” (Alu ‘Imran 3:185)
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Verily whoever adheres to (the religion of) Allah knows that He
does not mean His Nafs along with the souls that will taste death.
And verily did Allah — “azza wa jalla — mention every soul. Then
likewise when He says: “The Creator of everything.” Then He
doesn’t mean that His Nafs, His Knowledge and His Speech (are
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included) in the created things. So in this, there is evidence and
clarification for the one who adheres to (the religion of) Allah, so
He shows mercy to the one who thinks and returns from an opinion
which opposes the Quran and Sunnah, and does not say anything
about Allah except the truth because Allah has verily taken a
covenant from His creation, so He said:

%éﬁ—\mw\&u Yu\u&\dwr_@&byrj\%

“Was not the covenant of the Book taken from them that they
would not say about Allah anything except the truth?”
(Al-A’raf 7:169)
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And He said in another verse:
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"Say: 'Verily My Lord has forbidden the fawahish (illegal sexual
intercourse), what is apparent of it and what is hidden, and sin
and oppression without right, and that you should associate
with Allah in worship what He did not send down any authority
for, and that you should say about Allah that which you don’t
know.” (Al-A’raf 7:33)
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So Allah verily forbade that lies are invented against Him, and He
verily said:
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“And on the Day of Resurrection you will see those who lied
against Allah, their faces will be black.” (Az-Zumar 39:60)
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So may Allah protect us and you from the fitan (trials, afflictions,
tribulations) of the misguided. Allah verily mentioned His Words
in many places in the Quran, and He named (or called) it Words (or
Speech) and He did not name it creation. His Words:
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“Then Adam received some Words from his Lord.”
(Al-Baqgarah 2:37)

163
And He said:
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“And a group of them would hear the Words of Allah.”
(Al-Bagarah 2:75)
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And He said:
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“And when Miusa came at the time and place appointed by Us,
and his Lord Spoke to him.” (Al-A’raf 7:143)
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And He said:
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“I have verily chosen you above the people by My Messages and
My Speech (to you).” (Al-A’raf 7:144)

:JGs
And He said:
“And Allah Spoke to Miisa directly.” (An-Nisa 4:164)
:3\35

And He said:
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“So believe in Allah and His Messenger; the unlettered Prophet
who believes in Allah and His Words.” (Al-A'raf 7:158)
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So Allah informed us that the Prophet (sallAllahu ‘alayhi wa sallam)
believed in Allah and in the Words of Allah.
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And He said:
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“They want to change the Words of Allah.” (Al-Fath 48:15)
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And He said:
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“If the sea was ink for the Words of my Lord, then the sea would
verily be exhausted before the Words of my Lord would be
finished.” (Al-Kahf 18:109)
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And He said:
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“And if anyone from the mushrikiin seek your protection, then
give him protection so he may hear the Words of Allah.”
(At-Tawbah 9:6)

b 3 el J) FE Y o 1 Oy Joslal o I Gls s B i

0 J6 4 o e a3 B b s
And He did not say: ‘So he may hear the creation of Allah.” So these
are texts in the clear Arabic language, they do not need any

interpretation because it is clear by the praise of Allah. And verily
did I ask the Jahmiyyah: Did Allah not say:

LA ET
“Say we have believed in Allah.” (Al-Baqarah 2:136)
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“Say (only) good to the people.” (Al-Bagarah 2:83)
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And:
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“Say we have believed in that which was revealed to us and that
which was revealed to you.” (Al-‘Ankabiit 29:46)
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“And say words of truth.” (Al-Ahzab 33:70)

And:
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“Then say: 'Bear witness that we are Muslims.”” (Alu 'Imran 3:64)
163

And He said:
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“And say: ‘The truth is from your Lord.”” (Al-Kahf 18:29)
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And He said:
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“Then say: 'Salamun ’Alaykum.” (Al-An’am 6:54)
365 3l 88 Jk A i g

And we did not hear Allah saying: ‘Say: Verily My Words are a
creation.” And He said:
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“And do not say: 'Three (i.e. trinity).’ Cease.” (An-Nisa 4:171)
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And He said:
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“And do not say to the one who greets you with salam: ‘You are
not a believer.”” (An-Nisa 4:94)

And:
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“Do not say: ‘ra’ina.’'8” (Al-Baqarah 2:104)

18 There is a difference of opinion regarding what ra’ina means here. Some said it
means: ‘opposite’, i.e. do not say the opposite of the Messenger of Allah (sallAllahu
‘alayhi wa sallam). Some said it means: ‘Lend us your ear and we will lend you
ours’, i.e. Listen to us O Muhammad and then we will listen to you. Others said it
was a word used by the Jews as mockery. See Tafsir At-Tabari for more detail.
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“And do not consider those who have died in the path of Allah as
dead.” (Alu ‘Imran 3:169)
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“And do not say about something: ‘I will verily do it tomorrow.’
Except (with the saying): ‘If Allah wills.”” (Al-Kahf 18:23-24)
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“Then do not say uff to them, and do not speak angrily to them.”
(Al-Isra 17:23)
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“And do not invoke another ilah along with Allah.”
(Al-Qasas 28:88)
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“And do not Kill your children due to (fear of) poverty.”
(Al-Isra 17:31)

“And do not let your hand be tied to your neck.” (Al-Isra 17:29)
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“And do not kill anyone whom Allah has forbidden (to kill)
except with due right.” (Al-Isra 17:33)
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“And do not approach the wealth of the orphan except with that
which is better (i.e. to increase it).” (Al-An’am 6:152)
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“Do not walk on the earth with arrogance.” (Al-Isra 17:37)
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And there is much similar to this in the Quran. So this is what Allah
prohibited, and He did not say to us: ‘Do not say that the Quran is
My Words.’
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And verily did the angels name the Words of Allah as words, and
they did not name it a creation. His words:
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“Until when fear is banished from their hearts, they (i.e. the
angels) say: ‘What did your Lord say?’” (Saba 34:23)
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And that is that the angels did not hear the revelation (in the time)
between ‘Isa and Muhammad (sallAllahu ‘alayhi wa sallam), and
between them there is so and so many years.

So when Allah revealed to Muhammad (sallAllahu ‘alayhi wa sallam)
the angels heard the sound of the revelation as the iron falling upon
stones. So they thought it was the command of the Hour and they
became scared and fell down on their faces in prostration. And
therefore His words: “Until when fear is banished from their
hearts.” He says: Until the fear is driven away from their hearts
then the angels will raise their heads, and they will ask each other:
“What did your Lord say?” And they will not say: “What did your
Lord create’. So this is a clarification for the one whom Allah wants
to guide.
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After that, verily Jahm claimed another thing. He said: “I can find
in the Book of Allah — tabaraka wa ta’ala — a verse which proves that the
Quran is created.” So we said: “In which verse?” So he said:
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“No muhdath (new or recent)!® reminder comes to them from
their Lord (except that they listen to it while joking).”
(Al-Anbiya 21:2)

19 Muhdath have here been translated as ‘new’ or ‘recent’ in accordance with how
Ibn “Abbas (radiAllahu anhu) used the word in his saying:
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“O gathering of Muslims, how do you ask the people of the Book, while your Book which
was revealed to His Prophet (sallAllahu ‘alayhi wa sallam) is the ahdathu (most recent)
news about Allah? You read it and it has not been distorted.” (Sahih Al-Bukhari no.
7522)
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So he claimed that Allah said that the Quran is muhdath (new or
recent), and everything muhdath is created.

But I swear he has verily confused the people with this. And itis a
verse from the unclear. So we will say something regarding this.
(Before that) we seek help from Allah, we look in the Book of Allah
and there is neither might nor power except with Allah.
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Ahmad - radiAllahu ‘anhu — said: Know that two things if they are
gathered under a name which gathers them, and one of them is
above the other (in degree), and then the name of praise is applied
upon them both, then the highest of them (in degree) is more
entitled to the praise and takes the majority of it. And if the name
of criticism is applied upon them then the lowest (in degree) is more
entitled to it. And from this are the words of Allah — the Exalted —
in His Book:
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“Verily Allah is Most Kind and Merciful towards mankind.”
(Al-Baqgarah 2:143)

I

“A spring from which the slaves of Allah will drink.”
(Al-Insan 76:6)
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This means: The pious and not the wicked. So when they both are
gathered in the name ‘mankind’ then the meaning of the words of
Allah - jalla thanauhu — “A spring from which the slaves of Allah

will drink”, is the pious and not the wicked due to His words when
He singled out the pious:
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“Verily the pious will be in delight (Paradise).”
(Al-Mutaffifin 83:22)
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And when He singled out the wicked:
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“And verily the wicked will be in Hellfire.” (Al-Infitar 82:14)
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And His words: “Verily Allah is Most Kind and Merciful towards
mankind.” Then the believer is more entitled to it even if they both
(i.e. the believer and the kifir) are gathered in the name ‘mankind’.
Because the believer if he is singled out then he is given the praise,
based on His words:
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“Verily Allah is Most Kind and Merciful towards mankind.”
(Al-Hajj 22:65)
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“And He is Ever Merciful to the believers.” (Al-Ahzab 33:43)
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But if the kuffar are singled out, then the name of criticism is applied
upon them in His words:
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“Verily the curse of Allah is upon the unjust.” (Hiid 11:18)
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And He said:
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“That Allah became displeased with them and they will remain
forever in the punishment.” (Al-Maidah 5:80)

So these people do not enter into the Mercy.
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And in His words:
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“And if Allah had enlarged the provisions for His slaves, they
would verily have transgressed in the earth.” (Ash-Shiira 42:27)
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So the kafir and the believer are gathered in the name “slave” while
the kafir is more entitled to (be described with) the transgression
than the believers. Because the believers were singled out and

praised with regards to what was enlarged for them of provisions.
And that is His words:
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“And those, who when they spend, are neither extravagant nor
miserly.” (Al-Furqan 25:67)
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And His words:
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“And they spend from what We have provided them with.”
(Al-Bagarah 2:3)
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Verily the provision was enlarged for Sulayman ibn Dawud, for

Dhul-Qarnayn, Abtu Bakr, Umar and whoever were the likes of
these, among those for whom the provision was enlarged and they
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did not transgress. But when the kifir is singled out, then the name
of transgression falls upon him in His words about Qarun:
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“But he transgressed towards them.” (Al-Qasas 28:76)
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And Namriid ibn Kan’an when Allah gave him the kingdom but he
disputed regarding his Lord, and Fir'awn when Miisa said:

§ G 3 Vil 2, 1305 a5es STl 5 b

“Our Lord, You have indeed given Fir'awn and his chiefs
splendor and wealth in the life of this world.” (Yinus 10:88)
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So when they (i.e. mankind) were gathered under one name and
the name of transgression was applied upon then, then the kuffar
are more entitled to (be described with) it just like the believer is
more entitled to the praise.

So when Allah said:
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“No muhdath (new or recent) reminder comes to them from their
Lord.” (Al-Anbiya 21:2)
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Then He gathered between two reminders; the reminder of Allah
and the reminder of His Prophet. As for the reminder of Allah, then
when it is singled out then the name of ‘muhdath’ is not applied
upon it. Did you not hear His Words:
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“And the dhikr (remembrance) of Allah is greater.”
(Al-‘Ankabtt 29:45)
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“And this (i.e. the Quran) is a blessed reminder.” (Al-Anbiya 21:50)
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And if the reminder of the Prophet (sallAllahu ‘alayhi wa sallam) is
singled out, then the name of ‘muhdath’ is verily applied upon it.
Did you not hear His Words:

-
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“And Allah created you and what you do.” (As-Saffat 37:96)
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Because the reminder of the Prophet (sallAllahu “alayhi wa sallam) is
from his deeds, and Allah is the Creator and Inventor of it. And the
evidence for that is that He gathered between the two reminders in
His words: “No muhdath (new or recent) reminder comes to them
from their Lord.” So him bringing it to us caused it to be new (or
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recent). And you know that he does not bring us any news except
as an informer and one who reminds.

And Allah said:
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“So remind (O Muhammad), for verily the reminder benefits the
believers.” (Adh-Dhariyat 51:55)
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“So remind (O Muhammad), if the reminder will benefit.”
(Al-A’1a 87:9)

“So remind (O Muhammad). You are verily only one who
reminds.” (Al-Ghashiyah 88:21)
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So when they were gathered under the name ‘reminder’, the name
of muhdath was applied upon them. But when the reminder of the
Prophet is singled out then the name “creation’ is applied upon it,
and it is more entitled to being new (or recent) than the reminder
of Allah which if it was singled out then the name ‘creation” is not
applied upon it nor it being new (or recent).
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So we found that the indication found in the words of Allah: “No
muhdath (new or recent) reminder comes to them from their
Lord”, is towards the Prophet (sallAllahu ‘alayhi wa sallam).2
Because the Prophet (sallAllahu ‘alayhi wa sallam) used to not know
and then Allah taught him. So when Allah taught him then this was
new for the Prophet (sallAllahu “alayhi wa sallam).
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Then Jahm (also) claimed something else.

So he said: “We verily found a verse in the Book of Allah which proved
that the Quran is created.” So we said: “Which verse?” So he said: “The
words of Allah:

2 Ibn Battah — rahimahullah — said:
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“His Words: “No muhdath reminder comes to them from their Lord.” Then this is
verily what Allah brings into being around His Prophet and around his Companions and
the believers from His slaves. And what He brings into being around them of knowledge
and what they did not hear before and what another book has not come to them with or a
messenger. Did you not listen to His Words: “And He found you unaware and He
guided you.” (Ad-Duha 93:7) And to His Words regarding what the Quran brings
about in the hearts of the believers when they hear it: “And when they hear what has
been revealed to the Messenger you see their eyes fill up with tears due to what
they recognized of the truth.” (Al-Maidah 5:83) So He taught us that the revelation
of the Quran brings about (new) knowledge, reminders and fear. So the knowledge of its

revelation is new for us, but it is not new for our Lord ‘azza wa jalla.” (Al-Ibanah ‘an
Shar1’ah Al-Firqah An-Najiyah 2/185)
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“Verily the Masih 'Isa the son of Maryam is (no more than) the
messenger of Allah and His Word.” (An-Nisa 4:171)”

And 'Isa is created.”?
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So we say: “Verily Allah has forbidden for you to understand the Quran.
Many words are applied upon ‘Isa which are not applied upon the Quran.
Because He calls him newborn, child, boy, young man, he eats and he
drinks, he is addressed with orders and prohibitions, he is spoken of as an
addressee and the promise and threat is applied upon him (while all of this
is not applicable upon the Quran). Furthermore he is from the offspring of
Nith and from the offspring of Ibrahim. And it is not allowed for us to say
about the Quran what we say about ‘Isd. Did you hear Allah saying about
the Quran what He said about ‘Isa? Rather the meaning of His — jalla
thanauhu — Words:

21 The jahmi is saying: “Allah calls ‘Isa the Word of Allah and ‘Isd is created, so the Word
of Allah must be created.” This shows how the jahmi is deviating from the
understanding of the Salaf and basing his religion upon desires and reasoning; in
this case inductive reasoning.
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“Verily the Masih ‘Isa the son of Maryam is (no more than) the
messenger of Allah and His Word which He bestowed upon
Maryam.” (An-Nisa 4:171)”
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So the word which He bestowed upon Maryam is when He said to him:
‘Be’. Thus ‘Isa existed by (the Command of Allah) ‘Be’, and ‘Isa (himself)
is not (the command) ‘Be’. Rather by the ‘Be’ he existed. So the ‘Be’ is a
Word from Allah and the ‘Be’ is not created.”
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Both the Christians and the Jahmiyyah lied against Allah with
regards to ‘Isa. And that is that the Jahmiyyah said: “’Isq is the riih
(spirit) of Allah and His Words. Because the Word is created.” And the
Christians said: “Isd is the rith of Allah from the Dhat (Being) of Allah
and (he is) His Word from the Dhat of Allah, just as it is said that this

piece of cloth is a part of this garment.” And We say: Verily ‘Isa by the
Word he existed, and ‘Isa (himself) is not the Word.
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And as for His words:
30 [
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“And a ruh (spirit) from Him.” (An-Nisa 4:171)
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He says: From His Command the spirit appeared in him. Just as His
words:
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“And He subjected for you everything in the heavens and
everything on the earth from Him.” (Al-]Jathiyah 45:13)
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He says: ‘From His Command’. And as for the tafsir of “The Spirit
of Allah’, then it means that it is a spirit created by Allah (and
existing) by the Word of Allah. Just like it is said “The slave of Allah’
and ‘The earth of Allah’.
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After that Jahm (also) claimed another thing.

So he said: “Verily Allah says:
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“He created the heavens and the earth and whatever is between
them in six days.” (As-Sajdah 32:4)”
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So he claimed that the Quran cannot be free from being in the
heavens or on the earth or in what is between them. So he made
doubts for the people and confused them.
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So we say to him: “Did Allah — jalla thanauhu — not describe the creation
and what is created as being located in the heavens, the earth and what is
between them?” So they said: “Yes.”

So we said: “Is there anything created above the heavens?”

They said: “Yes.”
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So we said: “He verily did not include (in this verse) what is above the
heavens with the created thing, while the people of knowledge verily know
that above the seven heavens there are the Kursi (Footstool), the ‘Arsh (the
Throne), the Preserved Tablet, the veils and many other things which He
did not name and He did not include it with the created things. And verily
the information from Allah was regarding (what exists in) the heavens,
the earth and what is between them.”

And we say regarding their saying: “The Quran cannot be free from
being in the heavens or in the earth or in whatever is in between them.”
We say: Allah — tabaraka wa ta’ala — says:
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“Allah did not create the heavens and the earth and what is
between them, except by the truth.” (Ar-Riim 30:8)
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So that by which He created the heavens and the earth verily
existed before the heavens and the earth. And the truth by which

He created the heavens and the earth is His Word, because Allah
says the truth. And He said:

i
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“The truth is, and (only) the truth I say.” (Sad 38:84)
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“And on that Day He will say: ‘Be’ and it will be. His Word is the
truth.” (Al-An’am 6:73)
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So the truth by which He created the heavens and the earth verily
existed before the heavens and the earth, and the truth is His Word.
And His Word is not created.
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The clarification of what the Jahmiyyah rejected of the
words of Allah subhanahu: “Some faces on that Day

will be radiant, looking at their Lord.”
(Al-Qiyamah 75:22-23)
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Ahmad - rahimahullah - said: So we say to them: “Why do you reject

that the people of Paradise will look at their Lord?”

So they said: “It is not suitable for anyone to look at his Lord. Because
the One who is looked at is known and described, (rather) the only thing
which can be seen is what He is doing.”

So we said: “Did Allah not say: “Some faces on that Day will be
radiant, looking at their Lord.””

So they said: “Verily the meaning of “Looking at their Lord”, is that
they are waiting for the reward from their Lord, and they are verily looking
at His Deed and His Power.” And they recited a verse from the Quran:
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“Have you not seen your Lord how he spread out the shadow?”
(Al-Furgan 25:45)
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So they said: “Verily when He said: “Have you not seen your Lord”,
then they did not see their Lord, rather the meaning is: ‘Have you not seen
the Deed of your Lord.””
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So we said: “Verily the Deed of Allah the slaves are seeing continuously.
And He verily said: “Some faces on that Day will be radiant,
looking at their Lord.””

So they said: “They are verily looking at the reward from their Lord.”
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So we said: “They verily — along with what they expect of reward — will
be looking at their Lord.”

So they said: “Verily Allah is not seen in dunyad or in akhirah.” And
they recited a verse from the unclear of the Words of Allah jalla
thanauhu:
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“No vision can grasp Him, but His Grasp is over all vision.”
(Al-An’am 6:103)
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Verily did the Prophet (sallAllahu ‘alayhi wa sallam) know the
meaning of the words of Allah: “No vision can grasp Him”, and he
said: “You will verily see your Lord.”?

And He said to Musa: “You cannot see me.” And He did not say:
‘I cannot be seen.” So which one is more entitled to that we follow
him? The Prophet (sallAllahu ‘alayhi wa sallam) when he said: “You
will verily see your Lord.” Or the saying of the jahmi when he said:
“You will not see your Lord.”

And the ahadith are in the hands of the people of knowledge from
the Prophet (sallAllahu “alayhi wa sallam) (that states) that the people
of Paradise will see their Lord. The people of knowledge do not
disagree about that.

And from the hadith of Sufyan, from Abtu Ishaq, from ‘Amir ibn Sa’d
regarding the words of Allah:

“For those who have done good is the best reward, and extra.”
(Yanus 10:26)
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He said: “Looking at the Face of Allah.”?

22 A part of a longer hadith narrated by Jarir ibn “Abdillah (radiAllahu ‘anhu) in Sahih
Al-Bukhari (no. 554) and Sahih Muslim (no. 633).

2 This tafsir was narrated from Aba Bakr (radiAllahu ‘anhu) by Ibn Mandah in his
answer to the Jahmiyyah (p. 95, no. 84) and likewise by Al-Ajurri in Ash-Shari’ah
(2/994-996 no. 589-591). And it was also narrated from Hudhayfah (radiAllahu
‘anhu) by Al-Ajurri in no. 591.
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And from the hadith of Thabit Al-Bunani, from ‘Abdur-Rahman
ibn Abi Layla (from Suhayb from the Prophet (sallAllahu ‘alayhi wa
sallam) who said: “When the people of Paradise have taken their
place in Paradise, a caller will call out: ‘O people of Paradise.
Verily Allah has allowed the extra for you.” Then the veil will be
removed and they will look at Allah, there is no-one worthy of
worship besides Him.”?

We verily hope that Jahm and his sect will be among those who will
not look at their Lord and that they will be veiled from Allah.
Because Allah said about the kuffar:
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“Nay. On that Day they will verily be veiled from their Lord.”
(Al-Mutaffifin 83:15)
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And if the kafir is veiled from Allah and the believer (is also) veiled
from Allah, then what is the superiority of the believer over the
kafir?

All praise is due to Allah who did not make us like Jahm and his
sect, and He made us from those who follow and He did not make
us from those who innovate. And all praise is due to Allah alone.

2 Narrated by Ahmad (4/332) and (2/15), Muslim (no. 181), At-Tirmidhi (no. 2552,
3105), Ibn Majah (no. 187), Ibon Mandah in his answer to the Jahmiyyah (no. 73)
and Al-Ajurri in Ash-Shar7’ah (no. 602-604).
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The clarification of what the Jahmiyyah rejected of
Allah speaking to Miusa
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We said: “Why do you reject this?”

So they said: “Verily Allah did not speak nor does He speak. He caused
something to exist which then speaks on behalf of Allah. And He created a
sound and made (the creation) hear.” And they claimed that speech
cannot be except from a body, a tongue and two lips.

So we said: “Is it allowed for something brought into being, or someone
other than Allah, to say:

“0 Miisa, verily I am your Lord.” (T3-Ha 20:11-12)
0%
Or that it says:
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“Verily I am Allah, there is no-one worthy of worship besides
Me. So worship Me and establish the prayer for My
remembrance.” (Ta-ha 20-14)”
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So whoever claims this (i.e. that this is allowed) then he has verily
claimed that someone other than Allah has claimed Rububiyyah
(Lordship). And if it was like Jahm claimed that Allah brought
something into being, then this being verily said:
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“0O Musa, verily I am Allah the Lord of all the worlds.”
(As-Qasas 28:30)
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While Allah — jalla thanauhu — verily said:
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“And Allah spoke to Miisa directly.” (An-Nisa 4:164)
163
And He said:
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“And when Miisa came at the time and place appointed by Us,
and his Lord spoke to him.” (Al-A’raf 7:143)
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And He said:
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“I have verily chosen you (O Miisa) above the people by My
Messages and My Speech (to you).” (Al-A'raf 7:144)
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So this is the text laid down by the Quran. And regarding when
they said that Allah does not speak, then what will they do with the
hadith of Al-A’mash, from Khaythamah, from “Ad1 ibn Hatim At-
Ta1l who said: The Messenger of Allah (sallAllahu “alayhi wa sallam)
said: “There is no-one among you except that his Lord will speak
with him (directly) and between him and Him there will be no
interpreter.”?

And as for their saying: ‘Verily the speech can only be from a body,
a mouth, two lips and a tongue.” Did Allah not say to the heavens
and the earth:
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“Come both of you willingly or unwillingly. They both said: ‘We
will come willingly.”” (Fussilat 41:11)
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Do you think that they spoke with a body, mouth, two lips, tongue
and means by which they express? And He said:

% Narrated by Al-Bukhari (no. 6539) and Muslim (no. 67/1016).
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“And We subjected with Dawiid the mountains (who are)
glorifying (Allah).” (Al-Anbiya 21:79)
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Do you think that they glorified with a body, mouth, tongue and
two lips? And (also) the limbs when they will testify against the
kafir they will say:

§ et ¥ ol ool b anh e e 812 Uy

“Why did you testify against us? They will say: ‘Allah made us
speak, the One who makes everything speak.” (Fussilat 41:21)
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Do you think that they spoke with a body, mouth and tongue?
Rather Allah will make them speak however He wants. And

likewise Allah speaks however He wants, without saying: a body,
nor mouth, nor lips nor tongue.
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Ahmad - radiAllahu “anhu — said: So when he (i.e. the jahmi) is
choked by the argument he says: “Verily Allah spoke to Miisa, but His
words are not Him.” So we said: “And something other than Him is
created?” He said: “Yes.” So we said: “This is the same as your first
saying, except that you are repelling from yourselves the hideous by what
you acknowledge publicly.”

And the hadith of Az-Zuhri (in which) he said: “When Miisa heard
the Speech of his Lord he said: ‘O Lord, is this what I have heard Your
Speech?’ He said: “Yes O Miisa that is My Speech. I verily spoke to you in
accordance with what your body can bear, and if I spoke to you with more

77

than that you would verily die.

He said: “So when Miisa returned to his people they said: ‘Describe for
us the Speech of your Lord.” He said: ‘Subhan-Allah. And how should I be
able to describe it to you?” They said: “Then say what it is similar to.” He
said: ‘Did you hear the thunder which comes in the most pleasant sound
you have heard? It is as if it is similar to that.”
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And we said to the Jahmiyyah: “Who is the One speaking of the Day of
Judgment (saying):
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“0 ‘Isa son of Maryam, did you say to the people: ‘Take me and
my mother as two deities besides Allah?’” (Al-Maidah 5:116)
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Is it not Allah speaking?”

B S L o) A B SIS A e i B8 16

104



So they said: “Allah will bring something into being which then will
speak on behalf of Allah, just like He brought something into being which
spoke to Miisa.”

So we said: “Then who is speaking (in this verse):
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“Then We will verily ask those who were sent to them and We
will verily ask the messengers. And We will verily narrate to
them (their stories) with knowledge.” (Al-A’raf 7:6-7)
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Is Allah not the One who asks?” They said: “All this will be something
(which Allah has brought into being) which then speaks on behalf of
Allah.” We said: “You have verily invented a great lie against Allah when
you have claimed that He does not speak. Due to this you have likened Him
to the statues which are worshipped besides Allah. Because the statues do
not speak or move, nor do they move from one place to another place.”
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So when the argument overpowered him he said: “Verily Allah
speaks, but His Speech is created.”
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We said: “Likewise is the speech of the son of Adam created. So you have
likened Allah with His creation when you claimed that His Words are
created. Verily in your madhhab there verily was — at one point in time —
that Allah did not speak until He created the Speech. Likewise the sons of
Adam, they used to not speak until Allah created the speech for them. So
you have verily gathered between kufr and tashbih?, and Allah is Exalted
far above this description. Rather we say: Verily Allah has always been
speaking when He wants (to do so), and we do not say that He used to not
speak until He created the speech. Nor do we say that He used to not know
until He created the knowledge and then He knew. Nor do we say that He
was but had no power until He created the power for Himself. Nor do we
say that He was but He had no light until He created light for Himself.
Nor do we say that He was but He had no greatness until He created
greatness for Himself.”
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So the Jahmiyyah said: “When we are describing Allah with these
Attributes, (then) if you claim that Allah is and His Light, Allah is and
His Power, Allah is and His Greatness, then you are saying the same as
the Christians when they claimed that Allah and His Light was, and He
and His Power was.”?

26 Tashbih means likening the Creator with the creation, such as saying: “His Hand
is equal to my hand”, etc.

27 The Jahmiyyah here are trying to separate Allah from His Attributes. So they
accused the people of Tawhid and Sunnah saying: “If you do not say that the
Attributes of Allah are created, then you have claimed like the Christian that there was
something along with Allah before He created the creation, and this is shirk.” The Imam
Ahmad refutes them by saying: “We do not say there was anything with Allah, rather
we say that only Allah was, and He is Allah described with the descriptions from the Qurin
and Sunnah, and He has always been as such.”
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Then we say: “We do not say that Allah and His Power was, and He and
His Light was, rather we say that He with His Light and Power was, and
not when He decreed and how He decreed.”
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They said: “You can never be Muwahhidiin?® before you say that Allah
verily was and there was nothing else (along with Him).”

So we said: “We say that Allah was and there was nothing (along with
Him). But when we say that Allah verily was with all of His Attributes,
are we then not (merely) describing one ilah (deity) along with all of His
Attributes (i.e. one described entity)?”
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And we give them an example of this, so we say: “Inform us about
this palm tree. Does it not have a trunk, branches, fibers, fronds, leaves
and pith? And its name is the name of one thing, while it was named a
palm tree with all of its attributes (included in the name). Likewise is
Allah, and He has the highest description (in degree) with all of His
Attributes (He is) One ilah. We do not say that He at some point in time

28 A Muwahhid is an Islamic Monotheist who believes in and practices the Tawhid
of Allah in His Rubiibiyyah (Lordship), Ulithiyyah (Divinity or Worship) and His
Asma was-Sifat (Names and Attributes). This saying of the Jahmiyyah shows how
they declare fakfir upon the people of Sunnah due to believing that they have
committed shirk in tasbih (comparing the Creator with the creation) when they
described Allah with His Attributes.
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was without power until He created power for Himself. The one who has
no power he is incapable. And we do not say that He was at a point in time
not knowing until He created knowledge for Himself and then He knew.
And the one who does not know he is ignorant. Rather we say that Allah
was Knowing and Powerful. Not when nor how. Verily did Allah name a
man a kafir whose name was Al-Walid ibn Al-Mughirah Al-Makhziimi,
when He said:
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“Leave me (to deal) with the one whom I have created alone.”2?
(Al-Muddaththir 74:11)
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This person whom Allah called “alone’ verily had two eyes, two
ears, a tongue, two lips, two hands, two feet and many limbs. So
Allah verily called him “alone’ with all of his attributes. Likewise is
Allah — and He has the highest description — He with all of His
Attributes is One ilih.

2 The word ‘alone’ in this verse refers to Al-Walid ibn Al-Mughirah and not to
Allah the Exalted. Mujahid — rahimahullah — said in his tafsir of the verse:
55 Ju s o i il

“I created him alone, he did not have wealth or children with him.” (Tafsir At-Tabar)
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The clarification of what the Jahmiyyah rejected of
Allah being on the Throne
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We said: “Why do you reject that Allah is upon the Throne when Allah
verily said:
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“Ar-Rahman, upon the Throne He istawa (rose).” (Ta-Ha 20:5)
1 JGs
And He said:
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“He created the heavens and the earth in six days and then He
istawa (rose) upon the Throne.” (Al-A’raf 7:54)”
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So they said: “He is below the seventh earth just like He is upon the
Throne. So He is upon the Throne, in the heavens, in the earth and in every

place. No place is free from Him (being present), and He is not in one place
without (being in) another (at the same time).”

And they recited a verse from the Quran:
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“And He is Allah in the heavens and the earth.” (Al-An’am 6:3)
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So we said: “Verily the Muslims know of many places in which there is
nothing of the Greatness of the Lord.” So they said: “Which place?”

v gl e T o o o of 2.2t s 3 . {..,aa, ~1/,° ’~,=/‘ ,}5 o £ ,};/u/‘ fwz‘;f
S aakae e W oud SARN ESUN (a2l U Oty (1SSl iSalesl Llis
Jus s o St gl

So we said: “In your bodies, your body parts, the bodyparts of the pigs,
unwanted things and the places of filth in which there is nothing of the
Greatness of the Lord.” And He has verily informed us that He is in
the heaven. So He said:
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“Do you feel secure that the One who is in the heaven will not
cause the earth to swallow you up as it quakes violently? Or do
you feel secure that the One who is in the heaven will not send

upon you a storm?” (Al-Mulk 67:16-17)

:JGs
And He said:
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“To Him the good word ascends.” (Fatir 35:10)
:JGs
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And He said:
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“I will verily take you and raise you to Me.” (Alu ‘Imran 3:55)
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And He said:

“Rather Allah raised him (i.e. Isa) to Himself.” (An-Nisa 4:158)
:JGs
And He said:
4isie 55 2 U5 BN g 5 5 b

“To Him belongs whoever is in the heavens and on earth. And
whoever is with Him.” (Al-Anbiya 21:19)

163
And He said:
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“They fear their Lord from above them.” (An-Nahl 16:50)
:JGs

And He said:
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“Dhil-Ma’arij (The Owner of aboveness and abundant blessings).”
(Al-Ma’arij 70:3)
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And He said:
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“And He is the Irresistible above His slaves.” (Al-An’am 6:18)
163
And He said:
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“And He is the Most High the Great.” (Al-Bagarah 2:255)
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So this is the information of Allah. He informed us that He is in the

heaven. And we found that everything below Him is criticized.
Allah — jalla thanauhu — says:
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“Verily the hypocrites are in the lowest depth of Hellfire.”
(An-Nisa 4:145)

[And He said:]

112



el 2 Gl A o e el 6T i 50 06 B

§ Gamd 5 6,50

“And those who disbelieved will say: ‘Our Lord, show us those
who lead us astray among the jinn and mankind, so we may
make them below our feet in order for them to be among the
lowest.”” (Fussilat 41:29)
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We said to them: “Do you not know that 1blis was in his place and the
shayatin (devils) were in their place, and that Allah would not gather
Himself and Iblis in one place?”” And verily the meaning of His Words:
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“And He is Allah in the heavens and on earth.” (Al-An’am 6:3)

@;ﬂ\ 593 G aale Disf 38 @;ﬂ\ e w'pﬁ\ & 5 AJ5 collatdl 3 0a 4 5h Jsks
035 S36 (0K 0y 0 @ B e 5,5 Y5 B B e o LB Y

He says that He is the ilah of those who are in the heavens and the
ilah of those who are on earth. And He is upon the Throne. His
knowledge encompasses everything what is besides the Throne.
No place is free from the Knowledge of Allah (i.e. that He is
knowledgeable about it and what is in it), nor is the Knowledge of
Allah in one place without being in another (at the same time). And
therefore His words:
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“In order for you to know that Allah is capable of all things, and
that Allah verily encompasses everything in (His) knowledge.”
(At-Talaq 65:12)
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What to learn from this is, that if a man had a vessel of pure glass
in his hands, and in it is a pure drink, then the sight of the son of
Adam (i.e. the human) would encompass the vessel without the son
of Adam (actually) being in the vessel. So Allah — and He has the
highest description — verily encompasses all of His creation without
Him being in anything of His creation.

And another mark is that if a man would build a dwelling place
with all of its establishments and then locked its door and exited
from it, then it would not be hidden for the son of Adam how many
homes there is in his dwelling place and how big each home is
without the owner of the dwelling place being inside of the
dwelling place.

So Allah —and He has the highest description — verily encompasses
all of His creation and He knows how it is and what it is without
Him being in anything of what He created.
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The clarification of what the Jahmiyyah misinterpreted
of the words of Allah: “There is no Najwa (secret
counsel) of three except that He is the fourth of them,

nor five except that He is the sixth of them.”
(Al-Mujadilah 58:7)
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They said: “Verily Allah is with us and in us.”

So we said: “Allah — jalla thanauhu — says:
%U’)y‘dujubw\du%wu\g‘%

“Do you not see that Allah knows what is in the heavens and
what is on earth?” (Al-Mujadilah 58:7)

Mlu‘u.s\ jﬂﬁ\wﬁb m‘m\&ﬁ””ﬁvmm@;w% L»JL;
bl.a.:«Lc ”"&bglfud\.W%&W}A‘Ylff\‘ﬁj_ﬂ:w&ﬂ‘ﬁj&»;u

Then He said: “There is no Najwa of three except that He is the
fourth of them”, i.e. by His Knowledge. “Nor five except that He”,
i.e. by His Knowledge, “Is the sixth of them.” This (all) means by
His Knowledge regarding them (i.e. what they are doing, saying,
plotting etc.). “No matter where they are. Then He will inform
them on the Day of Resurrection about what they did. Verily
Allah is All-Knowing about everything.” (Al-Mujadilah 58:7) He
began the verse with (mentioning) His Knowledge and He ended
the verse by (mentioning) His Knowledge.
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And it is said to the jahmi: “Verily Allah, if He was with us with the
Greatness of His Self”, then say to him: “Would Allah then forgive you
in what is between Him and His creation?”

Then if he says ‘Yes’, then he has verily claimed that Allah is
separated from His creation. And if he says no then he commits
kufr.30
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And if you want to know that the jahmi is lying about Allah when
he is claiming that Allah is everywhere, and that He is not in one
place without (also) being in another place (at the same time), then
say to him: “Did Allah not exist and there was nothing along with him?”

Then he will say: “Yes.”
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30 If the jahmi acknowledges that Allah will forgive the sins and wrongdoings
which the slave has committed to his Lord, then he has automatically
acknowledged the ‘between’ that exists between them, and thereby the separation
and difference between the slave and His Lord. So Allah is not in His slave, rather
there is a Forgiver and one who is forgiven, and thus the jahmi is forced to leave
his saying that the Dhat (Being) of Allah is inside and with the slave. And this is a
very strong argument and refutation by Imam Ahmad rahimahullahu ta’ald. And if
the jahmi says no and thereby rejects that Allah forgives what is between Him and
His slave, then he commits kufr due to the words of Allah:
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“He (Allah) will forgive you of your sins and respite you to an appointed term.

Verily, the term of Allah when it comes, cannot be delayed, if only you knew.”
(Nah 71:4)
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Then say to him: "When He created something, did He then create it
inside Himself or outside of Himself?” And then he is lead to three
answers where he must say one of them.

If he claims that Allah created the creation inside Himself then he
commits kufr, due to claiming that the jinn, mankind and the
shayatin are in His Self.

And if he says that He created them outside of Him Self and then
entered into them, then this is also kufr when he claims that He
entered into every place and unwanted dirt and rotten (things).
And if he says that He created them outside of Himself and did not
enter into them then he has retracted his saying completely. And
this (last of the three) is the opinion of Ahlus-Sunnah.
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And if you want to know that the jahmi does not acknowledge the
Knowledge of Allah, then say to him: “Allah says:
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“And they can never encompass anything from His Knowledge.”
(Al-Bagarah 2:255)
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And He said:
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“But Allah testifies to what He has sent down to you. He has sent
it down with His Knowledge.” (An-Nisa 4:166)
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And He said:
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“If they don’t answer to you, then know that it (i.e. the Quran)
verily was sent down with the Knowledge of Allah.” (Hud 11:14)

And He said:
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“No fruit comes out of its covering nor does any female conceive
or give birth except with His Knowledge.” (Fussilat 41:47)”
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Then it is said to him: “Do you acknowledge the Knowledge of Allah

which He made you stop at (and ponder over) with the signs and evidences,
or not?”
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Then if he says: “‘He has no knowledge’, he commits kufr.
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And if he says that the Knowledge of Allah is muhdath then he
commits kufr due to claiming that at some point of time Allah did
not know until He brought knowledge into being for Himself.

And if he says that Allah has knowledge and it is not created nor
brought into being, then he has retracted all of his opinions and said
(the same as) the opinion of Ahlus-Sunnah.
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The clarification of what Allah mentioned in the
Quran: “And He is with you.”
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And this is from several angles:
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Allah — jalla thanauhu — said to Musa:
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“I am verily with you both (i.e. Miisa and Hartin).” (Ta-Ha 20:46)
He says: (With you) in repelling (the harm) from the both of you.
:JGs
And He said:
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“The second of two when they were in the cave, when he said to
his companion: ‘Do not grieve, verily Allah is with us.”
(At-Tawbah 9:40)

He said: (With us) in repelling (the harm) from us.

120



And He said:
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“How often have a small group overcome a big group by the
permission of Allah. And Allah is with those who are patient.”
(Al-Baqgarah 2:249)
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He says: (With them) in the support of them over their enemy. And
He said:
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“So do not become weak nor call towards peace while you have
the upper hand. And Allah is with you.” (Muhammad 47:35)

(With you) in the support of you over your enemy.

163
And He said:
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"But they cannot hide from Allah, and He is with them.”
(An-Nisa 4:108)
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He says: (With them) in His Knowledge regarding them.
:JGs

And He said:

“Then when the two groups saw each other the companions of
Musa said: ‘We will verily be overtaken.’ He (Miisa) said:
‘Certainly not. Verily My Lord is with me and He will guide me.”
(Ash-Shu’ara 26:61-62)
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He says: (With me) in the help against Fir'awn.
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So when the argument overcame the jahmi in what he claimed
against Allah (regarding) Him being with His creation, he said: “He
is in everything without touching it and without being separated from it.”

So we said: “If He is not separated from it, is He then not touching it?”
He said: “No.”

So we said: “How can He then be in everything without touching it or
being separated from it?”
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Then he will not be able to answer, so he will say: “Without kayf!
(conditioning).” And he tries to deceive the ignorant of the people
with this word and distort (the truth) for them.
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So we said: “On the Day of Resurrection, will He then not (according to
you) be in Paradise, in Hellfire, on the Throne and in the air? "% He said:
“Yes, verily.” So we said: “Then where will Allah (actually) be?” So he
said: “He will be in everything just like He was when He was in
everything in dunya.”
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So we said: “Verily in your madhhab then verily that of Allah which is
upon the Throne then it is upon the Throne, and that from Allah which is
in Paradise then it is in Paradise, and that from Allah which is in Hellfire
then it is in Hellfire and that from Allah which is in the air then it is in
the air.”

31 When the jahmi was unable to answer he tried to hide behind the terminology of
Ahlus-Sunnah who says: “We believe in and accept the apparent meaning of the
Attributes of Allah without kayf (conditioning).” This means: Without asking for or
describing the condition of the apparent meaning of the Attribute. The jahmi here
has indulged in philosophy and made up his own description and belief based
upon his lust and desires and then when being unable to get out of the hole he has
dug for himself he tries to deceive the ignorant by saying: “Without kayf”, which
relieves him of having to explain his own philosophy which he is not able to
explain. We seek refuge with Allah from stupidity and humiliation in the religion.
32 This question should be understood as: “On the day of Resurrection, when we know
that Allah will be on the Throne and He will be present to hold the slaves to account, then
how can it be possible for you that some of Him is on the Throne, some of Him in Paradise,
some of Him in Hellfire, some of Him in the air etc.?”
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And by that their lie against Allah — jalla thanauhu — becomes clear.
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And the Jahmiyyah (also) claimed that ‘Allah’ — jalla thanauhu — in
the Quran is a created name. So we said: “Before He created this name
(i.e. Allah) what was His name?”

They said: “He did not have any name (before that).”

So we said: “And likewise before He created the knowledge, was He then
ignorant until He created the knowledge for Himself? And He didn’t have
any light until He created light for Himself? And He didn’t have any
power until He created power for Himself?”
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Then this khabith (wicked, evil, dirty person) will know that Allah
has exposed him and disclosed his fault when he claimed that Allah
— jalla thanauhu — in the Quran is a created name.
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And we said to the Jahmiyyah: “If a man swore by Allah — besides
Whom there is no-one worthy of worship — while lying then (according to
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you) he does not commit a sin because he is swearing by something created
and he is not swearing by the Creator.” So Allah (also) exposed him in
this (issue). And we say to him: “Is it not true that the Prophet
(sallAllahu ‘alayhi wa sallam), Abii Bakr, ‘Umar, ‘Uthman, ‘Ali, the
khulafa after them and the leaders and judges (all) would make the people
swear by Allah besides Whom there is no-one worthy of worship? Then
(according to you) they would be wrong in their madhhab. Rather the
Prophet (sallAllahu “alayhi wa sallam) and those after them should have
sworn by ‘the One Whose name is Allah’. And if they wanted to say ‘La
ilaha illa Allah (there is no-one worthy of worship besides Allah) they
should say ‘There is no-one worthy of worship besides the One Who
created Allah’. Or else their Tawhid would not be correct.” So Allah
exposed him in what he claimed of lies about Allah.
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Rather we say: Verily Allah He is Allah. Allah is not (merely) a
(created) name.

“(According to you) the Names (of Allah) is something other than Allah,
because Allah if He does not speak then with what did He create the
creation?”

They said: “Does it exist from Allah that He created the creation with His
Word and His Speech? And when He said:
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“Verily Our Word to something when We want it (to occur or be)
is that We say to it ‘Be’ and then it is.” (An-Nahl 16:40)”
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They said: “Verily the meaning of: “Verily Our Word to something
when We want it”, is (that If Allah wants something to exist then) it
exists.”
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We said: “Then why do you hide (the part of the verse saying): “Is that
We say to it.”?”

So they said: “Verily everything in the Quran has its meanings (i.e. is
interpreted with a meaning). And Allah said just like the saying of the
Arabs (such as): “The wall said” and “The palm tree said and then it fell’.
So the Jahmiyyah are not saying anything (new coming from us).”

We said: “Do you state your opinion based upon this? "3
They said: “Yes.”
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3 The Jahmiyyah are saying: Everything in the Quran is interpreted with a
meaning. And the meaning of ‘Allah said’ is that ‘Allah created’. And the
evidence for this, is the example of the saying of the Arabs: ‘The wall said” and “the
palm-tree said’, while both the wall and the palm-tree in reality are not saying
anything. So the meaning of ‘Allah said” is not that Allah spoke or is speaking,
rather the meaning of it is like the saying of the Arabs ‘The wall said’ and ‘the
palm-tree said’. And their saying: ‘then it (i.e. the palm-tree) fell’ is ascribing the
deed of falling to it while it in reality is not doing anything. So despite of both the
wall and the palm-tree being inanimate the Arabs would still ascribe to them
words and deeds.

3 Imam Ahmad is asking them: Did you base your opinion upon an analogy
between Allah and a wall and a palm-tree?
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So we said: “With what did He create the creation if Allah according to
your madhhab does not speak?” They said: “With His Power.”

So we said: “Is it (i.e. His Power) something?” They said: “Yes.”

So we said: “Is His Power included in the created things?” They said:
“Yes.”

So we said: “It is as if (according to you) He created a creation with a
creation. And you have opposed the Quran and disagreed with it, when
Allah said:
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“(He is) the Creator of everything.” (Al-An’am 6:102)
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So Allah informed us that He (Himself) creates. And He said:
G s e 5D
“Is there any other creator than Allah?” (Fatir 35:3)

So there is no-one other than Him who creates, while you claim that
someone (or something) other than Him created the creation.”
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So far Exalted is Allah above what the Jahmiyyah have said.
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The clarification of what the Jahmiyyah claimed
regarding the Quran being created based upon the
ahadith which were narrated

¢ b s 0ud0 Ao B (B S S0 3 32 0T ) sdd s s
A0 g gl 106 T el @ BT S el Jud et s 1 ks

sl ads (3 2 3,02 T T 1eS6 o5 ¢

They said: “The (following) hadith was narrated: “Verily the Quran
will come on the Day of Resurrection as a pale young man. Then he
will go to his owner (i.e. the one who recited) and say: ‘Do you
recognize me?’ So he will say: “‘Who are you?” So he will say: ‘I am
the Quran. I made you thirsty in the day and made you stay up late
at night.””"

He (i.e. the jahmi) said: “So Allah will bring it (i.e. the Quran) and it
will say: ‘O Lord’.”

So based upon these ahadith they claimed that the Quran is created.

So we said to them: “The Quran will not come except with the meaning
which wverily was narrated: Whoever recites (the Siirah): “Qul
HuwAllahu Ahad™, then he will have such and such (reward). Do you
not see that the one who rectites: “Qul HuwAllahu Ahad”, then nothing
will come to him except the reward of reciting it. Because we recite the

% Narrated by Ahmad (5/348, 352, 361), Ibn Majah (no. 3781), and Ad-Darimi a
similar narration (no. 3394). Its chain is sahih and its narrators are trustworthy.
% Siirah Al-Ikhlas, the 112% chapter in the Quran.
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Quran, and it is (the reward for it) that says: ‘O Lord’. Because the Speech
of Allah does not come, nor does it change from one form into another (i.e.
into a young man as mentioned in the hadith).”
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Verily the meaning of ‘That the Quran will come” is verily that the
reward of (reciting) the Quran will come (and say): ‘O Lord’.
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The clarification of what the Jahmiyyah misinterpreted
of the Words of Allah: “He is the First and the Last.”
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So they claimed that Allah was before the creation, and they spoke
the truth in that. Then they (also) said that He will be the Last One
after the creation, so nothing will remain. No earth, no Paradise, no
Hellfire, no reward or punishment, no Throne and no Footstool.

And they claimed that nothing could exist along with Allah. He is
the Last One as He was (the First One before the creation). So they
misguided many people by this.

And we say: Allah has informed us about the Paradise and its
people remaining in it (forever), when He said:

§ e Lt G o b
“In it are everlasting delights.” (At-Tawbah 9:21)
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So when He — jalla Wajhahu?” — said: “Everlasting.” And He said:
“They will remain therein forever.” (At-Tawbah 9:22), and He
said: “Its food is eternal.” (Ar-Ra’d 13:35). So when Allah said
‘eternal’ then it will never be cut off (or come to an end).

% Jalla Wajhahu can be translated as: Majestic is His Face.
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And He said:
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“And they will never be driven out from it.” (Al-Hijr 15:48)

163

And He said:
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“And verily the Hereafter is the everlasting home." (Ghafir 40:39)
163

And He said:
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“Verily, the home of the Hereafter, that is verily the real life (i.e.
the eternal life that will never end), if they only knew.”
(Al-’Ankabiit 29:64)
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And He said:
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“They will abide therein forever.” (Al-Kahf 18:3)
1 JGs
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And He said:
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“And as for those whose faces will become white then they will
be in the Mercy of Allah. They will remain therein forever.”
(Alu ‘Imran 3:107)
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And He said:
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“And abundant fruits. Their (season) is not cut off, nor are they
forbidden.” (Al-Wagqgi’ah 56:32-33)

55 A g i
And the examples of this in the Quran are many.
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And He mentioned the inhabitants of Hellfire and said:
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“They will not be brought to an end so they will die, nor will its
punishment be lightened for them.” (Fatir 35:36)
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And He said:
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“They lost hope in My Mercy.” (Al-‘Ankabiit 29:23)
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And He said:
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“Allah will not show them any mercy.” (Al-A'raf 7:49)
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And He said:
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“And they called out: ‘O Malik (Keeper of Hellfire), Let your Lord
make an end of us. He will say: ‘Verily you shall abide forever.”
(Az-Zukhruf 43:77)
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And He said:
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“It is the same (result) for us whether we rage or we are patient,
(no matter what) there is no refuge for us.” (Ibrahim 14:21)

:JG}
And He said:
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“They will remain therein forever. They are the worst of
creatures.” (Al-Bayyinah 98:6)

:JGs
And He said:
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“Every time their skins are completely burned off, We will
exchange them with other skins.” (An-Nisa 4:56)
163

And He said:
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“Every time they seek to get away out from it, from anguish,
they are returned back in it.” (Al-Hajj 22:22)

:JGs
And He said:
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“It will verily be closed over them.” (Al-Humazah 104:8)
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And the examples of this in the Quran are many.
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As for the heaven and the earth then they will verily be annihilated,
because their inhabitants have gone to (either) Paradise or Hellfire.
As for the Throne then it will not be annihilated nor will it

disappear because it is the roof of Paradise and Allah is upon it, so
it will not be destroyed nor will it disappear.

As for His words:
§a Ve it B )
“Everything will perish except His Face.” (Al-Qasas 28:88)
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And (the interpretation of) that is that Allah revealed (the words):
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“Everything which is on it (i.e. earth) will perish.”
(Ar-Rahman 55:26)
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The angels said: ‘'The inhabitants of the earth will be destroyed’,
and they themselves hoped to remain (alive). So Allah revealed a
verse in which He informed that the inhabitants of the heavens and
the earth will (all) die. So He said: “Everything” of the living beings
“will perish” — this means die — “except His Face.” (This means)
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that He is Alive and does not die. So they became certain at this
point that they will die.
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And we said to the Jahmiyyah, when they claimed that Allah is

everywhere and that no place is free from Him (being present):
“Inform us about the words of Allah jalla thanauhu:

z
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“So when his Lord appeared to the mountain.” (Al-A'raf 7:143)
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Why did He appear to the mountain when He was (already) in it —
according to their claim — because if He was in it as you claim then He
would not appear to something which He is in. Rather Allah — jalla

thanauhu — is upon the Throne and He appeared to a thing in which He is
not. And the mountain saw something which it had not seen before.”
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And we said to Jahm: “Is Allah light?” So he said: “All of Him is
light.” So we said: “Allah says:
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“And the earth will shine by the Light of its Lord.”
(Az-Zumar 39:69)
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So Allah — jalla thanauhu — verily informed that He has light.”

So we said: “Inform us, when you claimed that Allah is everywhere and
that He is light, then why does the dark house not light up from the light
(of Allah) which is in it, if you claim that Allah is everywhere? And how
come the lamp when it is entered into the house it lights up (what is in the
house)?”

At that point their lie about Allah ta’ald becomes clear for the
people.

So may Allah show mercy to the one who fulfills his duty to Allah
and returns from opinions that contradict the Book and the Sunnah,
and (instead) holds the opinion of the scholars — and that is the
opinion of the Muhajiriin and the Ansiar — and leaves the religion of
the Shaytan and the religion of Jahm and his sect.
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And all praise is due to Allah the Lord of all the worlds. And may
the peace and abundant blessings of Allah be upon our leader
Muhammad, his family, his companions and those who followed
them in goodness until the Day of Recompense.

End of the Book.
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